
I • 'l'al~ CONCEPT OF 'I'llB C!itJHCll 

The·?· Aib).ical Con~ept of the Church 

-·· A. The uses of the Hebre\1 word tJahal 
1. ·It' ref€irs to a non-religious asseu1bly , Ps. 26 : 5 
2. It refers to an asse1nbly of anc_Jels , Ps. 89:5 
3. ·rt refers to -ttte asseml:>ly of Israel, Nu,11). 8:Y 

' The us~s of. ttie Greek word el<klesia (wllictl means to call 

fi-vt; ,},v . ' 

l?),t.;. 
IW--IIJ I 

fj 1•'-

· · t ,ogether, not to' call o~t) · 1tl,;.,.,., . . · ·., . . : 
l • . It , re.f.er_s to a political assembly, Acts 19:39, 41 -/v ~1. ~ , ~ ··, _> 

2. n · re,f:ers to the a_ssembly of Is~aelites, Acts 7:38 ij..•~ ,~_":;.:_f~:'-'~- <;-,, 
3. · It refers to the _ universal body of Christ, _Eph . 1:22-23 wt w""?V~ 

4. !t refers to the vis~ble church in ,1 region,Acts 9: 31; lCor .15;9 . 
?• It l"t'!fer-s to churches of rtly acquuintance, -- 1 Cor. HJ:32 1

• ••• 

6. 'It ro:fiers to otmi:-ches· in a city, 1 Cor ~ l: 2 • 
7~ It refcr:s to a church in a house, Hom. lG:5; 1 Cor lG:19 

Soroe observations: (1) 80th the , Hebr.ew and Greet< words are used to lal;e l a 
variety of: .;;issemblies; · (2) the spiritual entity we call the ct1urct1 ·can 
refer:' •to _ iln assernhly that includes only true be liever~ •(tlie body of 
Christ) or Dssemblies that include true and profP.ssin9 believers (vi s iule 
churches); (3) wl1en referrin<J to visit>le aSS(~mblies, ttle word cl1urcl1 ca11 
refer to a small group in a house or a larger, regional grouv . 

c6ncepts of the Church 
' . 

The Roman Catholic concef)t emphasizes the sacraments and · pope . 
,, ' 

'l'he Anglican concert emphasiz~s the ' sacraments and the 11r.marct1. . -~ 
Reformed concept udes c l1ildren .of believers . 

subjects and mode of bap tism. 



VI. !VlINIS'l'fUf~S OF THE CllU! Ci ! 

l' ,, .... ,. {., (' . ·r- q ·. II'( 

A. 'l'eachin,~ and preachin<J the i'Jord , Acts 2 :42; 1 
2 'J'hASS. 2:5 

B. Prayer, , 1 'Tim. 2:1~8 i C.,.,,i1 ·. { f:\ 1, 
1 C. · Sin9in9, 1 Cor. 14:26 (a solo?); Col. 3:16; 1 Tim. 3:lG --i, 1t,t1- 1 

D. Gi vin<J, l Cor. 16:2; Act:s .. ll:'27.:.3(1; 2 Cor. 8-9 
E. Fellowship, Acts 2:42; E()h. 4: _12-17 

II. Oiscipline, Matt . -18:15-.20; 1 Tim. 5:19-20; 2 Thess. 3:6; 1 Cor.5 

p..~ - ~ i< J.ul 
C,,1,, .. d ~t,.,.., ,,.,.LJ.. -

III. Car~ of- ~nd M~nistry to ~idows , 1 Tim. 5:3-16 

Ministry of ·Financial Support 

, /\. Of the poor , 2 Cor.' 8:18-22 
a. ·Of .vi.ctims. of catastrophes, l\cts 11:27-30 . · · 
c. Of Christian workers , 1 Cor. 9:4-14; . Phil . 4:16 
o. bf believers first, then others, Gal. 6:10 
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80 The Role of Women in the Church 

honor the Word of God by attempting to discover the correct inter. 
pretation of individual texts which will be consistent with one an
other. That should be every Christian's first desire regardless of 
any so-called consequences in the practical realm. 

