
BEATITUDES 

Dr. Charles Ryrie 

Now this week we're going to study the Sennon on the Mount from Matthew's 

record of it in chapters five, six, and seven. And the reason, of 

course, that I had us sing this song, Happiness Is, well, do you know 

the reason? Because the first part of the Sennon on the Mount contains 

what we call the Beatitudes because the translation blessed, or another 

perfectly good translation would be, "Happy are the poor in spirit, 

happy are the meek, happy are those who hunger and thirst after 

righteousness," and so on. And so I thought I'd get that word in your 

minds by singing the song, and then you would remember by the association, 

I hope, that happy would be a very good, perhaps even a clearer 

translation for the blessed that• appears so often in chapter five, 

which we say are the Beatitudes. Now, this morning I want to talk 

about the Beatitudes, and we'll see, probably that will be all for 

today, but I want to talk about the Beatitudes this way: I want to 

look at who, the characteristic of the happy person, and then I want to 

notice what the rewards are as they're listed here, and then third, 

some suggestion about how this is attained. So if you're taking notes, 

why don't you IM make three columns. Now, I'm not sure I can get 

everything on one section of the overhead, but if you'll make three 

columns, and the first one you'll entitle, "Who is the Happy Person?" 

and second column, 11What is the Reward of that Happy Person?" and third 
what 

column, "How is this Reward Attained?" Who is the happy person, INKJ( 

reward, and how is it attained? And I think this will help keep the 

Beatitudes sort of more easily sorted out for you and pin them down. 

Now frankly, I'm free to confess to you that this is a difficult 

section. It's hard to pin down precisely, I think, what is meant, 
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especially by some of the rewards and what may be involved and how to 

attain these things. But I'm the kind of person that wants to know as 

precisely as possible, and so this is what I think precisely the Lord 

is saying about this. Now, our Lord is talking to disciples, and in 

the first part of the discourse, as a matter of fact for most of it, 

his disciples only were present. You see that in verse one. So, in 

the primary sense, these words are directed to those who are his disciples, 

his learners, his students. I think, as many commentators point out, 

as you get toward the end of the discourse there apparently came to him 

and to the disciples other people, the crowd caught up, and the Lord 

sort of broadens the address to include other people in some of the things, 

particularly at the end of chapter seven. But here at the beginning 

our Lord is talking to disciples, and therefore we may say he's talking 

to us who claim to be his followers, those who are his students, his 

learners. Now here he says are the characteristics of a happy disciple. 

First of all, verse three, he is poor in spirit, poor in spirit. When 

Luke records this sermon, he leaves out the 11 in spirit 11 and talks 

about the person who's poor. Perhaps this is an indication of Luke's 

interest in poor people which shows up frequently in the Gospel. But 

our Lord here says, 11 Blessed are the poor in spirit. 11 I think the main 

emphasis is upon the poor in spirit rather than physical poverty, though 

that may be included. And to such people, theirs is the kingdom of 

heaven. Now, who are the poor in spirit? Well, they're people who, in 

themselves realize they're bankrupt. And such people will receive the 

kingdom of heaven. Some of you are going to wonder why I'm not going 

to be more technical about some things, and before the week's over I 

will be. But just for the moment will you assume that the kingdom of 
" 
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heaven means just its basic concept of the rule of heaven, and let it 

go at that. I think there are some facets to the concept of kingdom 

of heaven, which we'll speak about in due time, but at the moment let's 

just take the basic idea of rule. A kingdom, if it's anything, is a 

rule. Heaven's kingdom is heaven's rule. And those who are bankrupt, 

who realize their bankruptcy in spirit, will receive the kingdom of 

heaven, the rule of heaven in their lives. Now, our Lord's point is 

simply that if you come to Him on a merit basis, you won't get any 

reward. If you come to him on a completely poverty basis, then we 

receive all the gifts of his salvation, and of the blessings of the 

Christian life. I think perhaps the best illustration· of this is 

found in Paul's own testimony about himself in the third chapter of 

Philippians. So as an illustration of how, we'll just put the reference 

in the third chapter of Philippians where Paul says that he was 

bankrupt, and when he realized his bankruptcy, then God filled his life 

with all the fulness of Christ. And when we realize our bankruptcy, the 

same thing happens. Philippians 3:8--

1 count all things but IIKI loss for the excellency of the 

knowledge of Christ Jesus, for whom I suffered the loss of 

all things, and count them but dung, that I may win Christ. 

Now, Paul has elaborated what these things are in the preceding verses, 

and he talks about his heritage, and he talks about his activity, and 

he talks about his conduct. And all three were impeccable. His heritage 

was of the best, and his activity was of the highest order and most 

zealous kind in attacking the church, and his conduct was blameless 

befor~ the law. And yet he·says, 11 1 did not receive what I really wanted, 

I didn't find happiness, a blessed state, until I counted all these 
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things but loss." Once I was teaching Philippians under the idea of 

things God doesn't need. And the third chapter, of course, is He 

doesn't need my pedigree. When we put our pedigree there, then there's 

not going to be the rule of heaven in our lives. God is not lucky that 

you belong to His family, but I think a lot of people think so. Isn't 

is wonderful that So-and-so is saved? And sometimes we look at unsaved 

people who are very outstanding in one field or another, and we say, 

"Wouldn't it be great if that person would get saved? What he could do 

for the Lord. 11 Now don't think like that, that's a really fallacious 

kind of thinking. Get your basis of God's acceptance all wrong. 

Sometimes the most gifted people when they get saved are the most 

useless people because their gifts and abilities get in their way; and 

the people who aren't gifted, who are really poor in spirit and know it, 

are the people who are the most useful, because they have to depend. 

If you are talented, if you are wealthy, you've got it harder to walk 

by faith than i_f you aren't talented and if you aren't wealthy. You 

see, when you've got money or talent or ability or status, then you've 

got a choice. You can walk by faith, or you KM can walk by the status, 

or the money. When you don't have anything, it's not too hard to walk 

by faith, you haven't got any choice. So, blessed are the poor in 

spirit, because when we come to God that way, completely bankrupt, then 

the rule of heaven is our reward. Now the second thing the Lord says 

in verse four, "Blessed are those that mourn." It is a happy state to 

mourn. Now, I suppose when we read this we think first of all of sorrow 

because of some bereavement or something like that, and while I think 

that's included,. that's on the fringe. I think the mourning is mourning 

over the sinful world, the sinful circumstances, the sinful state in 
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which we find ourselves. And those who mourn because of the ravages of 

sin, they shall be comforted. Now of course, one of the ravages of sin 

is death and sickness and disease, and all of the sorrows that come 

through that avenue. So this is included. But th~se are really symptoms 

of the more basic trouble, and it's the more basic trouble that we ought 

to be concerned about. Blessed are those that mourn because of the 

wicked state, the rampant sin that's around IN us, the seeming victory 

of SI Satan. Blessed are those that mourn for this, because they shall 

be comforted. In other words, blessed are those that have God's viewpoint 

on the sinfulness of the world. And one is reminded when you think along 

that line, of the seventeenth and eighteenth KNX.ll~XI chapters of the 

Revelation where Babylon is destroyed. And in the eighteenth chapter 

where conunercial aspect of Babylon is destroyed, you remember the world 

weeps and mourns and wails and wrings their hands because all that they 

know and all that gives them security is gone, and heaven rejoices. And 

the only place where you find hallelujah in that book is in relation to 

the destruction of the world system. Now, the world's viewpoint is it's 

a shame, and heaven's viewpoint is it's great, because th~s clears the 

decks for the rule of Christ. Blessed are those that mourn because of 

the sin, and all that it has done in this world. Blessed are those 

that mourn, for they shall be comforted. Now how do we get this comfort? 

Well, we get this comfort through K the gift of the Holy Spirit, so 

I'll just put a reference down. We ·get this comfort through the gift 

of the Holy Spirit. "I will not leave you comfortless, 11 the Lord said. 

"I will send another Comforter, who will teach you things, who will 

teach you this heavenly perspective on life. 11 So many of us are bound 

_by an·earthly perspective, and so much around us tends to this. 11 I 1 1l 
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give you another Comforter, I'll send the Spirit, and He'll teach you 

all things. He'll !IX teach you my viewpoint on sin and this world, 

and all the corruption and evil that Satan has brought. And then you'll 

be comforted because you'll know that ultimately Christ will be the 

victor." So I think also a part of the comfort is the blessed hope that 

someday He will reign, and the kingdoms of this world will become the 

kingdoms of our Lord and of His Christ. So, I've tried to broaden the 

perspective of this mourning and comfort. I hope you see; not just my 

personal mourning over some tragedy or difficulty that comes into my 

life, but the whole perspective of a Christian believer on the world, 

and the tragedy that's in it. This ought to be the kind of mourning 

that we have. Blessed are they that mourn. It's very interesting, 

we have no record in the life of Christ of his laughing. Now I know 

that children were attracted to him, and this says something about his 

personality and his attractiveness, but it's interesting we have no 

record of his laughing while he was here on earth. Indeed, we're told 

that he would be a quiet and silent, and he would be not aggressive in 

the prophecies about him in Isaiah 42, for example, and 49. We're told 

that he apparently looked older than he was when the Pharisees came to 

him, and they talked about him, and they said, "This man's above forty 

years old, 11 and he really wasn't, so he looked ten or more years older 

than he was actually. And apparently our Lord did exemplify this. He 

was weighted down with the burden of what sin has done to this world. 

And this is, also I should be our perspective, blessed are they that 

mourn. God will give us comfort in the present life, and ultimately 

when our Lord returns, there will be a reversal of all of this, of course. 

The third beatitude is, "Blessed are the meek," the gentle, the 
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unassuming, for they shall inherit the earth. Blessed are the meek, 

for they shall inherit K the earth. Blessed are the considerate, 

blessed are the courteous, blessed are the gentle, blessed are the 

meek. Our Lord was this, we're told. When we're told to, invited to 

learn about him, we're invited to learn about his meekness in Matthew 

11:29. Women are to be meek, I Peter 3:4. The spiritual Christian is 

to be meek, Galatians 6:1. We're to relate to governors in a sense of 

meekness, Titus 3:2. All believers are to be meek, Colossians 3:12. 

And the fruit of the spirit is meekness. No~ I'm a little, well I'm 

not really, I shouldn't say that; I know that once this word comes up, 

everybody has a cliche that runs through !Kl their mind. Meekness isn't 

weakness. And that's true. But meekness !Kill is meekness, and I think 

when we say meekness isn't weakness, we ought to add, "But meekness is 

something." We seem so quick to define it negatively that we don't 

define it positively. Meekness is meekness, meekness is what our Lord 

was, meekness is what we're supposed to be, and meekness is exactly what 

the world says we can't be if we're going to get anywhere. Our Lord 

says the meek will inherit the earth, not now, but in him, when he comes 

and takes the reins of government, then we who are his disciples, who 

belong to him, will inherit the earth. So, I'm just going to put a 

flMI reference that has to do with our judging the world in a future 

day, and here are !KIi the meek who will become the judges when our 

Lord comes~and sets up his kingdom. In the meantime, we need to be 
This is 

meek. INXIXK not a very popular Christian virtue to talk about, but 

nevertheless it is a fruit of the spirit, it is a command of the New 

Testament, and it is part of imitating the example of Christ. Now the 

fourth thing the Lord says, "Blessed are those who hunger and thirst 
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after righteousness." Those who are hungering and thirsting after 

righteousness, for they shall be filled. Blessed are those that are 

desperate for righteousness. If you are hungry and thirsty, that's 

CW 

about the extreme. Blessed are those who are desperate for righteousness. 

Isn't that something? How many people do you know that are desperate 

for righteousness? Lot's of times people come up after a meeting, they 

say, 11 0h, I wish you'd pray about such-and-such in my life. It's such 

a cross to me. 11 And I must confess sometimes, though I don't usually 

say it to the person, I don't really think the person wants to be free 

of it. They just want to have something to kind of be a martyr about. 

And if God should give them victory¥ over it, they'd be miserable. They 

really aren't hungering and thirsting after righteousness. But God says 

this is what makes a man happy, and then he'll be filled with righteousness. 

This, too, isn't a very popular thing. We have relative standards of 

righteousness in our day. We look at other people, we look at our 

church standards, we look at what other people do, and people, even 

leaders, what they do. And we say, "Well, they're getting away with it, 

God hasn't struck them down with lightning, it must be all right." 

Now, the only standard is Christ himself. The only standard of absolute 

righteousness is God, and this is the standard by which we are to 

measure ourselves and aim our lives. It's a standard which will never 

be attained in this life, absolute righteousness. Not one of us is 

going to be sinless. If you think you are, ask your husband or wife, 

and get an unbiased opinion. You're never going to attain it in this 

life, yet the standard is there. Now, God is not mocking us, because 

the requirement is that we walk in the light, and the measure of light 

that we have we're to be responsible for. And as we walk in the light, 
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we'll get more light, as we are righteous, we get more opportunities 

MM to be righteous, more areas in which to be righteous. Some people 

aren't very righteous because they haven't lived up to the light they· 

· have, and God doesn't give them any more light until they live up to 

that light. So while it's a standard that will never be attained in 

this life, it still is the standard to be aimed at~ Hunger and thirst 

after righteousness. Do you see how some of these are fitting together? 

Blessed are they that mourn over the sin of the w~rld, and the miserable 

state in which it is. Blessed are they who hunger and thirst after 

righteousness. If you're mourning over· how bad the world is and how 

wicked, how sinful sin is, and how far Satan has advanced, the~ you will 

hunger and thirst after righteousness. And God says we shall be filled. 

Now, how to acco~plish this. I want to make two suggestions. First of 

all, confess unrighteousness. And when we confess, we're cleansed from 

all unrighteousness. And second, I John 3:7 says: 

He that is righteous doeth righteousness. 

Confess unrighteousness and practice righteousness, and that's the way 

to be filled with righteousness. Confess, get ~I~ rid of the unrighteousness 

a·nd practice positive righteousness. Well, I don't know what's righteous. 

Excuse me, but that's just baloney. I think the question is not whether 

we M know, it's whether we're willing to ~o. If you have any doubt, then 

probably it's not righteous. I remember what my mother used to say about, 

:"Shall I put on this shirt again today?" "If it's ~HUI doubtful, it's 

dirty. i, And the same little cliche applies in the Christian life. If 

it's doubtful, it's dirty, it isn't righteous. So the way to be filled 

with righteousness, to satisfy that hunger and thirsting is to confess 

and be cleansed from unrighteou_sness and practice righteousness. Blessed 
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are the merciful, for they shall obtain mercy. Now, how do we obtain 

mercy? And I'm going to suggest several ways. First of all, in 

salvation we obtain mercy, and I'm just giving you references because 

that's a little more compact to write. Paul says, MMKIHI recounting 

his own conversion, 11 I obtain mercy." That's X just a synonym for, 11 I 

was saved," in that verse, I Timothy 1:13. And we obtain mercy in 

salvation. But more pertinent to our Christian IIIIM¥ living, we obtain 

mercy in daily living in prayer •. we come to the tNMI throne of grace 

to receive mercy and help in time of need. Blessed are the merciful, 

for they shall obtain mercy in answer to prayer. Also, sometimes God 

simply gives us a merciful benefit. This,you find an example of this 

for example in RMlll~•XI Philippians 2:27. Merciful, be kind, tender 

to other people. Don't run roughshod over other people's feelings, and 

God in turn will give us mercy. Blessed are the pure in heart. I'm 

going to change the word pure to clean, it's a little more vivid. 

Blessed are the clean in heart. And you see again how some things are 

linking together--meek and merciful, mourning, hungering and thirsting, 

and clean in heart. Blessed are the pure in heart, for they shall see 

God. Now, how can we be pure irr heart, and how can we see God? Well, 

we'll never be absolutely pure in heart, and we will never see God, of 

course, until ·we're in His presence. So there is an ultimate fulfilment 

to this in the future, when we actually do see Him and are free from 

sin, when we~ are like Him. I John 3:3. But there is a relative 

fulfilment of this in the present life. As we seek the will of God, as 

we are cleansed through the Word of God, as we see the will of God, in 

a sense• then we're seeing God. It's a reflection of Him when we see and 

do His will. So, I'm going to put a verse here that uses that word 
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pure, ~r clean, the same word,John 15:3. And the verse says, the Lord 

talking about fruitfulness, the verse says: 

Now ye are clean through the Word which I have spoken 

unto you. 