Actually, the solutions to the problems raised by this discussion 
are not so difficult as they are delicate. It is only too apparent that 
the early church did not allow its women to take part audibly in 
public worship. That included preaching, praying in mixed com
pany, and teaching men in public. It is equally evident that they 
served in many other ways, but the questions today always revolve 
around their public ministry in the church. If the practice of the 
early church is authoritative by way of example for us today, then 
women should not lead in any way in public worship. This does 
not mean that a woman may not teach children, for this is definitely 
her God-given privilege, nor that .she may not lead in prayer in 
women's groups or in teaching other women. However, she should 
not do even these things if they interfere in any way with her re
sponsibilities toward her own children. She must never usurp the 
authority God gave to the man to lead in the public life of the 
church. This is the pattern established in Scripture. 

However, we do not live in an ideal world. There are many 
times on both the home and foreign fields when there are simply 
no men to do the work. In such instances this writer feels that we 
need to remember that Paul not only commanded that things be 
done decently and in order but also that they be done. In such 
cases, then, one feels that it is better to do the work with qualified 
women-even though this is not ideal-than to sit back and do noth
ing simply because there are no men. However, women must be cau• 
tioned against continuing in such work after there are trained men 
available for the job. Any woman who finds herself doing a man's 
work should so aim her own work that a man can assume it as 
quickly as possible. The acid test any woman can apply to such 
situations is simply this: Would I be willing to give over all my 
work to a trained man if he should appear today? To know the 
Scriptural pattern is absolutely essential. To aim our labors toward 
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attaining that ideal is the only practical way to serve in the present
day situation. 

WIDOWS 

The Old Testament often espouses the cause of the widow and 
orphan. God is spoken of as the judge of widows,39 and the Mosaic 
law pronounced a special curse upon those who affiicted widows.40 

The leviratus, that is, the marriage of a widow by her brother-in-law 
after the death of her husband, helped protect the rights of a 
widow. However, even that law made provision for releasing the 
brother-in-law when there were circumstances that would produce 
hardship on him if he fulfilled his obligation.41 As a result Levirate 
marriage was neglected, and widows, left to make their own way, 
became the objects of charity.42 So neglected had they become at 
the time of Christ that the Jews had established a fund in the 
temple for the purpose of relief to widows and orphans.43 

When some of these widows, who have been receiving support 
from the temple fund, were converted and joined the Christian 
community, the support they had been getting was naturally cut 
off, and the early Christians, who were also Jews, quite naturally 
assumed the responsibility of caring for them. Thus in the early 
record there appears a large group of widows supported by the 
church.44 It is a natural, normal development from the Jewish back
ground of the first Christians. It seems likely that the practice of 
giving relief to widows was begun shortly after Pentecost and con
tinued smoothly for a few months until a murmuring arose because 
some felt that the distribution was not being done systematically. 
The murmuring resulted in further organization in the church, but 
not of organization of the widows, for as yet there certainly was 
no order of widows assigned any duties in the church but only a 
class which was recognized as needy. 

The story of Dorcas further illustrates that widows as a class 
were prominent in other Christian communities.45 It also indicates 
that these widows were nothing more than the recipients of relief 
and were not bound together in any sort of order-the only bond 
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being their common need. That Dorcas herself was a widow 
need not be assumed. Luke's probable meaning is that she devoted 
herself to charitable work and that the widows who came to lament 
over her body were those who had profited from her work. Dorcas 
was probably instructed to do such work by her knowledge of the 
Old Testament and the example of Jesus,46 and these would be 
sufficient motives to account for the naturalness of the account in 
Acts. The story further emphasizes the fact that there is no record 
of the widows' ministering in any way to the church in return for 
the relief given them. There was no order at that time. 

The locus classicus, however, concerning widows in the New Tes
tament is I Timothy 5:3-16. By the time that Paul ,vrote this epistle 
in the mid-sixties, provision was made for a definite order of widows 
with specific requirements for admission. There are problems, how
ever, in the passage, and they center in two questions: ( 1) What 
was the purpose of the enrolling? and (2) What duties, if any, did 
the widows have in relation to the church? 