Blessed are the pure in heart, how do we get to be pure in heart? By 

being cleansed through the Word of God, that's how you get to be pure 

in heart. And as we're cleansed through the Word of God, we walk in 

the will of God, and in that sense we see, at least, a reflection of 

God. Blessed are the pure in heart. "Ye are pure, ye are clean through 

the Word which I have spoken unto you. 11 Blessed are the peacemakers, 

blessed are the peacemakers, for they shall be called the children of 

God, not the sect that's running around, but they shall be IX~IMH 

called the children of God. Blessed are the peacemakers. Now, I 

really am not inclined to think that this is ~XMIIH particularly 

referring to Secretaries of State, and Kissingers, MX and people like 

that. I think the Lord's talking to His disciples, this is a characteristic 

of disciples. How can we be peacemakers? Well I want to suggest several 

ways. I'm getting a little too crowded in this third column, can you 

still follow me? Blessed are the peacemakers. First of all, be a 

peaceable person. "As much as lieth in you, live peaceably with XIU 

all men, 11 Romans 12:18. Be a peaceable person, that'll make you a 

peacemaker inl personal relationships. Another way to be a peace~aker 

is to watch all the things James talks about in James 1:19, wrath, and 

so on; particularly, these have to.do with sins of speech. A peacemaker 

will be careful what he says, James _1:19. A peacemaker will be careful 

what he does, Romans 12:18, a peacemaker will be careful what he says, 

James 1:19, and a peacemaker, of course, will be a person who is filled 
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with the Spirit, because the fruit of the spirit is peace. So, a 

peacemaker watches his relationships, Romans twelve, watches his words, 

James one, and watches his control by the Spirit, because the IH fruit 

o~ the spirit is peace. This is what makes a person a child of God, 

because God is like this, God is like this, and as children we reflect 

His image. Now, finally, the Lord says, "Blessed are the •IMKIKHX 

persecuted, for they shall receive the kingdom of heaven." And again 

I think this goes ultimately to the future because there will not be 

freedom from •IMKIKHXI persecution until Christ returns. The Scripture 

I would suggest is II Thessalonians one, where Paul writes that those 
who 
INXI trouble them will be themselves judged when our Lord returns, and 

then there'll be no more persecution. Now, be sure the persecution, 

verse ten, is for righteousness' sake, and not for your sin or stupidity 

or your lack of judgment, but for righteousness' sake. That's the only 

kind of persecution that receives any blessedness as far as this 

beatitude is concerned. All right, now here are some characteristics 

of disciples: they are poor in spirit, no self-assertion, they are 

concerned, mourning, iHIHM burdened about the state of the world, they 

. are meek, humble, lowly, doesn't mean they are nonentities, doesn't mean 

they are intelligent, but it means that their spirit is not one of 

pride and self-assertion, they are longing for righteousness, and in 

carrying out that longing they practice righteousness. They themselves 

are merciful, 'pure in heart, peaceable, and misunderstood, and sometimes 

persecuted by the world. This is happiness. Happiness is poor in spirit, 

mourning, meek, hungering and thirsting, merciful, clean in heart, 

peacemaker, persecuted, happiness is these things. 

Side 2--Not just our presence, our KNXMXKI character in this world, 

cause some Christian's presence don't do these things. But, our 
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character, if we are this kind of disciple, then this kind MM of 

character in the world will tend to preserve it from further corruption. 

IKIXXKM The very presence of godly people in the world does preserve, 

help to preserve from corruption. 

we should and could be doing this. 

Now, I think there're lot's of ways 

We ought to, first of all, do it 

in our own lives, be sure that we don't let corruption creep in, we 

M~ ought to do it in our families to try to keep godly standards, 

righteousness in home, we ought to do it in our churches, and everything 

we're related to, we ought to protest for righteousness, and protest 

against any encroachment, any compromise against righteousness. I 

think we ought to do it in society, I think this is one of the social 

responsibilities to help preserve the semblance of righteousness in 

the world. Now I've been telling JM some of you at the table an 

illustration, so I'll ~M~~ repeat it because it's this point. A few 

years ago I saw in the subways in New York an ad which said, "Summer 

hayfever is ~M~K pure hell. Take Contac. 11 When I got back home, 

this began to rattle around in my mind and I really got I~~IXXXI 

irritated. So I wrote the company a letter, and I XI told them that I 

thought this put them on the ~~~K~«~IM wrong side of things, and 

being in the profession I was in I thought this was a very flippant 

use of hell. Hell was far more serious than hayfever. And so I wrote 

them a letter and ~M got their names from a friend to whom I should 

write. About ten days later I got a phone call from the vice president 

of the company that makes~ Contac, and he said, "We received your 

letter, we thank you, you'll be pleased to know we've withdrawn the 

ad. 11 I said, "You're kidding." "No, we've withdrawn it. 11 "Well there 

must have been lots of letter, 11 I said; he said, 11Well, I checked this 
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morning. I have a file called "The Hell File11

, and I checked to see 

how many letters I'd received, and I've gotten eight, eight. 11 I said, 
11 You mean you withdraw an ad for eight letters?" He said, XH "Yes, 

we think that represents eight thousand people who didn't like our ad 

and thus have a poor image of our company." "Ye are the salt of the 

earth." When was the last time you rubbed a little in? Salt preserves, 

salt gives flavor. Some of you are on salt-free diets, you know that. 

Salt cleanses, you know, Gleam and Crest and all that, salt is as good. 

In the wintertime you put salt on the sidewalk and thaw the ice. And 

really it's only Christians who know who to thaw out a cold, cruel 

world. And you put too much salt on you get thirsty, huh? Ham, 

potatoes, same meal, awful thirsty. And we ought to create a thirst 

in people's lives and hearts for what we have, because we're the salt 

of the earth. And so on and so on and so on, you can think of more 

illustrations. You're the salt of the earth. Now if the salt's lost 

its savor, and it can do this when it's stored, then it's no good. It's 

bluh. But when it's salty, it does a lot of things in this world. 

Second, we're the light of the world. Now, you can't really hide II 

light. You can try to. Verse fourteen says a city on a hill can't 

be hid. It's silly to even try. And you can, while you can put a 

light under a bushel, you don't, because you light the light in order 

to have light, not in order to put it under the bushel. So you really 

can't hide light, and you don't hide light, IN~ therefore let it shine 

so that IX men may see our good works and glorify the Father, not us, 

nor the good works, but the Father which is in heaven. All right, there 

are the characteristics, there are the two responsibilities, the two 

illustrations of our responsibility in this world. And then the Lord 
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talks about the authority, the accuracy of the Word of God, which we 

talked about Saturday night, so we'll not deal with verses seventeen 

cw 

to twenty any further. Now, Jimmy told me I could have forty-five 

minutes, and I haven't had them yet, and so I'm going to continue for 

another paragraph, is that all right? And maybe if we can, if I'm 

not pushing you too fast, we can perhaps cover all three chapters 

these five days. The next paragraph, that is twenty-one to twenty- six 

talks about anger. What do I do about anger? That's a good ~M~KXiK 

question. 11 0h I've such a cross to bear, I've such a temper. You 

don't know what a temper I have. 11 Well you can do something about it. 

Now of course some anger is right. When you're angry at sin, that's 

right. And there is righteous indignation, but most of us don't really 

practice that much, and we'll have to say probably ninety percent of 

our anger is wr.ong. What can I do about anger? I've two suggestions 

from these verses. verses twenty-one and twenty-two: 

Ye have heard that it was said by them of old XIIH¥: time, 

You shall not kill, and ~K~K~j whosoever shall kill 

shall be in danger of the M judgment. I say to you 

whosoever is angry with his brother without a cause is in 
to 

danger of the judgment. Whosoever says XKMX his brother, 

Raca shall be in danger of the council, whosoever says, 

Thou fool shall be in danger of hellfire. 

First suggestion is see anger for what it is. What is it? It's the start 

to murder. Oh, my anger doesn't get that bad. No, but it's the beginning, 

it's the entrance to the highway, the conclusion of which is murder. 

Oh, I never thought of anger like that. Well, good, but the Lord says 

think of it that way. And if you see it for what it is, then you'll be 
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more concerned about how serious it is. Whosoever is angry with his 

brother is in danger of the judgment. Now look, in verse twenty-one 

cw 

the Lord has said, quoting the connnandment, "You shall not kill," and 

then he substitutes, "Ye shall not be angry." And by this the Lord is 

IKIXIKI saying these are equally serious. Now, of course, murder is 

worse than anger in a sense, but they' re equally serious h1 the sense 

that anger can lead to murder, doesn't always, but it can. Whosoever 

is angry with his brother without a cause, you see, it's not legitimate 

anger, it's not righteous indignation, shall be in danger of the judgment. 
Raca 

And this probably refers to some lower court. Whosoever says RKKI or 

emptyhead, he's in danger of the council, that is probably the Sanhedrin. 

And whosoever says Thou fool, he's in danger of hell. So don't start 

being angry, you see, see it for what it is. It's serious, it can 

lead to murder. Now, last night Jack referred to a verse, I don't 

know whether you picked Hit up or not, but of course I did because I 

was thinking about relating it to what I wanted to say this morning 

in fl I John, chapter three, he mentioned three fifteen. And here John 

says: 

Whosoever hates his brother is a murderer. 

Huh, has that been a tough verse to explain. Whosoever hates his brother 

is a murderer. The only way to explain it is in relation to Matthew 5: 

21-22. Now look up here a minute. Here is anger over here, IHIJ 

everybody look up here a minute, and here is murder down here, down the 

road. And the Lord says in Matthew 5:21,22, don't 1111 start down the 

road, see anger for what it is. It's the II stepping stone to murder. 

John puts them right llillMI~ together. He that hates his brother is 

a murderer. He just eliminates the road and brings the two ends 

together. And that's what the verse means·. And John, I think, is 
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echoing here· the Lord's words in the Sermon on the Mount. So see it 

for what it is. It's a violation of the commandment, Jesus said it's 

wrong, it may lead to something worse, and it might mean you aren't 

born again, because murderers have their place in the lake of IIH fire. 

All right, the second suggestion in verses twenty-three, four, and 

five and six is this, twenty-one and twenty-two: see it for what it 

is. Now the next section says stop it as quickly as you can. If you 

see how serious it is, then of course you will want to stop it as 

quickly as possible. All right, notice twenty-three: 
· your 

Therefore if you bring JIM gift to the altar, and there 

remember that your brother has something against you, leave 

the gift, go thy way, be reconciled to brother, then come 

offer the gift. 

Stop it as quickly as you can. Give top priority to settling disputes. 

Top priority, even over worship. Better you don't come to church. As 

a matter of fact, ll it's urgent you don't come to church. It's more 
settled with 

important you get the matter lHIXIMMIIIM the other person. Now please 

notice, it's the other person who has aught against thee, verse 

twenty-three. You don't have anything against him, he has something 

against you. Now I'm assuming that the person bringing his gift to 

the altar really was right in the matter and the other person was wrong. 

And you the right person remember that 'the other person has something 

against you; and instead of saying, which most of us do, "Well, sure, 
he'll 

if JIH come to me I'll listen to him. I'm ready to receive his excuse, 

his HMIIIMX• begging pardon. I'll forgive him if he'll come to me. 11 

That isn't what the text says. It says you who are right leave your 

gift and be reconciled to the brother. Most of us are quite willing to 
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forgive somebody who comes to us, but quite unwilling to go to the 

person when we're in the right and they're in the wrong. But that's 

what the Lord's saying here. Stop it as quickly as you can, and even 

KHHI service X takes second place to set~ling disputes. That's a very 

strong word, really. Now the Lord changes the illustration and makes 

it a secular one in verse twenty-five: 

Agree with thine adversary quickly, while thou art in the 

way with him, lest at any time the adversary deliver 

thee to the judge and the judge to the officer, and you 

be cast in H prison and you have to pay the whol~ thing. 

This is the secular illustration of which the JH preceding verses are 

the sacred IIIHKIHXII illustration. In other words, twenty-five and 

six are just saying settle out of court. Now get the thing·settled 

while you can, otherwise you might have to go to law about it and be 

cast into JHIK prison and have to pay the whole thing, the uttennost 

farthing, the last penny. So agree right away, get the thing settled. 

Now, the Lord is not talking about civil matters here, he's just using 

an illustration. But he's talking about urgency; just as it's sometimes 

wise to be quick in settling a civil matter out of court, it is· 

absolutely necessary to settle religious HIKIXIIKJHH disputes, that is 

personal disputes, before they get too far. Because when they fHXIIM 

get too far, then anger may lead to something else. And people, of 

course, this is so true. When we harbor these things and don't get 

them settled, don't get our hearts straight about them, and sometimes 

you can't go to the person, I know that. Sometimes geography makes it 

impossible, and sometimes you go and the person won't hear, I know that', 

too, but nevertheless, when our hearts are right, then that KHHK keeps 
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anger from welling up and bitterness and down the road, and sometimes 

worse things. So the Lord says stop it before it gets too far. Now, 

I conclude this morning with a verse in Ephesians four that talks 

about anger. See it for what it is, stop it as quickly as you can. 

Ephesians 4:26. 

Be angry and sin not. 

Aw, yes, Lord, that's me. That's the only kind of anger I ever have. 

Be angry and sin not. Fine, I will grant you that, Paul will grant you 

that, the Lord will grant you that. That's the only kind of anger you 

ever have, righteous indignation. Be angry and sin not. IKIK The rest 

of the verse says: 

Let not the sun go down on that kind of anger. 

Don't even let the sun go down on righteous anger. Don't let the sun 

go down on anger? What do you suppose that means? I suppose that 

means don't let the sun go down MMX on anger. I suppose it means don't 

H go to bed with unconfessed anger in your heart. Why not? Cause you 

wake up in the morning and it doesn't seem quite so serious, but it's 

still there. Next morning, still there, doesn't seem so bad, but it's 

getting worse, actually, because it's hardening. And if it's cut off, 

at bedtime, then the callous won't build up. So keep these relationships, 

these personal relationships correct as far as possible. Blessed are 

the peacemakers, the peaceable ones. As far as lieth within you, live 

peaceably with all men. Let not the sun go down on your wrath. If you 

tickle me under the arch of my foot, I'll jump. You tickle me on the 

heel or the ball of my foot, doesn't XfM affect me. Why not? Got 

callousses there, thick skin. Underneath, very thin, sensitive. Now 

Paul is saying RIK Ephesians 4:26 you keep it like the skin under the 
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ball, under the arch of your foot. Keep it sensitive so when God 

touches you you jump. But if you go to bed with anger and get up the 

next day and keep harboring it, then the callous builds up, and you 

aren't a happy Christian cause you aren't a peacemaker. Okay, see it 

for what it is, stop it as quickly as you can. Let's pray. 
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And the question that was asked, came to me this morning, has to do with 

that verse, "Be angry and sin not." The person wants some examples of 

righteous anger. And I think the clue to the answer to that is in the 

word that's used there in that verse, Ephesians 4:26, which is the word 

for wrath. We can get a clue as to what would be righteous wrath or 

anger from other uses of the word, like Romans 1:18.Ki For God is said 

to be angry, it's the same word. His wrath is revealed against all 

HKil ungodliness and and unrighteousness. So it would be proper to be 

angry at anybody who's trying to introduce or practice sin, and I 

think the safeguard, "Let the sun not go down on your wrath," don't 

let it continue. This off? Went off. Don't let it continue over 

night. I think the safeguard is that you don't vent the anger on a 

person who may be perpetrating the thing. You might also get some 

clues from the context of Ephesians four where you read about lying 

and stealing and the wrong kind of I~~ speech. It would be right to be 

angry at these things, but don't let the anger go beyond MliKIIH 

nightfall lest it spill over onto the person who's doing this. The 

next day you can get up and be angry at the same things, because the 

things are wrong; but if you harbor it, you might then take it out on 

the person. If somebody came into the ministry of Word of Life and 

tried to convince Jack Wyrtzen that we ought all to promote the 

speaking in tongues, I would be angry, and I would do everything 

possible to stop that sort of thing lest it harm and I divide this work 

that God has blessed. But I'd have to be careful that the anger didn't 

spill over to the person, because many fine Christians believe in doing 



Page 2 cw 
this, but I don't HI believe Word of Life ought to be involved in it, 

and I would be angry if that were attempted. Now this morning we have 

two subjects before us in the Sermon on the Mount, and if you haven't 

noticed, the sayings in these chapters are very _difficult. Sometimes 

they're difficult to understand, sometimes they're just hard sayings, 

it's hard to HI believe that these things are said and should be 

practiced. One of our former presidents, now dead, used to say that 

all a person had to live by was the Golden Rule and the Sermon on the 

Mount; and little, I think, did he realize how much he himself and most 

people lack of ever even beginning to live by the standards, the ethics 

in this great sermon. Now the first subject before us this morning we 

need a little wedding music for, but don't get up, you've done your 

duty, we need a little wedding music for because the Lord talks about 

the question of adultery, or being one flesh. And we begin with 

Matthew five, verse twenty-seven. And I'm going to suggest to you in 

this paragraph, that is from twenty-seven through thirty-two, that the 

Lord speaks about, refers to four aspects of adultery, or four kinds, 

or four facets, or four ways in which adultery can be practiced. 

Matthew 5:27. 

N Ve have heard that it was said by IMIMHI them of old 

time that thou shalt not commit adultery. 