Some of the confusion and vagueness of the commentaries might 
be dissipated if the principal subject of the passage were kept in 
the fore. The subject which Paul is discussing is the relief of 
widows. Any service to be performed in return, any enrolling, any 
qualifications are all secondary to this principal theme. Obviously 
the church had continued to support widows from the early days, 
but with the passing of time certain abuses had arisen. One of these 
was that relatives of widows were not assuming their own responsi
bilities toward their widows but rather were pushing the matter of 
support onto the church. So Paul twice admonishes relatives to be 
responsible for those widows in their own families. In the first in
stance the admonition concerns younger unenrolled widows, while 
in the second it evidently related to enrolled ones.47 The second, 
then, is not a mere repetition of the first, for "since v.9 the whole 
thought has been of enrolled widows, who do not include all neces
sitous widows. Here then it is a question also of enrolled widows: 
some of them would be well to do and able to support themselves, 
some necessitous. Of the latter class, some would have relations 
able to support them, and, in that case, though the widows are 
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doing Church work, they are supported by their relations: others 
would have no such relations and are to be supported by the 
Church." 48 The first clear principle, then, in regard to widows' 
relief is that relatives must assume their support whenever possible. 

The second principle is that the church must support those who 
are unable to be supported by relatives. "Widows indeed," ontos 
cherai, or "real widows" are not, as many commentators seem to sug
gest, to be defined as the enrolled widows. They are defined in the 
Scripture as those who are desolate, trusting in God, and continuing 
in prayers day and night.49 Financial and family status, not age, is 
the primary qualification for a "widow indeed." It cannot be as
sumed, therefore, that enrolled widows were the only ones who had 
a claim upon the church for its charity. Tima clearly means ma
terial support, and the plain injunction to honor "widows indeed" 
is given before the word about enrolling.50 "It cannot be supposed 
... that the Church would refuse help to a widow if she was 
under sixty, for this restriction would be simply cruel if the ques
tion were one of charity; the widows in direst need would generally 
be the younger ones, who were left with small children." 51 On the 
other hand, to say that the enrolling was entirely unrelated to ma
terial need is to miss the point also, for it is clear that, unless they 
had relatives who could support them, enrolled widows were in 
some way the special charge of the church. Therefore, the best we 
can say is that financial need is related to enrolling for those over 
sixty but not determinative of enrolling, since the church undoubt
edly gave relief also to younger unerirolled widows. 

The second question, as stated in the opening paragraph of this 
section, concerns what ministry widows may have had. It is clear 
and agreed by all that they did have a ministry of prayer and sup
plication for the church,52 but it is not agreed as to what additional 
ministry they may or may not have had. Scott, for instance, is sure 
that the enrolling was indicative of "certain duties the Church re
quired" of them because they "could be counted on to devote them
selves wholly to the work." 53 However, there are two objections to 
saying that the enrolled widows were those who were engaged in 
some sort of work. The first is well stated thus: 
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it is difficult to suppose that St. Paul, or any other practically 
minded administrator, would contemplate a presbyteral order of 
widows, the members of which would enter on their duties at the 
age of 60, an age relatively more advanced in the East and in the 
first century than in the West and in our own time. 54 

The second objection is that if the ministry may be presumed to 
be related to the going from house to house, then obviously the 
younger unenrolled widows were also engaged in it and were abus
ing their privilege-thus calling forth the restriction.55 Ewald malces 
a suggestion as to what the ministry might have been. He thinks 
that widows went from house to house collecting money for the 
needs of the church.50 More clearly, however, verse 10 shows that 
widows ( and it applies to younger unenrolled widows too) may 
have been responsible for the rearing of orphan children. This may 
have been part of their ministry to the Christian community in addi
tion to that of prayer; but whatever it was or was not, it is clear 
that any actual ministry was not limited to enrolled widows. 

To sum up: ( 1) relief by the church was not limited to enrolled 
widows, though it was assumed in the cases of all enrolled widows 
except those who may have had relatives to support them; ( 2) the 
ministry of prayer was expected of all "widows indeed" regardless 
of age, and any other ministries which may be suggested by the 
text were not limited to enrolled widows. What, then, was the pur
pose of the catalogue of widows over sixty who met certain require
ments? That it meant financial support by the church in every needy 
case is clear. That it meant a special ministry by those enrolled 
which was not performed by those unenrolled is not supported by 
the passage. Official support was part of the enrolling; official duties 
were not. The catalogue was instituted to correct and systematize 
financial matters, and no doubt it paved the way for the develop
ment of orders of ministry among women, but at this point in his
tory matters are still undefined. "There are more detailed regula
tions for the qualifications of a widow than there were for bishop 
or deacon, as if the order were not yet fully established." 57 