Here, of course, the Lord is quoting from the ten connnandments, Exodus 

twenty, verse fourteen, and he's referring, as that commandment is, to 

adultery of the, or in the body. And just so, that too high? The back, 

can you see that, or is it too high? Nod your head one way or the other, 

can you see it? In the back? All right. Subject is adultery, and 

there are four kinds. The first kind is adultery in the body, and this 
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refers to the ten connnandments which forbad physical adultery. The 

punishment for this was of course death in Old Testament times. And 

you remember the incident in II John eight where the woman taken in 

adultery was about to be stoned. This is a fundamental sin because 

it's a sin against the family, and it's a sin against one's body, and 

it's a sin against Kil society, so it's a very basic matter that there 

should not be any adultery, physical adultery. Now we're living in the 

day when it is very popular to talk about situation ethics. There is 

a true Biblical situation ethic where a situation governs one's conduct; 

the II true Biblical situational ethic is described, for example, in 

I Corinthians eight, where different situations govern a person's 

conduct. And a person might do one thing in one situation and do the 

opposite in another situation and be correct both times. But what 

people are doing today is applying this which is true, there is a 

proper situation ethic, applying it to all areas of ethical conduct, 

and this is not true. And they are applying it even to this matter of 

adultery. A very famous book that sort of gave a big push to the wrong 

kind of situational ethics starts with an illustration of a woman in a 

concentration camp during M the war~ and her only means of escape would 

be, a release would be to get pregnant. Now, her family, she discovered, 

was alive. Her husband had been repatriated and children had been 

found and joined together to the father. And so she felt IJXIXI that 

in the interests of the family she should get pregnant, which she did 

by a guard, and was released and sent home. The story ends with the 

happy family IX gathered in the church at the christening of the 

llll~lmXII illigitimate child, all of them accepting the new baby 

into the family. Now the author's point is that in this case the 
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adultery was correct because it was a loving act which reunited a 

family, and the reunion was far more important, and therefore the sin 

was excused. This kind of ethical thinking is sometimes in other areas 

called hierarchical ethics, that is a higher good excuses a lower evil. 

In the hierarchy of priorities, a higher good excuses a lower evil. 

Now the Lord said in both Old and New Testaments, "Thou shalt not 

connnit adultery." You see what that author in that illustration 

forgot is that sometimes it is in the will of God for families not to 

be reunited, and sometimes it is in the will of God for a miracle to 

occur and a prison to be opened, but it is not in the will of God for 

adultery to be committed. Now the second kind of adultery the Lord 

talks about here, I 1m going to call adultery of the heart, and I think 

you 1 ll see why in a moment. Verse twenty-eight: 

But I say to you, whosoever looketh on a woman to lust after 

her hath committed adultery with her already in her heart, 

in his heart. 

Adultery of the heart. All right, what kind of sin is this? Well, it 

is HHKHXK described here as looking on a woman to lust after her. There 

is no actual conunitting of adultery as far as the physical is concerned, 

but there is a committing of adultery as far as the heart is concerned. 

Now l 1 ve heard this passage spoken about, and people very often say that 

"This isn 1 t so bad because there is no actual adultery." As a matter 

of fact, a very famous evangelical woman said once, "Window shopping is 

not the same as shoplifting~ in comparing adultery of the heart, looking 

on a woman to lust with the physical act of adultery. Window shopping 

is not the same as shoplifting, and therefore, implication is clear, 

window shopping isn 1 t really so bad. Now the Lord doesn 1 t say that. 
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It is true that window shopping and shoplifting and heart adultery and 

physical body adultery are different things, but the Lord does not 

imply that·one is okay and the other isn 1 t. He says: 

Whosoever looketh on a woman to lust XI after her hath 

connnitted adultery in her, with her in his heart. 

And a sin has been committed. It isn 1 t the same sin, but it is a sin. 

Window shopping with lust is wrong, isn 1 t it? Because thou shalt not 

covet. So it 1 s a different kind of sin, but nevertheless it 1 s a sin. 

And I just can•t buy that that implies that the thingl is all right 

because the act isn 1 t committed. The Lord doesn't say it 1 s all right, 

he says it's all wrong. Now I 1 ve heard people also try to make some 

distinction here by the word look, and this is supposed to mean some 

longing gaze or some considered look or something more than just a 

glance; and that may be true, but I don 1 t think that's the point. The 

point isn't in M the word look and what it may mean, it 1 s a perfectly 

nonnal Greek word for look, and I don 1 t think has any special 

connotations here. The clue to the sin is in to lust after her. It 

could be a glance that is lustful or a long look that 1 s lustful. It 

isn 1 t the length that makes the difference, it 1 s the kind of look that 

makes the difference. And the Lord says that when that kind of look, 

just like that kind of lustful window shopping or anything else, when 

that kind of IH look is done, then the person has already IMIIX 

committed adultery in his heart. Now I think this is very, this is a 

very harsh word, isn 1 t it? But I don 1 t know how to water it down except 

to tell you what these other people have said to try to water it down. 

This is heart adultery. I don 1 t think it 1 s as bad as physical adultery, 

I don't think it 1 s as bad as committing the actual act; but nevertheless 
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it's bad. And the reason it's bad is because like anger that may lead 

to murder, this lustful look may lead to the act. And just IK like we 

had JII yesterday where one thing starts you down the road to something 

that ends in something terrible, this may start down the road to 

something that ends in something terrible, too, because adultery usually 

starts with a lustful look. And I can only say that the Lord is 

saying here don't even look with lust, because that is an adultery of 

the heart. Now I've discovered, much to my amazement, I guess I 

shouldn't be, but I'm always amazed when it happens that this isn't a 

sin that is limited to a particular age group. This isn't a passage 

to be preached only at the island or to the staff, but to my amazement 

I'm always amazed when I hear of people who ought to know better and 

whose maturity should forbid it who are getting involved with first of 

all the lustful look, and then very often the act as well. I heard 

about it last week, somebody, and the man is well respected in his 

profession, but a fine Christian, H but sixty, I suppose, and involved 

in this, so this isn't something that seems to be limited to a 

particular age group in our society, or even in Christian circles. Now 

the Lord adds some very hard words that tell us the seriousness of 

heart adultery. Please remember, this has to do with the adultery of 

heart, not the physical act, not the body. He.says: 

If thy right eye offend thee, pluck it out and cast it from 

thee; for it is profitable for thee that one of thy members 

should perish and not thy whole body should be cast into 

hell. Thy right hand offend thee, cut it off and cast it 

from thee; for it's profitable that one of thy members 

should be, should perish and not thy whole body cast into hell. 
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Do you think the Lord's Ml being literal here? I do. Do you think the 

Lord is saying you ought to pluck out an eye or cut off a hand? Yes, 

I think he's saying that. Under certain circumstances you ought to do 

this, under the circumstance that if this is what leads you into heart 

adultery and possibly into body adultery, then it is better that you 

actually pluck out the eye or cut off the hand than to practice adultery. 

It is so serious, adultery is so serious that an eye or the hand don't 

hold a KM candle to the sin, to how serious the sin is. Now why is it 

so serious? Well it's so serious because in the beginning God ordained 

that there should be one woman and one man and that would be the union. 

The two shall be one flesh, I not three, the two shall be one flesh. 

Not even one at a time, one plus one, and one other plus one, not even 

three that way, but two shall be one flesh. Only when death occurs, 

then there can be remarriage, but one flesh was ordained in Genesis two. 

The two shall be one flesh. And the doctrine of one flesh, to put it 

that way, is a very important one apparently in'God's sight, because to 

violate this is to violate His original ordinance for man. How much 

more serious and important it is for the Christian man and woman. 

Also it's important because it's an example, an illustration of the 

relationship between Christ and the Church. And to violate it, to 

bring a third party into the picture is to say that the church or Christ 

is to illustrate that the church or Christ are not faithful to each 

other, and that's very serious. So the Lord says it's so serious a 

matter that it would be better to be maimed, physically maimed, than to 

commit adultery, because this may mean that you're not born again, and 

the whole body will be cast into hell. And I refer you again to 

Revelation 21:8, which I did yesterday, in relation to murderers not 
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inheriting, or murderers going into the lake of fire, and also 

adulterers it says in that verse will go into the lake of fire. Now I 

don't imply that every person who may have fallen into this sin is 

going to, is not saved; but I'm saying that IHI if this persists, if 

this is the habit of life, then of course one might doubt the reality 

· of their profession of faith. All right, heart adultery. Now there's 

a third Xl.llli aspect of adultery, and that's adultery within marriage. 

And the Lord speaks about this in verse thirty-one: 

It has been said, Whosoever shall put away his wife, let 

him give her a writing of divorcement. I say unto you 

that whosoever shall put away his wife, saving for the 

cause of fornication, causes her to commit adultery. 

Now these are very difficult verses, and I know I'm entering an area 

that'smghly debated, and there're undoubtedly people in the audience 

who have unfortunately been involved in a divorce. And I don't speak 

to your case, I don't know the circumstances, and I'm sorry if it's 

happened, believe me, because nobody, nobody ever wins in a divorce. 

This is the first ijHllllM question that's always asked the attorney, 

"Do you think I'll win?" And a Christian attorney friend of mine 

always says, "No, because nobody wins in a divorce." Now I'm sorry, 

sincerely, if it's happened in your life, but we have to teach what's 

here, and I do it because it's here, and also because an ounce of 

prevention is ii worth a pound of cure~ And the Lord says that if 

there's divorce, there's going to be adultery. Now, this gets kind of 

complicated. "It has been said, Whosoever shall put away his wife, let 
-him give her a writing of divorcement." This was said in the law, in 

the twenty-fourth chapter of Deuteronomy. Deuteronomy 24 is the 
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reference. Now, you read it, we won't take time right now, the first 

four verses of that chapter. And if you read it carefully you will see 

that Moses was not permitting divorce especially, he was acknowledging 

that it happens sometimes. And the point is that if it happens, N then 

the parties involved are not to be reunited. That's what Deuteronomy 

24:1-4 says. It says if divorce MIIH~KH occurs, then there is not to 

be a reuniting of the parties. Now so many people take Deuteronomy 24 

as a pennission for divorce. It is not a permission for divorce, it's 

an acknowledgement that it occurs, that's all. God doesn't like divorce. 

Malachi 2:16 says: 

I the Lord hate putting away. 

And that's the same Old Testament word for the New Testament word which 

means divorce. Now you put that in plain, simple, straightforward 

English, written long after Deuteronomy 24, Mand it says the Lord 

hates divorce. You don't have to pray about it, you don't have to ask 

for different interpretations, you don't have to look up ten commentaries. 

It is crystal clear, God hates divorce. Now sometimes it happens, and 

Moses acknowledged that, that sometimes it happens. And when it happens, 

he says in Deuteronomy 24, then there is not to be a taking back of the 

divorced person. That's all, he says. Now, in Deuteronomy 24 we have 

the phrase uncleanness, for some uncleanness, a divorce for some 

uncleanness. It is not clear what that meant. And so at the time of 

Christ when he spoke these words, there were two schools of IKIH~I thought 

about what uncleanness meant. They understood this to be a permission 

for divorce. If uncleanness occured, this allowed for divorce. The 

more strict school said that this meant infidelity, that is fornication 

or adultery. The more lenient school of thought said it meant anything, 
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practically, even if the wife burned her husband's dinner, this was 

legitimate grounds for l divorce. Now the Lord says: 

No divorce, saving for the cause of fornication. 

cw 

And one, and of KM~ course an obvio~s interpretation of that exception 

is that if unfaithfulness has occured, then it is pennitted, divorce is 

pennitted. Now, I have to tell you that there are other interpretations 

of that phrase, too. For this reason, that only Matthew five and 

nineteen does an exception occur. In the parallel accounts in Mark ten 

and Luke sixteen, there's no exception mentioned. Also when Paul quotes 

the Lord's teaching in I Corinthians seven, he makes no exception. So 

some people have been disturbed, and they wonder if really the Lord is 

saying by this what we normally think of as fornication, that is 

adultery. And I think this is a legitimate interpretation, that if 

adultery has occured, then a divorce may be permitted. But I also have 

to tell you that I think there're other possible meanings to this word 

which are equally legitimate. So, first of all, some say this means 

adultery, then that allows for divorce. Some say this means unfaithfulness, 

I'll just use adultery again, at the time of engagement; and if that 

has occured, then there may be a severance of the engagement. Now, 
unaccustomed 

we're so XKKMKIMIIK to that kind of thought that I want to explain a 

moment. Do you remember when Joseph found Mary was pregnant, Ml he 

was minded to put her away privatelY1 That's the same word for divorce. 

And the point is that in those days when a betrothal took place, when 

engagement took place, and there was unfaithfulness, the way to break 

it was divorce, it was the same procedure, because engagement was 

considered so binding. Now in K our KMKIX society engagement isn't 

considered so binding, and breaking an engagement doesn't involve MK 
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divorce. But in these days it did. So it may be that the Lord is 

KIi saying here that in the case of unfaithfulness in the period of 

engagement, there should be a separation, not a divorce, a breaking 

cw 

of the engagement. But otherwise there shouldn't be. Now a third 

interpretation is that there should be no divorce unless a person has 

married to near relatives, and I don't want to get involved in this, 

but this is a very likely interpretation. And the Jews, you know, were 

forbidden to marry within certain llll!IIK relationships. And perhaps 

the Lord is saying here the only case for divorce is the case of marrying 

too near a relative, in which case there should be a breaking of that 

relationship. Now you'll find those all listed in Leviticus eighteen, 

those prohibited relationships that Jews could not marry. We have 

certain ones today in our society, too, but they were much more strict 

in those days, much closer, and they were forbidden to marry such 

people. Now, maybe the Lord is saying if that kind of marriage has 

taken place, it ought to be dissolved because of the kind of children 

that might result from it. In any case, if it occurs, then the person 

who has been divorced will, the woman will be IIKH caused to commit 

adultery. What in the world does that mean? If a divorce occurs, then 

that causes her to conunit adultery. You notice that in all of these 

cases it is the man who divorces the woman, it's not the woman divorcing 

the man, because only the man could divorce a woman in those days; women 

didn't have the right to do it, so it's always put that way. But at 

any rate, what's it mean, it causes IN her to connnit adultery? I think 

the meaning is that this is the only thing a divorced woman could do. 

She had no rights, she had no family, so she would be reduced to 

becoming a prostitute, and she would connnit adultery. And putting her 
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outside of the home would force her into adultery. All right, there 

can be adultery within marriage, either meaning this, this meaning of 

fornication, which might be a legitimate reason for divorce, or in any 

case when there is a divorce, in those days this would put the woman 

outside, and force her really to become a prostitute. This would not 

necessarily be true today. Now, you should look also at I Corinthians 

seven, verse fifteen, where Paul says that the Lord, the Lord's teaching 

was, "Let not the man put away the wife, that is divorce his wife." 

IN~ There are some cases of spiritually mixed marriages where the 

·mixture takes place after the marriage, that is they were both married 

unsaved and one became a Christian. There are certain instances in 

spiritual mixed marriages where the mixture takes place after the 

marriage, when separation is permitted, and even divorce, if the unsaved 

partner takes the initiative in the divorce. But otherwise stay together, 

because one flesh is so important, and when one flesh has been made, 

then it should be, the two should stay together. Now marriage is more 

than the physical union. Marriage is the acknowledgement, even the 

Old Testament, the acknowledgement of becoming one before witnesses. 

And our marriage ceremony is not HMMIHIXI HMHIHIIIK unbiblical, I mean 

the idea of it's not unbiblical, because this was done in Old Testament 

times. So it isn't just the union that makes a marriage, INIH~NI though 

I think every union makes a one flesh relationship, every physical 

union, but a marriage is made also by the acknowledgement, the vow 

that's taken by both parties before witnesses. This is what is 

involved in constituting a marriage. All right, adultery in marriage 

is also wrong. Now there'a fourth area, and I've run out of space, 

but I'm just going to put it up here, and that concerns, and I stick it 
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along here, I know I can turn this, but I want to have it all on one 

page, that concerns adultery and remarriage. XI Verse thirty-two: 

cw 

Whosoever shall marry her that is divorced connnits adultery. 

Now I don't know how you understand that, but I guess it means 

whosoever marries her that is divorced commits adultery. It seems 

perfectly straightforward. The only question that's involved is if 

the divorce occurs HHIH because of adultery, is the person then free 

to remarry without violating the end of verse thirty-!MI two? And if 

you believe in this interpretation of the exception in verse thirty

two, that it means adultery, then of course you would also say that such 

a person is free to remarry without committing adultery. But I at the 

very least you would have to say that any person who is divorced and 

the cause of the divorce was not fornication, such a person I should not 

be remarried, because to be remarried would be to commit adultery, 

because it adds a third flesh in there, a third party in there which 

makes the person a two flesh person instead of a one flesh person. It 

makes the person a two woman man instead of a II one woman man, or 

vice versa. I suppose that at the very least you'd have to say that 

unless the divorce involved adultery, that any other kind of remarriage, 

any remarriage of any other kind of case would be forbidden by the last 

half of verse thirty-two. Wouldn't it be wonderful if everybody just 

lived up to the Sermon on the Mount? That's a great, simple ethical 

code, isn't it? Boy, it's a complicated code, and it's very, very 

high and difficult to meet. 