1 
-
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In the attempt to unravel the threads of thought concerning the 
order of widows, one must not neglect to notice three other facts 
in this section which bear on the status of women. ( 1) It is evident 
that widows were accorded a place of honor in the early church, and 
they were the first group of women to be honored in any way as a 
group. (2) Younger women are advised to marry, and no preference 
was given to celibacy. ( 3) The work of women is still primarily 
connected with the home. "I "vill therefore that the younger women 
marry, bear children, guide the house, give none occasion to the 
adversary to speak reproachfully." 58 

DEACONESSES 

In reality the position of deaconesses in the New Testament is 
not so clearly or easily defined as that of women in public worship 
or even that of widows. Harnack seems to understand Pliny's men
tion of the two ministrae in his letter to Trajan to be the fust refer
ence to deaconesses as any sort of recognized group in the church.59 

Lightfoot, on the other hand, is emphatic in declaring that deacon
esses did comprise an order in New Testament times. He says: "The 
Apostolic Church had its organized ministries of women-its order 
of deaconesses and its order of widows. Women had their definite 
place in the ecclesiastical system of those primitive times." 60 In 
another place he declares: "As I read my New Testament, the female 
diaconate is as definite an institution in the Apostolic Church as the 
male diaconate. Phoebe is as much a deacon as Stephen or Philip 
is a deacon." 61 Obviously, with such divergence of viewpoint addi
tional investigation is in order. Unfortunately, the evidence is scanty, 
for there are only two verses in the entire New Testament which 
shed any light on this subject.62 

We have already seen how women served (diakoneo) Christ. 
The seven chosen by the church in Jerusalem served tables 
( diakonein trapexais) .03 Others who served and either to whom or 
to whose service dialconos or diakonia is applied include Paul,04 

Stephanas,65 Archippus,66 Timothy,67 Apollos,68 and Epaphras. 69 

Diakonos is used with such wide meaning that it includes the work 



Basic 'theology 

'criptures (1 Cor. 3: 11; 1 Peter 2:5-9). Howeve r, this 
a d1sjuncture between the two rocks contrary to their 
in th e tex t itse lf. A modification of this view sees the 

. onfcss iun of Christ (1\fatt. 16: 16). 
uth L'Ombines elements of both ideas; that is, the rock is 
.~ys to the kingdom (v. 19; Isa. 22:22) in proclaiming the 
1st to Je\,·s and Gentiles. 

1s the Founder of His church in that He chose the 
·· un, gave basic teac hing concerning relationshi ps in the 
, life to become the Cornerstone, and then sent the Holy 
1:1\· of Pentecost to activate the church . 

,nJON OF THE CHURCH TO THE HOLY SPIRIT 
the begi nning of the church as a functioning body bY the 

he '-ipirir on that dav. Before His ascension the Lord 
- disciples would be baptized with the Holy Spirit soon 
·h rhe word " baptism" does not appear in the account of 
prer Z, it is quite clea r from 11: 15-16 that the baptism 
fir~t rime on chat t.lay. Since, according to Paul (1 Cor. 

jltt, in places people in the body of Christ, and since the 
; th L chu rch (Eph. l :22-23), the church, the bodv, began 
t individuals were bap tized at Pentecost. 
rhi11c'.S occurred on the Day of Pentecost. The disciples 
th<: '->1,irit (Acts 2:4). Three thousand were baptized with 
fhc ,·isihle church began that day (vv. -1 2-47). 
b:q izing those who believe into the body, the Spi rit also 
ual Christians (1 Cor. 6: 19), local churches (3 : 16), and 
ris r Eph. 2:22) . T he Spirit also empowers , leads, com
rr,ift ro the church (Acts 1: 8; 9:3 1; 1 Cor. 12:3) . In a very 
.Sp, it is the energizi ng li fe and power of the church. 

( CHAPTER 71 J 

PRINCIPLES AND/OR PATTERN? 