Side two. Statistics I read recently in U.S. News, and I think they're 

kind of interesting. In 1920 in the United States there was one divorce 

for every seven marriages. In 40, 1940, one in K every six. In 1960, 

one in every four, and in 1972 one in every three. That's amazing, that's 
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just startling, one in every three. Now, I don't notice any good in 

shaking our heads, I think we ought to do something about it, and I 

think the best thing to do is first of all be sure the kind of union we 

have is exemplary, there's no wandering of the eye or of the heart, and 

second that we indoctrinate as much as possible everybody that's going 

to get married. God says this is important, one flesh is important, 

one woman, one man together. And let's indoctrinate this way, let's 

quit talking about the exceptions. Everybody wants to find out an 

exception, because everybody iXNI wants the legitimate ties, either 

IHI their own case or their friend's case. Now let's don't do that, 

let's talk about the positive, clear proof. Maybe the exceptions are 

unclear and not undebatable, but let's talk about what is clear and 

undebatable and see to it that we fill people with an ounce of prevention, 

get some good inoculations in this matter so young people will choose 

carefully and wisely and pennanently. Now the second subject the Lord 

talks about today, if this isn't enough, is the matter of speech. What 

about our tongue? You remember Paul, oh, we better not use the tongue, 

we better use speech. You remember Paul said in Romans six: 

Yield your members as instruments of righteousness unto God. 

One of the most important members to be yielded is the tongue. Yield 

your members, feet, hands, eyes, I know all the rest, also tongue. And 

MIi now the Lord says something about the speech. First of all, what 

does the law say? I'll give you my outline if you want. The law says, 

verse thirty-three: 

Ye have heard it was said by them of old time, Thou shalt 

not forswear thyself (that means thou shalt not commit 

purgery, swear falsely. KIHIIIH Forswear means swear 

flX falsly), thou shalt perfonn thine IHXX oath I to the 
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Lord. 

That means don't break them, don't swear falsely, and keep your word, 

keep what you say you will do. All right, the law said that. Now, the 

Lord then embarks on what I'm going to call the loopholes that the 

Pharisees had found in the law, how to get around the law. And here 

were some of the loopholes that they used: 
by 

I say unto you, swear not at all, neither HJ»' heaven, for 

it's God's throne; nor by the earth, for it's His footstool; 

nor by Jerusalem, for it's the city of the great king. 

Neither shalt thou swear by thy head because thou canst 

not make one hair white or black. Let your connnunication 

be Yes and No. 

All right, the Pharisees had made this nice, neat distinction. They 

said that if you didn't use the name of God, then the oath wouldn't be 

binding. So you could swear by your head, Jerusalem, heaven, what else 

is in here? the earth, anything else, but don't use God's name and 

then the oath won't be binding. Well that's a nice, neat distinction. 

The modern equivelent is don't say, "God," but KJ say "Gosh," and it's 

okay. Don't say, "Damn," say "Darn," then it's okay. That's the 

loophole we have today. Now if you think I'm being too NX~l hair

splitting, what don't you look up gosh in the dictionary and see what 

it says it means. And you'll find out what it means. Same with all 

those other words. The Pharisees had a loophole, so you could get out 

of it if you just didn't use the name of God, used something lesser and 

you could get out of the binding aspect of the oath. All right, they 

had some other distinctions. Would you turn over to the twenty-third 

chapter of Matthew where the Lord speaks of the same subject again. 

DGXIINMIX 
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Matthew 23:16. Now here's a funny distinction. 23:16=-

Woe unto you, ye blind guides who say, Whosoever shall 

swear by the temple, it's nothing, it's okay, no obligation; 

whosoever shall swear by the gold of the temple, he is 

debtor (that is he's obliged to perfonn the oath.). 

Now that's silly. You could swear by the temple and and a greater thing, 

and it wouldn't make any difference. But if you swore by the gold of 

the temple, you were obliged, a debtor, you're under obligation to keep 

the oath. 

You fools and blind, which is greater, the gold or the temple? 

The temple. The greater includes the lesser, so how can you say that 

INI you're exempt when you use the greater? That's MIHIINIMHK ridiculous. 

And whosoever shall swear by the altar, it's nothing. You HK 

don't have to keep that oath. But whosoever swears by the 

gift that's upon the altar, he's guilty, that is he's obliged 

to keep it. Ye fools and blind, which is greater, the gift 

or the altar that sanctifies the gift? WhosoeverXK therefore 

shall swear by the altar, swears by it and by all things 

thereon. Whosoever sweareth by the temple swears by it and 

whom that dwelleth therein. 

So it doesn't make any difference what fonn or words you use in the 

affinnation you're making. You are obligated to perfonn it, whether you 

use the greater or lesser thing. Now, this is some of the silly kind 

of MIXKIX reasoning these Pharisees used II to try to get out of 

keeping their word, that's what it really amounts to. Now what is the 

law of Christ say? Well the law of Christ is in verse thirty-four and 

verse thirty-seven. 
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Swear not at all. (Thirty-sevenl Let your speech, your 

communication be yes and no. Whatsoever is more than 

these, whatsoever is more than these is of evil. 

Swear not at all, let your speech be yes and no. Now the Lord's point 

is, you should not have to take an oath in the name of God, Jerusalem, 

heaven, yourself, the temple, the altar, the gift, your itK reputation, 

or anything else. Your speech, your word, is as good as the gold of the 

temple. Your word is as good as lfllMIXlffll affirming something in the 

name of God. You should not have to swear at all to emphasize or to try 

to underscore what you're saying. And the second point, the other side 

of the coin, verse thirty-seven, just say it straightforward, yes and 

no. Speech should be simple, uncomplicated, straight forward. Now, 

anything in excess of that, when you must punctuate, emphasize, or 

convince somebody because, by means of an extra oath, I don't mean 

that in the sense of bad words, but in the sense of affirming something, 

when you do that it's because of evil. That's what that• last phrase 

means. Whatsoever is more than these, more than simple, straightforward 

yes and no, it's true or it isn't true, is because of evil, MIX it 

comes from the evil world in which we live, that's what it means. And 

therefore there are occasions because of the evil world in which we 

live, when it is necessary to say more than yes and no, it's necessary 

to affirm or take an oath in the right sense of the word, you might in 

court, in order to affirm and confirm what you've said. You understand? 

Thirty-seven, whatsoever is more than the straightforward yes or no is 

from evil, that is, it's from IMijl the evil world and circumstances in 

which you and I live. And therefore because we live in those evil 

circumstances, there may be occasions when my yes and no isn't good 
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enough, and I have to go and swear before a notary, or I have to take 

an oath in court, or I have to say, even among Christians, "I lie not, 

God is my witness," as Paul did in Romans nine. And the reason we have 

to sometimes affinn things by more than a simple, straightforward yes 

or no is because of the evil world in which we live which isn't IMM 

HHKIXII accustomed to hearing people say it's true or it isn't true and 

believing them. And you can find other examples in the New Testament 

where there is affinnation. God Himself swore by Himself, you recall, 

in the book of Hebrews, and Paul did this on occasions, in Romans nine, 

and Romans one, and other places. So there are some times when it has 

to be done. But the usual principle is say it, that's all that needs 
Say 

to be said. 1111 it simply, straightforwardly, and that because of 

what you are is sufficient to convince the person that hears. Speech 

ought never to be, of course, will never include, of course, what we 

nonnally think of as KIHXilKN swearing in the sense of misusing God's 

name, nor the softer substitutes. There should be few words that we 

ever have to use, few occasions when we have to convince somebody, 

because our speech I should be trustworthy, when we say it, that's it. 

I say unto you, swear not at all. 

Don't call heaven to I witness, or God, or Jerusalem, or yourself, or 

anything else. You shouldn't need to, when you say it's so, it's so. 

And yet there are times in IKH this evil world where it may be necessary 

to call God to witness in the matter of speech. Well, there are two 

rather important KHHJMKK subjects, and one must say that they are, they're 

pretty hard sayings, but you know this is here, and it's in red letters, 

and I guess we ought to listen and practice what the Lord says. Let's 

bow in prayer. 
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The case in Deuteronomy 24 is as is quite clear in the p_assage if you 

read it the case of a wife to whom a bill of divorce IKH was given. 

And when she is departed out of the house, she may go and 

be another man's wife. (This is the permission.) And if 

the latter husband hate her, and write her a bill of 

divorce, and sends her out of his house, or if the latter 

husband die, then the former husband which sent her away 

may not take her again to be his wife. 

And of course this is the case of a divorce, a second marriage, the 

breaking of the second marriage, and the point is that the woman cannot 

return to her first husband. If there has been a divorce between two 

people, and if by some great act of providence they can get back together 

again, they should. I think that's clear enough in I Corinthians seven, 

let them be separated, or let them be reconciled. But this is a different 

case where a second marriage has occured. Now, one question K is why 

did God allow men in the Old Testament like Solomon have so many wives, 

and the answer.to that is I don't know why He allowed it. But, His 

allowing it does not mean he approved it, and that of course is what 

you have to remember. The fact that it was done doesn't mean that God 

approved of its being done. IKK This is true of many things in the 

Bible. If God desires holiness, why does he allow I so many of us to 

be carnal? Might as well ask the same question. If God desires us to 

be holy, why does He allow so many of us to be carnal? And the answer 

is He doesn't approve of it, even though this is what happens. Now, 

it's quite clear that God didn't approve of Solomon's many wives, if I 
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can find the verse, I just looked it up a minute ago and then I lost 

it, the, I'm sure it's in the thirteenth chapter of Nehemiah, but I 

don't see it right off hand. Anyway, it says that Solomon sinned in 

this matter, and that's clear enough that God did not approve of it, 

it was a sin on his part. But I don't see it off hand, so let's don't 

IKllll waste time trying to find it. But it's clear that God said it 

was wrong, that he had the plurality of wives. God allows a lot of 

things He doesn't approve of, but the fact they're allowed, don't let 

that make you think that they're approved NMKlllKIII necessarily. 

Somebody's asked what my preference is on the meaning of fornication 

in Matthew 5;32, 31, and I didn't give you a preference yesterday. I 

gave you three alternatives, it means physical fornication, or it means 

infidelity in the betrothal period, or it might mean the marriage of two 

near relatives. And I didn't give you a preference in case you were 

wondering, and I'm not going to give you a preference this morning either, 

so you can study it for yourself. I do have a preference, but I don't 
even 

want to mention it/because I'm really not very dogmatic about it, and 

I don't want to put one in your mind over another. Another question is 

in the light of I Corinthians 7:14 and 15, would you marry a couple, 

both believers, if one had been involved in a divorce after being 

abandoned by her husband. Now I Corinthians seven has a phrase in it 

which is very much debated. It's the case of the spiritually mixed 

marriage, where the mixture occurs after the marriage, that is the one 

partner is saved after they were both married as unsaved people. And 

the passage says that they should stay together as far, or as long as 

possible. But if the unbeliever depart, let him depart. Now this 

question doesn't tell me anything about the spiritual condition of the 
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first marriage. If the unbelieving depart, let KIi depart. Now the 

next phrase, verse fifteen, 

A brother or a sister is not under bondage in such cases. 

Is the debated phrase, and some take it to mean that the believing 

partner is not obliged to prevent the divorce going through, not MMI 

under bondage to try to keep the home together, INK which Paul has 

been talking about in the preceding verses. Others take it to mean 

that after the divorce has gone through on the, initiated by the 

unbeliever, then the believer is not under bondage to remain unmarried 

but is free to be married again. One interpretation says the believing 

partner is not under bondage to prevent the divorce, I~ to try Ilk to 

keep the home together, the other interpretation is that the believing 

partner is not under bondage to remain unmarried after a divorce in 

such a circumstance has gone through. And again I have a preference, 

it is the former, that is that the unbeliever is, the believer is not 

obliged to do anything more than she has done to keep the home together, 

and the unbeliever's initiation of the divorce should be allowed to go 

through. And I personally don't think the verse speaks anything to the 

point of remarriage. Now I really can't and don't ~IXJIJ really want 

to answer this question would I marry such a couple, because I don't 

know the couple and I don't know the circumstances, and I don't want to 

make a blanket KIXl~IK statement I would or I wouldn't. I think the 

Scripture does advise, if not teach rather strongly against remarriage 

except in the case of the death of a partner. So I think I'll let it 

sit with that, okay? Okay. No, you didn't answer all my questions, 

well I have a few of them I haven't answered to myself, either. But I'm 

trying to give you what the facts are and these various interpretations, 
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and you can study them out for yourself. Do try to study this out 

before you have a case in mind, because generally when_ we're faced with 

a case, our interpretations bend rather easily to suit what we want to 

have done in that case. So it's always advisable to get some conviction 

about these debated areas before you have a IHMl~MX concrete case in 

front of you because when that happens then it's almost too late to try 

to get much conviction about the matter. And I mean that not just in 

case you are here and have been involved in a divorce, but for the 

sake of your young people that you may advise or children, get some 

convictions on these subjects of marriage and divorce, and then you 

won't change your convictions because JIHX~ you've got a friend or a 

close relative IMIXKM who's involved in something and we all tend to 

want to justify something on the basis of the Scriptures. All right, 

now today we come to the IHI thirty-eights verse of Matthew five, and 

the subject here is love. At first our Lord gives a description of 

love. Matthew 5:38. 

Ye have heard it's been said, An eye for an eye, and a 

tooth for a tooth, but I say unto you that ye resist not 

evil. Whosoever shall smite thee on the right cheeck, turn 

to him the other also. If any man will sue thee at the 

IXII law, and take away thy coat, then give him the outer 

garment, much more expensive and most people would only 

have one of, let him have thy cloak also. 

The outer garment that was used for many purposes, and which the poor 

person would only have one of. He might have several of what's 

translated coat in verse forty, but only one of what's translated cloak. 

And whosoever shall compel thee to go a mile, go with him 

I 
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two, and give to him that asketh thee, and from him that 

wo~ld borrow turn thou not away. You've heard it said, 

Thou shalt love thy neighbor and hate thine enemy. I say 

unto you, love your enemies, bless them that curse you, 

do IJIH good to them that hate you, pray for them that 

despitefully use you, and that persecute you, that ye may 

be children of your Father, which is in heaven. 

cw 

All right, true love is described now by the Lord in various circumstances. 

First, as in all of these paragraphs, Christ quotes the Old Testament 

law. Here he •llfKH picks up the law, repeated several K times, "An 

eye for an eye, and a tooth for a tooth." XIHXI You'll find it in 

Exodus twenty-one, twenty-four, and several IM other places in the 

Old Testament. Now this law really was a benefit, given as a benefit 

to Israel, because it limited the extent of a person's recompence or 

revenge. We often think of the law as very harsh because it's stated 

eye and tooth, and these are very precious things to the body. But 

actually it's a law that was given to keep revenge in tow, in moderation. 

You couldn't go beyond that. You might be IHl•H tempted to, but only 

as far as you had been damaged yourself. Now in Christ's day the SIHHHlfHKK 

Sadducees applied this law quite literally. The Pharisees allowed a 

person to give a monetary equivelent for the damage that had been done. 

But at any rate it wasn't a harsh law, really, it put a Ml rein on 

the possible revenge that a person might take for the loss of something. 

Now the Lord says, "I go beyond that." And the law of Christ is, as 

been read in these following verses. Now I want to break this down in 

four areas. First of all, maybe I'll make this a Roman numeral, be a 

little easier, in the matter of when indignity comes to a person, in 



Page 6 cw 
the question or the circumstances involving indignities, verse thirty

nine: 

Resist not evil, whosoever shall smite thee on thy right 

cheek, turn to him the other. 

I don't think the point is so much the hurt, that is the physical hurt 

or pain that I might come from being slapped on the cheek, but the point 

is the indignity that comes from this, having it happen. It's mostly 

an injured feelings more than, I'm not saying that the slapping is not 

literal, it is literal, but what happens like that is no real pain to 

bear, it's the II fact that my feelings are hurt and I've been embarassed 

if somebody does this, especially in public. It's not the extent of 

the blow, but it's the fact that the person did it. And the Lord says, 

"Hold your 1111(1 temper, turn the other cheek." And I think this is 

quite literal, too. But to do this is to show that even when you're 

being hurt inside by an external slap that you're not going to 

retaliate. And in the area of indignity we are to show our love by 

holding temper and not retaliating. The law said you'd retaliate, the 
you 

II law of Christ says/don't 1111111 retaliate, you restrain. Now a 

second area is in verse forty, and this is I in the area of an injustice 

done to you at law. And the illustration is of a suit which takes away, 

a lawsuit which takes away the coat, tunic, which even a poor person 

might have several of them, and in that case the Lord says go the extra 

I and give him your cloak also, which·a person would only have one of 

Ill and was a very important 1111111 article of clothing because it was 

used according to the Old Testament for covering a person at night time, 

it was like a blanket at night as well as a protection in the daytime. 

Now I think the counterpart in the Epistles to this is in I Corinthians 
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chapter five. When there is a suit and you are going to lose something, 

the Lord says, and Paul does too, that it is better to lose the physical 

property, what money may be involved, than to lose the testimony that 

would be involved if you fight. Now this is a hard thing to apply. 

There are some instances where you must sue in order to settle things 

that sometimes friendly suits, there are certain things you have to go 

through legally in order to settle estates and so on, but there are 

plenty cases today where this kind of teaching would apply and what is 

taught in I Corinthians five. A man called me on the phone one day and 

he said, "You don't know me, we've never met, but I'm in such-and-such 

a church and this is the situation. The church won't do anything, and 

should I sue the DI man?" Well, I don't like to answer those, that kind 

of question on the phone. I don't know the person, I only hear one 

side of the story, and so I said, "Well, I'm sure you read I Corinthians 

five?" He said, "Yes, but I think I'm justified in suing." I said, 

"I really can't tell you at this distance. Have you talked to your 

pastor?" "Yes, but he won't do anything." He didn't advise him to sue, 

in other words, and I said, "Well, then seek out some other Christian 

counsellors who know JIIIXX you and the other side of the story, but I 

can't give you an opinion on the long distance phone. My opinion is 

that probably you shouldn't unless you are forced into it, to take the 

initiative is another matter." The third area the Lord talks about, 

verse forty-one, is in the matter of inconvenience. Now probably 

what's behind this is the right of I Roman soldiers and officials to 

press a civilian into service, to make him carry his baggage for a mile. 

This is the same word in verse forty-one, compel, that's used of Simon's 

being compelled to carry the cross of Christ, Matthew 27:32. So it's 
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a forced kind of work, and the officials were apparently allowed to do 

this. Now the Lord says if they press you into carrying their baggage 

for a mile, go the second mile, and by that show what the love of 

Christ is in contrast of the law of the Roman government. Now notice 

this is said to people living under a dictatorship, this is set people 

living under a law which they did not like and which they had no power 

to change because they were not able to vote and make legal changes in 

the law. And the Lord said, 11 You will not only obey the law that allows 

the person to 10•1 compel you to carry the baggage a mile, but you also 

go the second mile, literally, and carry it further, and by this you show 

the love of Christ and the fact you're a disciple of his. 11 This K is 

the Fourth of July, and whether we like this or that or the other, the 

Christian is to be law-abiding. He can, of course, in INH this country 

help change laws, but always by legal means, never by illegal means, 

and this is a good day to remember that. Even if we don't like the 

government or the law, still our testimony is enhanced by obedience, and 

it is affected adversely by disobedience, civil disobedience. The fourth 

area in which the Lord talks about here, I've got a bunch of eyes this 

morning,is in the matter of •MIHM poverty. 

Give to him that asketh thee and from him that would KIMI 

borrow turn thou not away. 

You know what the I is? Indigence, poverty. Now this is hard verse, 

and nobody could run a business or an organization and put this verse 

into practice a hundred percent of the time, could he? Word of Life 

couldn't last very long if everybody came here, wanted to come free, 

and wanted to borrow money to live on while they were here. 

Give to him that asketh thee, and from INI him that would 
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borrow of thee turn not thou away. 

Now I've two suggestions about how NI this verse can be taken without 

bankruptcy. One is to remember that many things in the Sermon on the 

Mount have to do with the time when Christ is reigning here on earth 

and we have a perfect society. And maybe when we have those conditions 

this verse could be applied much more freely than it could be in a 

sinful society as we have today. Another thing is, and I've really 

never noticed this before til I was studying for this week, the verse 

doesn't really say give to the person everything he wants. There isn't 

an unrestricted idea in this verse, and perhaps all it's saying, at 

least as far as the application in a sinful society is concerned, is 

that we should be IINIMXX generous, helpful, and not impatient with 

people who are poor. The Lord of course said the poor would be with 

us always, he didn't say this as an excuse for us to use. It's a 
wring 

very pathetic statement and should MIKI sympathy from our hearts, not 

some sort of excuse that we don't have to do anything about poverty. 

The New Testament and the Old KIi Testament both have plenty to say 

about our responsibility to those who do not have what we have, and 

here's one such verse. Give to him that asketh, not perhaps everything 

he asks, but what will help, and from IN him that would borrow of thee, 

turn not thou away. In the millenium when Christ is reigning, society 

is changed, men are under righteous government, I suspect this verse 

will be able to be applied much more freely and fully than it would in 

our sinful society today. But still the point is clear, be generous, 

not stingy, with those that have less. Now I have one other thing to 

say about this verse, and that's this, we all tend when we read verses 

like this and others about the rich and the poor in the New Testament, 
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we all tend to relegate these verses to other people. The other guy is 

rich, and I'm poor. And of course when I read this verse I think of 

myself, all the things I'd like to ask people to give me, or things 

I'd like to borrow. But we all tend to do this, we put ourself in the 

poor class and the other person in the rich class, and we tend to make 

a little hierarchy of society, and the rich person's always in a rung 

above us. Now of course if there is a ladder, so to speak, of poverty 

to riches and we belong somewhere in that ladder, each one of us, then 

of course there is somebody lower who looks at us, and when he reads 

those verses he says, "Ah, that applies to him. He's rich because he's 

above me." I can XII always find somebody who's in a higher income 

tax bracket than I'm in, and so can everybody else. And some of the 

people who're in a lower bracket, they look at me and they say, "He's 

in a higher bracket, he's rich. So all those verses apply to him. 

He's on the giving side, and I should be on the receiving side." So 

may I just say that probably ninety-nine percent of American Christian 

belong in the rich category, as far as Biblical verses are concerned, 

because when we compare ourselves with all Christians around the world 

today, we are rich, and that goes for students, that goes for staff, if 

they're earning very little, every week. When you compare yourself 

with all the JII young people around the world today who are Christians, 

you are rich. Some of you have cars, and these other young people don't, 

and adults have two cars, and many Christians don't have any, so we're 

rich. So don't relegate all these verses to somebody else in the higher 

income category. Now there's a fifth area the Lord speaks about in 

verses forty-three and four: 

Ye have heard it said, Thou shalt love thy neighbor and 

hate thine enemy. But I say unto you, love your enemy, 

, I 
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bless them that curse you and hate you and persecute you. 

And these, 11 11 say, this is love in the circumstances of personal 

injuries. matters of injuries. I ~hink we should apply these verses 

rather broadly, personal enemies, racial enemies, there shouldn't be 

any, national enemies, ~11111 political enemies; there should be a 

love, a certain kiod of love for all these people. Now the second 

major thing the Lord talks about is the 1111 distinctiveness of the 

law, of the love of Christ. And here are two things that distinguish 

the law of the love of Christ from any I other kind of law or love. 

Verse forty-five. You should be distinctiveness, you know, distinctiveness, 

verse forty-five. You should love your enemies, you should pray for 

those that persecute you and so on: 

That ye may be children of your Father in heaven; for He 

makes the sun to rise on the good and the evil, and sends 

rain on the just and the IQI unjust. 

Do you get the connection between those two verses? Just as God blesses 

with sun and rain everybody, the heathen that lives down the street gets 

his lawn watered the same time I get mine watered from rain. And the 

unbeliever is enjoying the sunshine just like the believer. All right, 

God's gifts are unbiased, they aren't given with distinction. And I 

think forty-four talks about unbiased love, forty-five talks about 

unbiased love of God as illustrated in the great gifts of sun and rain. 

So the first distinctiveness of the law of the love of Christ is the 

fact that it is unbiased. Now there are 1111 lots of verses that talk 

about this same theme; I think the most pertinent, l 1m going to run 

out of space here, unbiased, do I need to write that? I think the passage 

you ought to look at most carefully here is James two, which talks about 
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unbiased love in relation to our, to the people that come into church. 

And James says that if you show partiality in this case to the poor 

person who isn't dressed well, then you have broken the law which says, 
11Thou shalt love thy neighbor as IJf thyself. 11 And of course that's 

the way this paragraph started in verse forty-three, so you IXNI can't 

help but think of James two in the same connection. Now I don't like 

the looks of some people who come to church, either. I like to dress 

up when I go to church. I think I'm going to worship God, I put on the 

best I have. But this isn't necessary, and some people don't know it, 

and some people couldn't. So it is wrong down, James two says, on a 

man that comes in with poor clothes or long hair or not clean, and 

shove him over in a corner because he might offend somebody who's a 

big giv~r. And that's precisely what James says in that second 

chapter. The rich man comes in and we cater to him: "Sit here, have 

the best place. IIIXI We'll show you around." Poor man comes in and 

we shove him over there lest he offend somebody. And James says that 

is as wrong as anything can be. Now I hope the man that comes in poor, 

or dirty, or dishevelled, I hope he'll be saved, or if he is saved that 

he'll start being able to help himself, and I hope other INHIKII 

IXINHIII Christians will help him, and I hope be able to clean up. But 

to put him off is wrong, absolutely a violation of, "Thou shalt love 

thy neighbor as thyself." Suppose you were the poor man, and suppose 

they shoved you in the corner, you wouldn't like it. And thou shalt 

love thy neighbor as thyself. And what you want done to yourself, you 

should II do to him, and be patient and tolerant in the mean time. So 

it's unbiased, it's unbiased. Now I don't N think God expects us to 

have the same relationship with everybody,I but we should have a basic 
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chose 

relationship that is the same. Our Lord KKIIKXHII twelve out of 

seventy, he had three out of the twelve with whom he had more close 

fellowship, and we do have certain added relationships with other 

people. But there should be a basic unbiased loving relationship with 

all of God 1s children, even though there may be special relationships 

with some of them as they mature, and as we mature, and as interests 

develop in similar ways. The second thing that•s distinctive about 

the love of Christ is, verse forty-six: 

If you love those who love you, what reward have you? 

Don•t the publicans do the same? If you greet those who 

are your brethren only, you don•t do anything more than 

anybody else, the heathen do the same. 

So the second distinctive of the love of Christ is that it excels, it 

goes beyond, it superabounds, or excels I should have written, it'll 

be shorter. Well, everything's breaking. Or it goes a second mile, 

it's greater than what would nonnally be expected of unsaved JIii 

people. And this is a real convicting word, I think. So often unsaved 

people do treat us IXI better than K Christians do, and that's all 

backwards according to this verse. Therefore, the whole point is II of 

this teaching: 

Therefore, be perfect as your Father in heaven is perfect. 

But Lord, I can't be perfect, and that's right, KI can't be, not til 

I get to heaven, then I'll be perfect. What does it mean, be perfect? 

It means be mature, be perfect for every stage of growth. This is a 

wonderful concept because it at the same time brings to me a perfect 

standard, and yet it brings to my mind the possibility of growth all 

the time. May I illustrate? When I first began to teach, I taught out 
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in California, and I was single, and I took a room in a home where a 

lady and her mother lived. And the woman said to me, "Now one of the 

fringe benefits of living here is that you see these orange trees out 

here, and you can go help yourself anytime you want. 11 She had INIHHHI 

three or four, six orange trees in the place, and she said you're free 

to take what you want. Well I, being from a part of the country where 

we don't raise oranges, this sounded great to me. So I took the room 

and I saw those nice oranges hanging out there, and pretty soon I 

picked one and peeled it and bit into it; it was terrible. And I said 

to her, "What's wrong with them?" She said, "Well, 11 she didn't Q say 

you ••• 

Side Ill Two: Six, let's go on to perfection, let's go on to the stage 

of maturity you ought to be at for this time in your Christian life. 

The standard's always God, but at every stage there's an attainable goal 

for each of us. All right, that's something about love. Now in chapter 

six, I'm going to use this theme for the first eighteen verses of the 

chapter. I'm going to call this the Piety Parade, since this is the 

Fourth of July. And we're going to have a parade tonight, so maybe 

this'll help you to remember this first part of the chapter. The Piety 

Parade. Wish I could draw, I'd draw you some men marching along there, 

but I H can't. The Piety Parade, chapter six, one to eighteen. You 

know, there's nothing wrong with being pious, it's just a question of 

why I'm ••1 pious. If I'm parading it, that's wrong, but I ought to be 

practicing it, that's right. So the piety •IMH parade is wrong, the 

piety practice is right. And what I have to say, a little bit with 

IIN tongue in cheek, you understand, is not to say that you shouldn't 

be pious, but you shouldn't parade the piety. All right, now the KM 
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Lord has some very interesting illustrations of piety that is paraded. 

In the first four verses, it's piety paraded in relation to other people. 

I'm going to strut in front of others, in front of others. I'm just 

going to write others, okay? In front of others. And the illustration 

Christ uses is good works. You have the translation in verse one alms, 

and actually the Greek word is righteous acts, or we would say good 

Ill works, your righteous deeds, your good works. Of course that 

includes alms, that is giving, but it's broader than that. It means 

any kind of good works that we do. All !ight, here's the parade. 

Take heed that you do not your good works before men to 

be seen of them. Otherwise you have no reward of your 

FAther IIIK which is in heaven. Therefore when you do 
you 

your good works, do not sound a trumpet before/as the 

hypocrites do in the synagogues and the streets that they 

may have glory IIIIMI of men. 

This is great for the Fourth of July. II When you see the parade tonight 

and hear all the trumpets in the street, will you remember this verse 

and make the analogy? 

Verily IN I say unto you they have their reward. When thou 

doest your good works, let not thy left hand know what thy 

right hand doeth, that thy good works may be in secret, and 

thy Father who seeth shall reward thee openly. 

Now this is a very hard saying because it 111111 focuses on motivation. 

Why do I do what I do? In good works, and let's include alms, let's 

include giving. Why do I give, why do I do the good works that I do? 

What's IT\Y motive? Is it to be seen of men, or to express IT\Y love for 

Ill God? I want to read you a ~MIi quotation. 
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IIn this advertising age in which a man hardly needs to 

sound his own trumpet because there are so many ready 

to sound it for him, the danger is greatly increased. 

cw 

Unquote. 11 In this advertising age in which a man hardly needs to sound 

his own trumpet because there are so many ready to sound it for him, 

even Christian organizations, the danger of doing your good works before 

men is greatly increased." Agreed1 Agreed. That was written in 1911. 

How much more is it true in the day in which we're living. "Christians, 11 

the same writer says, "have the lltHUHtlll sincerity of their benevolence 

marred by the knowledge that it is sure to be published." That is some 

Christians have it marred. Some Christians wouldn't give it unless 

they were sure it's going to be published. But this man makes it I 

quite clear the real attitude is that your benevolence would be marred 

if you knew it was going to be published. Unfortunately too many today 

wouldn't even give unless they thought it was going to be put on a 

plaque or paraded somewhere because they want to join the Piety Parade, 

and there's no better place in Christian circles today to see that 

parade than when it comes to giving. Now I'm not going to tell you how 

to apply this in your particular church or situation, I'm just telling 

you what these verses say, and that's what they say. Don't be motivated, 

don't be in the state, the low state, really, IMM where your giving 

has to be stimulated by the thought of some public acknowledgement or 

reward of it. I just wonder how much giving would fall off if this 

were applied, I really do sometimes. I'm really fl frightened by the 

way we have to stimulate by promising people that we'll name something 

after them or publish their name or put it on a plaque or something like 

that. The Lord says if that's what you want, then when you get your 
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name put on the plaque you've got your reward. Look at it, cause that's 

all you're going to get, forever. Better take a photograph of it and 

put it in your living room, cause that's the end of it. On the illus

tration of what the Pharisees do in his day: 

Do not sound a trumpet before thee as the hypocrites do 

in the synagogues and in the streets so that men may see 

them and applaud them. 

Now, that trumpet, that's kind of an obscure thing to interpret. It may 

H just be a figure of speech. Don't announce that you're about to do 

it, don't say, "Here I am, you lucky organization, you lucky church, I'm 

going to make you a gift, I'm going to do a good work." NM¥ Don't, as 

it were, blow a trumpet to announce your good works. Or it may have some 

allusion to the fact that the chests for alms, for the poor in the temple, 

were shaped like a trumpet, and that's where you threw the money in. 

Not piggy banks like we got on the counter, but like a trumpet, and 

people put their money in that, may have an allusion to that. Anyway, 

the point is clear that if you want publicity and you get it, that's all 

you're going to get. On the other hand, if I your motivation is to 

please God, then God will reward you someday, maybe now, maybe not now. 

Maybe later, surely later, but maybe both. There's a great encouragement 

here because we're sure that God sees what happens; and this is not 

meant to be a conviction, verse four, it's meant to be an encouragement. 

God sees the good works, the good giving, and I don't mean amounts, but 

faithful works and faithful giving. God sees all this and will reward 

the person. Actually the word openly in verse four at the end of the 
He'll 

verse is not in the best texts, so IXI it just says NXXNIXXI reward, 

period. Doesn't say when, doesn't say how, but it assures us He will 
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do it. All right, if you think that's too hard-hearted, then did you 

not read verses three and four? When you do your good works, don't 

even let your left hand know what your right hand's doing. Now I 

don't know how anything could be more private, unostentatious than that. 