5\ ~ • 
..1 l '.1-

Before considering the biblical teaching concerning organization, order, 
and ordi nances for loc::d churches . a bas ic question should be raised. Does 
the >le\1· Tescamenr gi,·e principles for rhese areas to be fo llowed ge ner
ally, bur to be adapted to various cultures and times; or does it also 
expect the pattern practiced in :S-:ew Tcscament times ro be fo llowed 
todav in all cultures? For exam ple, does the 1\'e,,· Testament reach 
principles of church go\'e rnme nt \,·hich can be adapted in a varierv of 
wa\'s, or does it also prescribe the pa rt icula r p::ittern which must be 
follo,, ·ed? ~!anv \,·ould sa,· char flexibilit\' in chis area is permitted. The 
church mus t ha1·e leaders, bur it makes littl e difference whether thev are ,--. . 

called elders or deacons or 11·hether a group h::i s both. One might even call 
them ste \l'ards and still folio\\' the :\ew Testament principle of 

leadership. 
Or rake anothe r example. The :\e\r Testament reaches the principle 

of belieYers ga~g together. Bur in ::--: e \,. Tes ta me nt times rheY 
ga thered in homes. Are 1\·c today allo\l'ed the flexibilitv of bui lding 
church buildings , or shou ld \1·e follow the pat tern of meeting in homes? 
\lose \\·ould allow for flexibilit\' in this case. 

Or another example: The principle in water baptism (whateve r mode is 
used) is to sho\l' lea\·ing rhe old life and entering into the new. Is there 
anv wa\' that principle can be followed without usi ng the pattern of acrual 
baptismr Almost all \\·ould saY no. Bur why not erect a little closer on the 
church platform, ha ve the candidate enter it in old clothes, change hi s 
cloches inside the closer, and the n emerge in new clothes? \\'ould that not 
illustrate the sa me truth as baprism does? And is it not a scripwral 
illustration? (Col. 3:9-12) In church government we allow some flexibility 
between principle and p:mern. In using church buildings we permit 
complete flexibilitY between principle and pattern. In water baptism we 
ins ist on no flexibility between principle and pattern. Whate\'er be a 
person's or group's theoretical Yiews on this question , I doubt that 
anyone is totallv cons istent in practice. 

Arguments f£:lle~ility are mostly historica l and analogical. Histori
cally, it is pointed out that since the early church was influenced bv its 
culture and adopted its forms from that culture, we can do the same 
~ 
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today. To be sure, elders came from the synagogue organization (though 
Gentile communities also had them). That the idea of deacons was 
taken over from the synagogue is much less clear. Baptism was practiced 
as one of the requirements for proselytes to Judaism and in the mystery 
re ligions. The Lord's Supper was new to the church, though it grew out 
of the Passover feast. Instruction in che Je\\·ish synagogue and instruc
tion in the Christian church were similar. Excommunication was prac
ticed by both groups. Unquestionably many practices which the church 
used had their antecedents in Judaism. This is to be expected. But the 
question still remains: when the church took over these practices, did 
they become divinely sanctioned (to be followed today) or simply di
vinely exemplified (not necessarily to be followed today in every detail)? 
The historical argument really does not settle the matter. 

Analogies are often drawn to support flexibility between principles 
and patterns. For example, the G.,.o:.e..el is an inviolable principle, but 
there are many patterns to follow 111 presenting it. Salvation is an abso
lute; bur conversion experiences var,·. Therefore. it is argued, though 
the church is an absolute, its forms and functions are variable . But 
because it is not exegetical the argument is weak. 

Those who feel that church practices should conform closelv to the 
principles and patterns of the New Testamen-t point out th~e Scrip
tures claim to be suf~t for every good wo rk , including the work of 
the local church (2 Tim. 3:16-17). Specific:.1lly, Paul wrote 1 ~othy 
with all ics details about church life and go,·ernment so that Timothy 
might know how to conduct himself in the house of God and how to 

insrruct others in those same specifics (3: 15). And in the same epistle, 
cult~ coniir.i_oning of truth is specifically ruled out (2: 11-14). Further
more, Paul expected the churches to folio\\' the "traditions" which in
cluded both principles and practices (1 Cor. 11 ). 

Can this matter be settled? Probably not conclusively (and no one is 
entirely c~ent). But to conclude, much flexibili~· seems to ignore 
the detailed patterns that are revealed in the >iew Testament. It is one 
thing to acknowledge a difference of interpretation about some detail, 
but it is quite another to say it is unimportant. \Iy own feeling is that we 
should attempt to follow as many details as possible of the patterns for 
church life as they are revealed in the .New Testament. Otherwise, there 
is no satisfactory answer to the question of why the patterns are there. 
And since they are there, I want to use them today. 
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