Don't even let part of you know what the other part of you is doing, 

let alone anybody else. And then it will be perfectly clear that your 

motive is not to parade your piety but to please God and to do His will. 

Does this mean that we're never to take a receipt for a gift? No, you 

really have to. I think it would be stupid not to. I don't believe 

you should pay the government anymore than you have to, but that means 

therefore that you take a receipt. But does this mean we should never 

stimulate giving by telling what others have given? Well I'll let you 

answer that question. It is true in the Old Testament that the leaders 

of the people were sometimes paraded as an encouragement to the others 

to do things. But, boy, verse three just says let it be as unostentatious 

as it's possible to be. And I kind of IKIMKI think if that's your 

motive and practice and ~HKIIII procedure that if it is necessary to 

make some exception IKI that that'll be clear, too. But let the 

practice be this, very unostentatious, no parade of piety when it comes 

to good works, especially in the matter of giving. All right, there's 

a second area in which we sometimes parade our piety, and that's in 

relation to God. That's a pretty good place to parade it, isn't it? 

The Lord now changes the subject, the illustration, but the same point. 

And he talks about prayer. 

When thou prayest thou shalt not be as the hypocrites are. 

They love to stand praying in the synagogues and in the 

corners of the streets that they may be seen of men. 
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They have their reward. Men saw them, that's what they wanted, then 

they got what they went for. Now the Lord is not saying it's wrong 

cw 

to pray in public, of course not. But again he's talking about 

motivation. Why do I pray in public? Is it to worship God and express 

the burdens of the people to him, or is it to impress IIIJ everybody 

with how much I know and how finely I can pray? If the latter, forget 

it, you've had your reward. If any of you know anything about Dallas 

Seminary you know that our founder wrote The Systematic Theology. It 

is in eight volumes. And when I was a student it was in the process 

of being written and we knew in those days how many volumes it was 

going to be. Being single I ate in the Seminary HINNdining room, and 

we ate family style in those days so somebody was asked to lead in 

prayer for everybody, everybody being about, I suppose, 11111 fifty 

or sixty students. And somebody would lead in prayer. Well, some of 

us more carnal students were anxious to eat. We thought there were 

other times to pray long prayers than before the meals, especially when 

the food's II sitting there getting cold. And so IIIJ every once in a 

while there'd be some student, you know, who would pray and pray and 

pray and pray and pray and pray and pray before the meal. And the 

standard joke used to be, "Well, why did he think he had to pray HIii 

through all eight volumes, and thank the I Lord for IHII every area of 

theology. Why didn't he just IIN thank the Lord for the food and get 

to it? 11 And I think the answer to that facetious question was because 

he wanted to impress his fellow students with the fact that he knew a 

lot of theology. Now it's not wrong to pray theologically, obviously 

not, but the point is, why do I do, why do I pray in public? Is it to 

impress people or to express what needs to be expressed to God? If it's 
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to impress people, then I've got my reward because they're impressed. 

And I must admit there are lot's of times I'm sitting in audiences and 

I hear somebody pray and I feel like standing up and say, 11Amen, you're 

finished, brother, so sit down." You know. This same man used to say, 

who wrote the eight H volumes, "Long prayers in private and short 

prayers in public, 11 and that's a pretty good thing to follow. Long 

prayers in private and short in public. You have the suspicion sometimes 

when people pray long in public that they haven't prayed recently and 

they're sort of catching up. You do your catching up at home, and when 

you're all caught up, you can make it to the point in public. 

When thou prayest, enter into thy closet (that is thy 

room; it doesn't say it means the closet of the room, but 

into a private room); and when thou shut the door, pray 

to thy Father which is in secret, and thy Father which 

seeth shall reward thee openly. 
no 

Shall reward thee, NII openly. "Thy Father which seeth in secret shall 

reward thee. 11 And again it's not wrong to pray in public, of course, 

but it is very right to pray in private. When you do that, nobody knows 

how long you prayed or anything about it, but God knows, and after all 

that's the person you're praying to, so there can be no parade of the 

piety when·you're in your, in a room praying, and God knows and that's 

it. I suppose some of you are to the place in life where you don't 

sleep well at night. Anybody like that? And you wake up sometimes and; 

I was amused, one of my colleagues was confessing this the other day. 

And he's a little younger than I am, and ~owe were laughing about it. 

And I'll tell you a good thing to do, and my wife and I do this because 

it cuts down the complaints to each other. Instead of getting up in 
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the morning end saying, "Well I didn't sleep too well last night. 11 You 

know, if you're tempted to say that, and if either of us says it to 

the other, the other one always says, "Oh, good, you must have got a 

lot of praying HltHIXX done. 11 Of course, that's kind of a good reminder, 

too, when you're not sleeping you can pray, and it also keeps the 

complaining down, too. When you pray in private nobody knows, except 

God, and that's the important person to know. So don't parade before 

God when you're, in relation to God when you're praying. Pray in your 

room and God will reward you. Now, or later, or both. Now there's 

something more about prayer in the seventh chapter, so I think we'll 

leave that to that point. Now, the verses that come here, verse nine 

and following, the Lord talks about the model prayer. And I'd like to 

leave that for separate consideration tomorrow and just say one more 

thing and then we'll conclude. The third area in which a person can 

parade his piety is in relation to himself in the matter of fasting. 

And the Lord's main point is that when you fast don't be like the 

hypocrites and let everybody know about it. They llfllXIIKIXI 

disfigure their faces, and their sad countenance, and they look like 

they're fasting. And they have their reward. Everybody says, "Oh, you 

must be on a fast." 11 Yes, I'm on a fast." Isn't that holy." So, they 

got their reward. The Lord said if you're going to fast, then anoint 

your head, wash your face, put on the makeup, oh no, it doesn't say 
something 

that, does it? I guess anoint your head has to do with IIIIINII like 

that. At any rate, be natural, be cheerful, and don't even let 

anybody know that you're fasting. Let it appear as if everything is 

just like it always is to everybody. And your Father knows that you're 

fasting, and He sees in secret, and He'll reward you now and later as 
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pleases Him. Now, before any of you ask me, What about fasting today, 

should I do it? Because of the time, I'm not going to tell you the 

answer til tomorrow. So tune in tomorrow, and we will talk about 

fasting and the Lord's prayer. Okay, let's pray. 



BEATITUDES 

Dr. Charles Ryrie 

Thursday, A.M. 

There was a question yesterday which I had in my hand and in the shuffle 

of the several questions forgot to mention, and I think it's worth 

bringing up again, and that is what if a person is already in the 

situation of a second marriage, and I presume that this means that the 

second one shouldn't have been contracted, if they'd known better they 

wouldn't have gotten into the second one, should the second one be 

dissolved? And I would say no, of KIHHK1¥ course not, that would make 

it much more complicated and better leave things alone. We always have 

to deal with situations, our own and others, where they are, and while 

this does not necessarily make everything right because you might 

advise a person to stay in a certain KIIHII situation and to make the 

best of it, nevertheless you have to deal with people where they are, 

and the marriage has already been contracted so I would say stay with 

it and try to do the best possible. I think that we must always 

recognize, and we haven't said much about this and the question of 

divorce and remarriage, that there are limitations, especially in 

relation to Christian service and matters of leadership, there are 

II limitations on those who've been involved in a divorce or remarriage 

apart from the matter of death having occurred. And you'll find some 

of those limitations in the qualifications of elders and deacons in 

I Timothy three. Now yesterday we were talking about the Piety 

Parade in three areas. First of all, in the matter of good works, 

in chapter six, and first four verses; parading our good works before 

other people. And the Lord's whole point is the matter of motivation, 

why~do I do what I do? And then second in the matter of prayer, 
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parading our piety before God or before others in prayer. And third in 

the matter of fasting, verses sixteen, seventeen, and eighteen. And I 

was about to tell you what the New Testament says about fasting as far 

as today is concerned, and this is it. First, there are no commands 

after the day of Pentecost to fast. There are, however, some examples 

of people fasting after the day of Pentecost, and they are found in the 

following places: First in Acts 10:30, there's the example of 

Cornelius, the proselyte to Judaism who was the first Gentile to hear 

the gospel, there was the example of Cornelius fasting. He probably 

got this from his acquaintance with Judaism, Acts 10:30. Second, in 

Acts 13:2,3 there is the example of the Church fasting before God 

separated Paul and Barnabas for the first missionary journey. Acts 

13:2,3. This of course is a good example of Gentiles, that is people 

with Gentile background, fasting, Christian people as a group, the 

Church doing it. In 14:23 is the third reference after the day of 

Pentecost, and this is the example of fasting in relation to the 

appointing of elders in the, on the return leg of the missionary 

journey. 14:23. I Corinthians 7:5 does talk about fasting as something 

that Christian couples might want to do, to stay apart from each other 

and to give themselves to prayer and fasting for some limited period 

of time. I Corinthians 7:5. And of course this has no particular 

Jewish background, but it's written to a predominantly Gentile church. 

II Corinthians 6:5, and 11:27, II Corinthians 6:5, and 11:27, RIIX 

Paul talks about his own experience in IIIIIMI fastings, and he 

speaks about the fact that he fasted often. And these as far as I 

know are H the references to fasting outside the gospels, since the 

fonnation of the Church in the day of Pentecost. What should we 

l 
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conclude from these references? Well, we, I repeat there are no connnands 

to do it, but there is the example of people doing it, both with Jewish 

and Gentile backgrounds. It seems to be I connected on some occasions 

with prayer, prayer and fasting, and therefore one would get the clear 

implication that fasting is quite proper on occasion, voluntarily 

initiated by the person who wants to do it in order to be able to give 

himself to more continued prayer without the necessity of interrupting 

his meditation and prayer in order to eat. Fasting is therefore an 

aid, sometimes, to uninterrupted prayer and fellowship and meditation 

with God. Perhaps in relation to some particular crisis in life, but 

not necessarily. I don't see the crisis aspect, really, in any of 

these passages particularly. I see important events like in Acts 14:23, 

IIXIK the appointment of the elders was accompanied by prayer and 

fasting, but in Acts 13 it looked like this was perhaps a fairly 

customary practice of the church at a given point, God sent, separated 

and sent the first missionaries out. So actually it's a rather 

voluntary matter, and seems to be connected with one's desire to give 

himself more easily and persistenly to prayer for a ~I period of time, 

X so he doesn't have to stop and get a meal and eat it. So this is all 

I know about fasting from the New Testament, and I guess we'd better 

stop, because IKJIIX anything else we know wouldn't be necessarily 

correct, right? Right. Now, here're these three areas, good works, 

prayer, fasting. And the Lord's point in all three is why do you do 

these things? The question is not should I be pious, the question is 

Why am I pious? The question is not, Should I do good works, pray, 

fast?, the question is Why do I do these things? And always in all 

three cases it is not for public acknowledgement or 1111 acclaim, not 
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in order that anybody may see or acclaim, but in order that I may 

fellowship with God and express my love for Him. So when we talk 

about the Piety Parade, please don't think that I'm saying piety is 

wrong; I'm saying that the Lord here is teaching, or asking the basic 

question, Why am I pious? I should be. The question is, 11 Is my 

motivation correct?" Now we have omitted the section in prayer in 

Matthew six on the Lord's Prayer, so called, beginning at verse nine 

through verse fifteen. We omitted that yesterday because I want to 

pull this out and consider it separately this morning, and before we 

do that, I want also to II consider the question that is often raised, 

particularly at this point, but also in connection with the whole 

sennon on the Mount, what is its application or relevance for today? 

Now if JIX you've had any background in Bible study, you perhaps have 

heard someone say that the Lord's Prayer is not to be prayed today, 

and perhaps this raised your ayer(?) a bit, or perhaps you nodded 

your head in strong agreement. And then perhaps you heard somebody 
Sennon 

broaden that kind of statement to the whole IIBHIII on the Mount; the 

Sennon on the Mount is not for today, it has to do with the kingdom. 

And perhaps you heard somebody express it this way,X 11This is I not 

the Lord's prayer, the Lord's prayer 1111 is in John seventeen. This 

is the disciple's prayer. And there ought to be a sharp I distinction 

Kl~XIN kept in our minds between the two. We're not to pray this one, 

and the Lord's Prayer in John seventeen was prayed once and that's all 

and that's the end of it." I don't know what you've heard about the 
whether 

Lord's prayer or the whole matter of INII the Semon on the Mount 

applies to us today, but I want to take a few minutes and talk about 

this question at this point, rather than doing it Monday when we began, 
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I thought it would be better to wait until we got to the Lord's prayer 

where you often hear this kind of KIIIIIIN statement. Also this is 

rather important in relation to the Lord's Prayer because this is a 

favorite passage of Scripture. If anybody tries to tell anybody that 

their favorite passage may not be directly for them, then this kind of 

provokes the person. We don't mind being told that the NIIMI regulations 

and the law against bacon with bacon and eggs really don't apply today, 

we don't mind being told that we can eat pork, and that the prohibition 

against pork doesn't apply today. We don't mind that at all. I don't, 

anyway, I'm quite glad to eat bacon and pork and all the rest of it. 

But when it comes to a favorite passage like the Lord's Prayer, if 

anybody should even suggest that maybe this doesn't have particular 

relevance to us .in the primary sense, then that's bad, that person 

must be heretical. So that's why I waited til this point to talk 

about this whole matter. Now what I'm really talking about is the 

question of whether everything in the Bible has its primary application 

to us today, or whether there are things that were written for other 

people in other days which don't have a primary relevance to us today. 

And I think that if you stop and think about that a moment, you will 

acknowledge that not everything in the Bible is primarily written for 

me at this time; some things were written for other people at other 

times, like some aspects of the Mosaic law. I don't know anybody here 

who would apply the prohibition against certain I kinds of food which 

the Israelites had to observe, no choice in the matter. We don't, we 

recognize that quite easily. So we do recognize there are some 

differences. As a matter of flll fact, people, there are some rather 

contradictory differences in the Scriptures, and you'd have an awful 
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lot of trouble putting certain verses together if you said that there 

were no differences between what God may have spoken to one ••11 people 

at one time, and what He may speak to another people at another time. 

Now you're in Matthew, why don't you look in Matthew ten for a moment 

and see a rather interesting connnand. Now please notice this is a 

conmand, this is in red letters, this is the words of Christ, this is 

a comnand to, verse one, the HI twelve disciples. And the Lord 

commissioning the twelve disciples said, verse five: 

These r twelve Jesus sent forth and co11111anded them saying, 

Go not to the way of the Gentiles and into any city of the 

Samaritans don't go. Go only to the lost sheep of the 

house of Israel. 

That's a command, the great conunission. How come I never hear this 

great comnission preached on in church? Well, because we all recognize 

that something's wrong with this. IIXI Our cormnission doesn't exclude 

Gentiles, but this one does. It excludes Gentiles. This is the 

Great Comnission for us today, then we are on the wrong track, most of 

us. We had better dissolve all of our faith mission boards, and all of 

our denominational mission boards, except those that are related to 

Jewish evangelism. And we'd better give all of our support to Jewish 

evangelism. This is in Matthew, it's spoken by the Lord, it has to do 

with a conunission, it was given to the twelve disciples. In the same 

gospel, the last chapter, the same Lord said to the same group, minus 

1111¥ Judas, about the same subject, a commission, he said in the 

nineteenth verse of the twenty-eighth chapter: 

Go, teach all nations, (all nations, same word for Gentiles, 

teach all Gentiles) baptizing them and teaching them. 
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Now what's the matter? Did the Lord change his mind? Well, there's a 

change of command, there's no question about that. It's the same 

Lord, it's the same disciples, it's the same subject, but it's different 

orders, and in a sense the Lord did change his mind. Now I don't 

defame the omniscience of God, don't, or innnutability of God, don't 

misunderstand me, but there's been a change in the program of God, 

and that's the commission by which and under which we operate today, not 

the one in Matthew ten, but the one in Matthew twenty-eight. Now 

what right does anybody have to say that the commission in Matthew ten 

is not applicable today? Because it has been superceded by another 

arrangement, that's why. By what right does anybody have to say that 

the prohibition against porkchops doesn't apply today? Because the 

New Testament says that the law has been done away with, II Corinthians 

three. lNI That's the right, that's what gives us the right. In John 

16:24, I suppose some of you have learned this verse by memory, John 

16:24. 

The Lord said, Hitherto ye have asked nothing in my name. 

Oh, isn't that something? Think now, all those prayers, Ezra, Nehemiah, 

Daniel, the Psalms, the Lord's Prayer in Matthew six, because John 16:24 

was spoken in the Upper Room just before the crucifixion, after the 

Lord's Prayer had been given. 

Hitherto ye have asked nothing in my name. 

That doesn't mean there had been no praying up to that time, but it does 

mean that there had been no praying in the name of Christ up to that 

time. 

IKIIIXK 

Hitherto ye have asked nothing in my name. Now ask and 

you should understand in my name. Ask in my name and ye 

shall receive, that your joy may be full. 
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There's a difference in the basis for praying, before and after the 

cross of Christ. 

I will ask the Father, and He will send you another 

Comforter. When the Holy Spirit is come he will guide 

you into all truths. 

cw 

This kind of phrase appears a number of times in John fourteen, fifteen, 

and sixteen. "When the Holy Spirit is come. 11 Well what do you mean, 

Lord? Isn't the Holy Spirit here? Yes, the Holy Spirit was operating 

in Old Testament times and the times of the gospels, in the life of 

Christ; but the Lord said when the Holy Spirit comes in a new, special, 

different way on the day of Pentecost. Now all I'm saying, folks, is 

that God has different aspects to His program, God has different facets 

to His overall purpose, God has different ways of operating. Sometimes 

they involve actual contradictions. In one case he says, "Don't do 

this," and in another case he says, "Do it." There's another 

illustration in the gospel of Luke where the Lord said, in one case 

he said, "Put away your sword," in another case he said to the same 

disciples, "Go and buy a sword." A complete change of orders. And 

God's program and God's purpose has been different at different times. 

This doesn't make God different, but His program is different. And 

in the outworking of His total program IKM there are different aspects, 

different smaller programs, different If arrangements, different 

economies, different, and here's ~he word I haven't said it up to this 

point, please bear witness, different dispensations. That's the first 

time I've said it this morning, so mark that, just for some good reason, 

I don't know what, for some good reason. God has different ways of 

accomplishing His purpose. Now, people have labelled that with this 
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word, dispensation, and it comes from the word dispense, put an Eon it. 

Different ways of dispensing His program. When Jackie Kennedy Onassis' 

sister, Princess Whatever-her-name-is needed to have her first marriage 

annulled or whatever she got from the pope, she got a dispensation from 

the pope which freed her from the first marriage so she could marry the 

present husband. He dispensed a concession ~o her, and she got a 

dispensation. There are different ways in which God has dispensed and 

is dispensing His program, here in this earth; different ways of 

running the world at different times, different economies, and that's 

the other big word you ought to remember, different economies, because 

i( you took the English equivelent of the Greek letters for dispensation 

you would get the word economy. Different economies. Now, an economy, 

different economies have similarities to them, but they also have 

differences. If you go to_a conununistic economy you will need money, 

and you can buy and sell, and you can even own some things. In a 

capitalistic economy you need money, you can buy and sell and you can 

own things. In a socialistic economy you need money, you can buy and 

sell and own things. But there are some basic differences, too. And 

just in the things we've INXINlfll enumerated, one of the basic 

differences concerns how much you can own. So in an economy, in 

different economies there are similarities and there are differences. 

And in the economies, the ways God has run this world, in the different 

ways He's dispensing His program, there are many similarities, a lot of 

things are similar; but some things are very different. Now if you 

don't recognize what economy, what arrangement you're II living under, 

you're going to have the Bible in hopeless confusion. If you don't 

realize you're living under today a post-resurrection, post-Pentecost 
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economy, then the Bible will be in helpless confusion. You might Ill 

ought to go back to the Matthew ten conrnission instead of the Matthew 

twenty-eight commission if you're not clear on the economy under which 

we're living. If you think that the law is applicable today, then 

there's going to be hopeless confusion if you're consistent. Now most 

people aren't consistent, they pick and take what they want from the 

law and forget the rest of it. Now it is true that when God operated 

under what may be labelled Law, because that was a big thing in that 

economy in Old Testament times from Moses on, that law was a big 

thing, and there were a whole bunch of laws, 613 of them, to be 

exact. Now today he operates under what I still like to call the 

economy of grace. Now I know the New Scofield has chosen to use 

the economy of the church. If IIXI I'd been on the cormnittee I'd have 

voted against it, I'd have voted for grace because of John 1:17, which 

says: 

The law was given by Moses, and grace and truth came 

through Jesus Christ. 

This is not to say there was no grace before Christ nor no law after 

Christ, but it is to say that, the IIIIK distinguishing feature before 

Christ was law, the IIIIK distinguishing feature after Christ is grace. 

Now, of these 613 comnandments I find some of them, numbers one, two, 

can you read that little bit, I can't tell. I find one, two, three, 

five, six, seven, eight, nine, ten, 119, and a few others, I find them 

over here, too, incorporated, ooh, not the fourth one, never, I find 

them incorporated over here, and I find all of the ten conmandments 

except the fourth, "Remember the Sabbath day to keep it holy, 11 

repeated today, and I find a few others repeated. I don't find some of 
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them repeated; but that doesn't mean the law carries over, it just 

means that in the economy of grace there are certain KIIIKXBI conunandments 

that were exactly the same as in the economy of the law, just as there's 

mney here and money in Russia, or money in China. But there are some 

differences, there's some laws that aren't, and there're a lot of new 

ones, six hundred and fourteen and six hundred and twenty, and a lot of 
ones 

new INIK¥XINII that have been put into the arrangement of this 

particular economy of grace. Now, when our Lord returns, He's going to 

set up His kingdom, and this is going to be another different arrangement, 

very different; a lot of different things in the kingdom. For one thing, 

Christ will be present and sin will be, the ravages of sin will be 

HIIIK reversed and sin will be held down as far as this outward 

expression is concerned, and there'll be a lot of things different 

when Christ comes back. Now when our Lord was here on earth, under 

which economy was he living? He was living under the law, for the death 

of Christ ended the law. About which economies did he speak? About 

all of them. He spoke about the law, he spoke some things in prophecy 

about the grace, and he spoke some things about the kingdom. And 

that's what makes the teachings of Christ very difficult to interpret 

consistently accurately, because he spoke some things in relation to 

the law under which he lived, he spoke some things in relation to the 

economy of the church age which was coming, and he spoke some things 

about the kingdom which was yet to come, N and which he offered the 

Jewish people when he was here and living under the law. He offered 

them this kingdom, but they rejected it, and so it was, from the human 

standpoint, put off until after the age of grace. Now the teachings 

of Christ, then, will reflect things that concern the law and the 
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church and the kingdom which is yet to come. The Sermon on the Mount 

has things in it which cannot and will not be fulfilled until the 

kingdom is established on earth. The M meek shall inherit the earth, 

Monday morning, that's one of them that won't be fulfilled until the 

earth is ruled by Christ. There are things in the Sermon on the tt>unt 

which are very applicable, primarily applicable to the people living 

then, when it was spoken, under law. Indeed, I think the Sennon on 

the NII Mount is in a sense an exposition of the word repent, and the 

Lord was saying to those people, "Repent, this is how you need to 

change. 11 And there are things in the Sermon on the Mount which are 

very applicable to us today, and X that's why, that's what, the way 

in which we've been studying it during these days. There are things 

in the Sermon on the Mount which aren't applicable to the kingdom, like 

in the Lord's Prayer, "Thy kingdom come. 11 There'd be no use praying 

that if the kingdom were here, so that particular phrase is applicab1e 

to a time when the kingdom isn't set up, and there're other things 

that are applicable when the kingdom is set up. Now this is a little 

brief introduction to the whole concept of dispensational differences, 

IIJ dispensational HI interpretation, which is essential, or the Bible 

is going to be full of contradictions if you interpret consistenly 

literally and you're not a dispensationalist, you're going to have 

contradictions. Dr. Ironside used to have what I thought was a classic 

illustration of the concept of dispensationalists, and it was this. It's 

really outdated because people don't have maids anymore, and this has 

to do with a maid, a maid who worked for a blue collar worker and had 

a chance to be promoted to a white collar home. And so, wanting to 

better her station in life, she took the job. When she went the afternoon 



Page 13 cw 
to start her work in the home of the professional person, she said to 

the, the lady of the house said to her, "Now, Mary, do you know about 

this job?" 110h, yes Ma'am, I've been a maid for ten years." "Well, 

do you know?" And the maid said, "Well don't worry now, I'm an 

experienced maid." Every morning in the former home where she worked 

she got the family up at six o'clock because the man had to be at work 

at seven. She had breakfast on the table about six-thirty, and that's 

the way they functioned in that home. So the next morning in the new 

home, six o'clock she found a big bell and rang it, and already some of 

you are cringing I can see, and the lady of the house finally got 

herself awake and came down and says, "Mary, what in the world are you 

doing?" Well she says, "Breakfast wil 1 be on in thirty minutes. 11 "Well, 11 

she said, "We don't eat breakfast here till eight-thirty. My husband's 

retired." "Oh, I didn't know." What didn't Mary know? She didn't 

know she had entered a new dispensation, it's got a slow fuse, but 

you'll get it, I hope. She didn't know that she'd entered a new 

arrangement, but she soon learned. And she couldn't carry over the old 

getting up time in the new arrangement. Now, she carried over a lot of 

things, cooking, so on, there are similarities, but there are llfllllN 

some sharp differences sometimes. Now, is the Lord's prayer for I 

today? Well, it is for today in the sense that it is an example, a 

model prayer. Should we repeat it? I don't care. Fine, repeat it if 

you like. Should we tell people not to repeat it? No, I don't think 

so. It's a model prayer, but it isn't primarily a prayer for today in 

the sense that it's not prayed in the name of Christ, so if you do 

repeat it, please add on the new arrangement, which is: 

Ask in my name (John 16:24) and ye shall receive. 
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So if you repeat it, then please add on the new arrangement. If you 

don't IIK tack it on in words, "In Christ's name, 11 then add it on in 

your thought, because that's the HII basis of prayer today. I sort of 

look at the Lord's Prayer like this: If I should I go into ••• 

Side Two: And as a matter of fact I might ask some of the same 

questions, but since I pass out the sample to everybody, it's fair. The 

Lord's Prayer is sort of like a sample prayer, as a matter of fact that's 

what the Lord says in verse nine, "After this manner pray ye. 11 It's 

sort of I like a sample prayer, and maybe like that exam, maybe we ought 

to pray it once in a while and think what it stands for, what it is a 

sample of. And yet we wouldn't want to be bound to it and only pray 

the Lord's prayer, because that would be like assuming that the 

teacher's only going to ask those questions on the sample. We want to 

broaden our praying beyond that which is in the sample. All right, 

what is the sample like? Well, first of all there is an address. Do 

you need this outline up here? This help you all or not? First of 

all there is an address to, in verse nine, to our Father. "Our 

Father, which art in heaven." You notice what this excludes? It 

doesn't say our mother, Mary; it doesn't say all the saints or angels; 

it doesn't say even God, and I don't mean to demean that name or use 

of that name, but God in the sense that a lot of people use God as some 

11•1 impersonal something, but our Father. The address expresses a 

relationship which excludes other intennediaries in prayer and focuses 

on the relationship between Father and child in the family of God. The 

address also expresses assurance. Just a little later on the Lord is 

going to say, the Lord said, and we're going to study it, the Lord 

said in chapter seven and verse eleven: 
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If ye then, IIIIN being evil, know how to give good gifts 

to your children, how much more shall your Father which is 

in heaven (same phrase) give good things IN to them that 

ask Him? 

cw 

This is an assurance, this relationship gives us an assurance that our 

heavenly Father, the Father which is in heaven, same phrase, will give 

us good gifts. "If you, being evil, know how to give good gifts to your 

children," and we do, don•t we? We buy them things for birthday and 

for Christmas, and when I go away without the family sometimes I bring 

home stuff that•s broken the next day because I miss them. But, and 

I 1m an evil father. "If ye be evil know how to give good gifts to your 

children, 11 how much more should we be assured that our heavenly Father 

who is perfect knows how to give good gifts, and those good gifts are 

perfect II gifts, and that's why some prayers aren 1 t answered, that•s 

why some prayers are delayed, that•s why some prayers, the answer to 

some prayers are changed, because our heavenly Father knows how to give 

perfect gifts. 

Every good gift and perfect gift comes down from the 

Father of lights in whom there•s no variableness or 

shadow caused by turning. 

James one. So the word Father in the address expresses the relationship, 

excludes angels, saints, the virgin, and all the rest, and focuses on 

our relationship with Him, and we're assured of good answers, perfect 

answers because they come from our Father. Now, second in this prayer, 

there are some acknowledgments, and there are three of them. First of 

all, in verse nine, "Hallowed be Thy name. 11 There's an acknowledgement 

of God's NI holiness, of God's holiness. 11Hallowed be Thy name," the 
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name stands for the person. You sign a check, you're saying, 11 l'm 

behind it. 11 The name stands for the person. "Hallowed be Thy name," 

Thy name be made holy and sacred, and we acknowledge this. Now this 

affects my attitude, because it will affect what I say, what I ask if 

I realize something about the holiness of God. I won't ask things 

that are unholy, I won't ask Him to bless my wickedness and sin and 

rebellion and II being out of the will of God. "Hallowed be Thy name. 11 

So it's important to remember that while the Father gives good gifts, 

He is a holy Father. And it's interesting to put those two words 

together, Holy Father. Fact, the Lord put them together; later on in 

John seventeen in that other prayer, that's the way he addressed the 

Father, Holy Father, Hallowed be Thy name. Second thing that is to be 

acknowledged: 

Hallowed be thy name, Thy I kingdom come. 

And I'm going to just suggest that this has to do with the glory of 

God. XNNJ 11 Thy kingdom come. 11 Thy kingdom, when Christ will II reign, 

when the world will be ruled as it should be, and sin will be put down. 
11 Thy Kltll kingdom come. 11 Now this will affect my asking, too, because 

it will help me remember that everything between now and then is really 

temporary and relatively insignificant in comparison with the eternal 

kingdom of God and the significance of the fact that Christ, who has 

been denied all of his rule up to this time, will someday rule. 

Revelation eleven, when the seventh trumpet sounds and we're, IHI that 

great theme: 

The kingdoms of this world have become the kingdom of 

the Lord and of His Christ. 

In Revelation nineteen where the word hallelujah appears because the 
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opposition in Babylon has been thrown down, hallelujah because Christ 

will reign now. This is the kind of attitude I I ought to have when 

I pray, this'll get my sights on things eternal rather than things 

temporary. This'll get my sights on things.which are important to 

Christ rather than important to me. NI His glory needs to be 

acknowledged, His glory, not mine. And third, His will needs to be 

acknowledged: 

Thy kingdom come, thy will be done, in earth as it is 

in heaven. 

And may I add, "Thy will be done in this thing that I'm asking." In 

earth, it's very easy to pray that.X "Thy will be done in earth, Lord, 

all over the earth, you know, on everybody else, but not me." And of 

course the particular person praying and the particular thing for which 

he is praying. 11Thy will be done in earth as it is in heaven." Now 

when you can acknowledge the holiness of God, and the importance, the 

ultimate priority of the glory of<hd, and the necessity of having the 

will of God, that will sure affect what you ask God, won't it? And in 
good 

this sample, that's why I think it might be a 1111 idea to pray this 

prayer once in a while, because it reminds us of these very important 

preconditions for our petitions. When the early church got into trouble, 

the first persecution from the Sadducees, and they Ill were told not to 

preach the gospel anymore, they went back to their own company, and one 

of the greatest prayers in the New Testament is in Acts four. And 

Peter, leading the others said, "Lord, thou hast made heaven and earth. 11 

And he used a word there that's rarely used in the New Testament from 

which we get the English word despot, which means absolute sovereign 

ruler, absolute dictator. And Peter said, and the others, in the prayer, 
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11Absolute dictator, you made heaven and earth, and you made this 

problem, this opposition, this persecution that we have, and now give 

us boldness to proclaim the gospel." And really, in these three concepts 

are more or less sumnarize that idea, the absolute, absolute rule of 

God when we come to Him in the matter of prayer. And too much prayer 

today is really so self-oriented, self-centered that no wonder we don't 

get some of the petitions that we ask. All right, after we've acknowledged 

these things, then there can be the petitions which we ask of the Lord, 

and here the petitions are listed, there are a couple of them, and they 

are this:· First of all, daily bread. Personally I'm inclined to think 

that the word daily in the King James translation really means needful, 

necessary. 11 Give us this day our necessary bread. 11 In other words, 

petitions for the basics of life, the necessities of life. I don't 

think it's a repetition, tautology, 11 Give us this day our daily bread, 11 

"Give us this day our necessary bread." There's some debate about how 

to translate IKI that word, but that's my own inclination. "Give us 

this day our needful, basic things that we have to have. 11 Not the 

luxuries, not that it's necessarily wrong to pray for things like that 

in the will of God; if God gives them to you in His will, that's fine, 

but the basics are the things that we need to pray for, because we need 

to be conscious of our need and dependence in the MIi basics. And no 

matter how many luxuries a person may have, he needs to pray for the 

basics so he'll remember that all that he has comes from the hand of his 

heavenly Father. 11 Give us this day our basic things. 11 You know, 

contentment in life doesn't come from multiplying our possessions, but 

from realizing that in everything we're dependent on Him. And then what 

He gives us or what He doesn't makes us content. In fact some people 
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who want to multiply possessions really need to moderate their wants 

and learn moderation, and then they'd find more contentment, really. 

cw 

You know you don't have to spend all you have, you don't have to live 

up to the hilt of your income. You really don't have to, but that's 

not a customary thing in these days. "Give us this day our daily bread. 

Give us this day my daily bread." Suppose the prayer read that way, 

would it imply anthing different? Not necessarily, because my daily 

needs are in our daily needs, but when it says "our daily bread", it 

kind of makes me think of other people beside myself. That's kind of 

interesting the Lord used the plural instead of the singular. "Give 

us this day our daily bread. 11 Reminds me of other people's basic 

needs, here and other parts of the world. We're forced, more or less, 

to think of others when we say, "Our daily bread. 11 Second petition, 

I'm not going to write these down, the second petition is concerning 

forgiveness, fellowship if you wish, might be a better word than 

forgiveness, verse twelve. 

Forgive us our debts as we forgive our debtors. 

Now, there is forgiveness in two basic areas. There is forgiveness in 

the area of salvation. When you were saved you were forgiven. But the 

second area in which there is forgiveness is in the area of the Christian 

life. There is forgiveness in the family; there's forgiveness to get 

into the family, that's salvation; there is forgiveness when one is in 

the family, that's fellowship. I'll repeat: there is forgiveness to 

get into the family, that's salvation forgiveness; there is forgiveness 

in the family, that's the forgiveness that brings the enjoyment of the 

family, fellowship in the family.· Unsaved people need to be forgiven 

to get into the family, Christian people need to be forgiven in the 
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family in order to enjoy the full fellowship of the family. It's the 

second about which the Lord is praying here, and teaching us to pray. 

Forgive us our debts as we forgive our debtors. 

Now I'd like to sharpen the translation a little bit. "Forgive us our 

debts as we have forgiven our debtors, 11 for that's exactly what it 

says. In other words, we don't come to God and ask for full fellowship 

until we have full fellowship with others. 11 Forgive us our debts as we 

have forgiven our IHHIII debtors. 11 When we get the horizontal relationships 

right in the family, then the vertical relationship is right with the 

Father. "Forgive us our debts as we have forgiven our debtors." I 

heard a preacher on one of those stations, IX we've got one of those 

stations in Dallas that plays all kinds of religious programs. I think 

the most typical of the kind of station it is, we've got a program on 

it called "The Cowboy Chapel ()f the Air. 11 Sounds like Texas, doesn't 

it? At any rate, I was listening to a preacher that I wouldn't 

nonnally listen to one day riding home, and he said something rather 

interesting. He said, "Ephesians 4:26", you remember that verse? "Let 

not the sun go down on your wrath." "That's an evening prayer." That's 

true. He said, "Matthew 6:12, that's a morning prayer. 'Forgive us our 

debts as we have (the night before) forgiven our debtors.'" That's not 

bad. IIXIIII At least it's worth ININI thinking about, isn't it? And 

it does lll~NIIII emphasize the fact that we have to forgive others 

IIMI first before we can ask God for forgiveness in the family and for 

the enjoyment of full fellowship in the family. Now it's very 

interesting, only INIKK thing that Christ picks out of this prayer for 

emphasis is this thing; the only thing he picks out for emphasis verses 

fourteen to fifteen, If is this particular point. He doesn't pick out 
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"Hallowed be Thy name, 11 he doesn't pick out, "Thy kingdom come," he 

doesn't pick out the daily bread, he picks out, he doesn't pick out 

temptation which is yet coming, he picks out fourteen, "If you forgive 

men their trespasses, your NIIIN heavenly Father will also forgive you, 

and if you don't forgive men their trespasses, neither will the Father 

forgive your trespasses, in the family, that is. 11 If things are wrong 

horizontally, they'll be wrong with the Father, because He is related 

to all the children; and if we aren't related correctly to those 

children with whom we have contact, then there's going to be a strain 

on the fellowship with the Father. This has nothing to do with salvation 

forgiveness, but forgiveness in the family, enjoying the fellowship of 

the family of God. And this is the only point that Christ picks out for 

emphasis. I think that ought to say something just by itself, without 

any elaboration. The third petition has to do with temptation. 

And lead us not into temptation, but deliver us from evil. 

This is a hard one because HI God doesn't tempt any man with evil, 

according to James. A1d here's a petitfan, 11 Lead us not into temptation, 

but de 1i ver us from evil • " Looks 1i ke this IINllfllllll contradicts 

what James says, looks like God may lead us into temptation. The word 

temptation, the word, the English word temptation really covers two 

ideas that are in the Greek word. One is the idea of test, and the 

other is the idea of tempt, in a sense of soliciting to evil. When we 

say tempt we only think of the evil, we don't think of the test because 

we have a different word for test. But both ideas are really covered 

in the word, and sometimes the word that's translated tempt means to 

test, to prove. When Christ was tempted he was proved, and he could 

not have sinned. God may test a man, may put a man into a situation to 
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prove him, but God doesn't put a man into a situation in order that he 

might sin. And in that sense God doesn't tempt us to sin, but God 

tempts us in the sense of testing us so that we can prove what we are 

by His grace. Now I think this verse relates to both. "And IIIXHII 

lead us not into, do not permit us," perhaps it's a pennissive idea 

here, 11 Do not permit us to be brought into situations which, in which 

we might succomb. And if we get into those situations, then deliver 

us from the evil, 11 and this could be translated the Evil One, or evil 

in general, we really don't know because it's the same fonn for either 

the masculine or the neuter. "Deliver us from the Evil One, deliver us 

from evil in general when we are in those situations." I think this is 

a petition that God will not pennit us even to get into situations 

which might lead to a test or a temptation. And if we do get into them, 

then that He will deliver us from the Evil One and from evil. I think 

of Romans 13:14 where Paul says: 

Put on I the Lord Jesus Christ and make not provision for 

the flesh to fulfil its lusts. 

And this means take care of some of these situations and circumstances. 

Some people just flirt with temptation. As was said last night, they 

don't want deliverance. They just flirt with it, they put themselves 

right in the situation where they're going to be tested. Sometimes 

it's necessary to flee, sometimes it's necessary to fight, sometimes 

it's necessary to endure; but with the test God always makes a way to 

11111 escape, that we may be able to be exempt from it. Uh uh, that 

we may be able to bear it. The way of escape is not necessarily relief, 

but sufficient KIHN strength to bear it. 110h, I'm so sorely tested. 11 

Well, a lot of us are. First of all, examine your circumstances. What 
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is it that tests you, tempts you? And if you can control the 

circumstance and you ask God not to let you go into those circumstances. 

If you need to get rid of something, tear up something, do that. It 

wouldn't hurt. Some people do need to do that, too. And then if 

indeed, having done everything we can, we get into situations where we 

suddenly realize here we are face to face with the opportunity to sin, 

then the second part of this petition applies, 11 Deliver us from evil. 11 

Now all of these petitions remind us, I think, basically of dependence 

on God for our daily needs, for sensitivity in the matter of fellowship, 

and for victory in the tests and temptations of life. So, the petitions, 

dependence. We are dependent, and this prayer certainly emphasizes 
an ascription 

that. Now you find in the KIN King James in verse thirteen IXIIKlll•IIIN 

of praise, a kind of doxology. 

For thine is the kingdom, the power, and the glory forever. 

In good Greek texts, the best texts, it is not there, but the ideas 

certainly are right. It's probably carried over from some other place 

in the Bible, so don't worry about it. But if you hear somebody say 

that it's not in the IIXIIX best texts, that's true. If you hear 

somebody pray it, don't worry about it; just remember it's not in the 

best texts and go ahead and pray it. It's a nice conclusion to the 

semon, or the the prayer. You don't find it in the other account 

in Luke eleven, but it's a nice conclusion because it brings us right 

back to what is top priority, that is, the glory of God. "Thine is 

the kingdom, the power, and all these matters of daily bread and 

temptation, and the glory forever. Well, this is a model prayer. The 

early church used to pray this three times a day, I think. One of the 

early extra Christian literature tells us three or four times a day, and 
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I'm not saying we ought to do that, it can become ritualistic. But you 

might pray it today IK sometime, and try to remember some of these 

things which are part of the sample, and then let those examples affect 

your other praying. Father, thy will, keep us dependent. Let's pray. 
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I don't think there's any question but that money and things are a very 

real problem in the lives of many Christians. If we don't have enough 

it's a problem, if we have enough it's a problem, if we have too much 

very often the things are a problem. And in the Sermon on the Mount 

which we've been studying these mornings our Lord had something to say 

about money, things, and the use of them in this life. Those of you 

who have not been here in the morning sessions, we've been studying 

Matthew five, six, and seven, and we are at the point of 6:19, which I 

want to take out and make as a separate message tonight about the matter 

of money, things, and what should be the Christian's attitude INIIXM 

toward them. 6:19 of Matthew: 

Lay not up for yourselves treasures upon earth, where moth 

and rust doth corrupt, and where thieves break through 

and steal. But lay up for yourselves treasures in heaven, 

where Nll~NIIMXII neither moth nor rust doth corrupt, and 

where thieves do not break through nor steal. For where 

your treasure is, there will your heart be also. The 

light of the body is the eye. If therefore thine eye be 

single, thy whole body shall be full of light, but if 

thine eye be evil, thy whole body shall be full of darkness. 

If therefore the light that is in thee be darkness, how 

great is that darkness. No man can serve two masters, 

for either he will hate the one and love the other, or 

else he will hold to the one and despise the other. You 

cannot serve God and marmnon {or God and money). 



Page 2 CW 

Now in this paragraph our Lord sets forth two great principles about 

money and things. Do I need to say IMI that talking about money is not 

carnal, do I need to say that? Some people seem to think so. If a 

preacher talks about money once in every three years, then all he talks 

about is money. And ff he talks about money at all, then he obviously 

is talking about a very earthly, 1111 camal subject, and he ought to 

get his mind on more spiritual, heavenly things. But it's interesting, 

isn't it, there's a great deal more said in the New Testament about 

money than the virgin birth of Christ, a great deal more. Only two 

verses about the virgin birth, and there are whole chapters about the 

HIN right use of things. This is one of those important section on 

money that we're looking at tonight. The others are I Corinthians sixteen, 

those first few verses, and II Corinthians eight and nine, Ill two 

whole chapters, rather lengthy, and I Timothy six, another rather long 

chapter that has something to say about things and money and the right 

use of these things. So if this is a carnal subject, then you'll have 

to talk to the Lord about it, and it'll be useless because His Word is 

settled forever, and you won't be able to eliminate these passages from 

the New Testament. Now our Lord gives two great principles about money 

and things in this paragraph I've just read. The first principle is 

this: don't store up earthly treasure. And the second principle is 

don't serve money. The first principle, don't store up earthly treasure 

but rather store up heavenly treasure is what he's talking about from 

verses nineteen through twenty-three. The second great principle, don't 

serve money, is the obvious point of verse twenty-four. Don't store 

'up earthly treasure. If you're looking for a good investment, you 

would look for three things. First of .all, something that is safe; 
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second, something that pays i111nediate and continuing dividends; and 

third, something that will give you in addition capital appreciation. 

Now, if I told you that I knew such an investment and you IIIIX weren't 

suspicious of the fact that I'm going to be talking about something 

beside real estate or stocks or bonds, you'd flock to the front aften1ard 

to get the fnfonnation on such an investment that's safe, pays dividends, 

without defaulting, and gives capital appreciation. Well, treasure 

that's stored up in heaven 1s like that. It is safe because it's in 

heaven, it pays dividends now and continually because you do see the 

reaping of the dividends of investments made for God, and there is that 

wonderful and large increment of appreciation in the investment as 

God IXl blesses it and multiplies it IH far more than we ever could. 

But, alas, what we invest here on earth, whether it be in stocks or 

bonds, or real estate, or cars, or houses, or whatever, not safe-

thieves break in and steal, and ft rusts and disappears, for that's 

what the word corrupt means, it disappears, and ft depreciates, how 

fast it depreciates, and it's subject to all kinds of the things of 

nature around I us. It's not safe, these investments, they don't 

pay too good dividends. I find that most of these things you have to 

keep paying thein to keep them going rather than paying you something, 

and there certainly isn't much capital appreciation. "Don't store up 

earthly treasure," the Lord says, "because it is temporary, and ft 

can't be counted on. But lay up for yourselves treasures fn heaven, 

for there the IHI treasure is safe, it'll pay you dividends, and God 

will give it an increase. Furthennore, where your treasure is, your 

heart will be also. 11 Now that's an interesting principle, and of 

course a very true one. If you give the Word of Life, if you give it 



Page 4 CW 

tonight or you made a promise, you will undoubtedly pray for Word of 

Life, because you want to safeguard your investment. Where your treasure 

is, there will your heart be also. If you're not interested in missions, 

why don't you just force yourself to give some money to some missionary, 

or some mission board, and IMMi where your treasure is, there will your 

heart be also. If you can't give to your local church, then you had 

better change churches, quick, because where your treasure is, there 

your heart is also. And if your treasure isn't in the local church 

treasury, your heart isn't in the ministry of that church, and God is 

saying get out. So, this is a principle which is obviously true. 

Where your treasure is, there your heart will be also. And when we have 

a singlemindedness toward storing up earthly, heavenly treasure, then 

the body is full of life. But if there is some dividedness, some 

divided interest, then of course there is darkness. And if the interest 

in God's work and God's kingdom is little, then how great is the darkness. 

IIKXIXKII Don't store up earthly treasure. You'll notice I've been 

very carefully using the word store, in contrast, for example, to the 

word save. I have not said don't save earthly treasure, I've said 

don't store, and we'll come back to that in just a moment, and I hope 

you'll see a difference. Where the line is between proper forethought 

and planning and saving, and 11~1 improper storing for your life and 

your circumstances I don't know; but God knows, and the IKXKI chances 

are He'll tell you if you ask him. But there is a line between 

improper storing and proper saving and planning and forethought for 

the future, for family, and so on, there is a line between. And one 

side of the line is right, to plan. That is not saying that you simply 

dump everything tonight. At the same time there's an improper side of 
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that in storing. Now the second great principle in verse twenty-four 

is don't serve money. How can you know if you're serving, if you're a 

slave to money? Well it's very simple, see if you can get along without 

it. 11Well I can't get along without it. 11 Of course you can't get 

along without a certain amount, but if you're a slave to a certain part 

of the income God has given you and you just can't do without every 

cent, and a lot of those cents and dollars go for things that aren't 

basics, then the chances are maybe you are a KIi slave to money. Suppose 

God should take everything away in the next year, would you be equally 

thankful and happy in Him, or would it just be a terrible burden to 

bear because you are a slave, you're serving money? Now the Lord 

doesn't leave any middle ground here, I'm sorry. He says you can't 

serve God and money. You can serve God and use money, and you can 

serve money and not serve God, but you can't serve God and money. You 
in using 

can serve Him IMIKINI it properly, but you can't serve both masters, 

because no man can serve two masters. Now I think it's very important 

every once in a while to ask ourselves, "Am I a slave to this, and 

that, and what I want, and what I have, and I what I wish I had?" You 

know, people, slavery to money is entirely unrelated to the amount of 

things or money that we have, entirely unrelated. You will not get 

out from under slavery to money by having more, and yet most of us 

think that. "If I just had a little more, then I wouldn't be a slave 

to it, I'd be free from the bondage. 11 But that will never release you 
bondage 

from the HIMlll1¥1KII that want, and greed, and selfishness, and 

covetousness bring in the matter of the things which we have in this 

world. The proof of that is with your children. They can be slaves to 

money, greedy, covetous, with a dollar, just as we can be with hundreds 
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of dollars. So the amount is not the INIMIK thing that makes me a 

slave, or the lack of it; but I make myself a slave to it. I want it, 

and I can't do without this, or that, or the other. You cannot, Christ 

said, serve God and money. Now, if that be true, and these words are 

rather strenuous, aren't they, then ••tN• perhaps some questions might 

arise in your thinking. And I think maybe three questions the Lord 

anticipates in the next paragraph. The first one is this: Who will 

take care of me? And of course the answer is God will. Verse twenty

six, "Your heavenly Father will take care of you." Who will take 

care of me if I can't store up money or serve it, then who will take 

care of me? My heavenly Father. Second question, well that sounds 

good, but how will He do it? I'm a practical man, How will God take 

care of me? And the Lord answers that by saying, verse twenty-five: 

Take no· thought for your life, what ye shall IXI eat, or 

what ye shall drink, nor for your body, what ye shall put 

one. Isn't the life more than meat and the body more than 

raiment? 

Here's the answer--How well will God take care of me? Look at the fouls 

of the air. I'm sorry, how will God do it? 

Look at the fouls of the air, they sow not, they don't 

reap, they don't gather into barns, yet your heavenly 

Father feedeth them. Aren't you more important to God 

than they are? 

How will God take care of me? Look at the fouls of the air. All right, 

let's look at them, how does God take care of them? Well, He takes 

care of them, most of them, HH by not, not by telling them to sit on 

branches, IHXM and open their little beaks, and He will rain down wonns 
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from heaven. That's not how God takes care of the birds. He takes 

care of them by giving them the sense to get up in the morning, by 

putting wonns in the ground, by using their little bird brains to go 

out and get those wonns. And it's amazing how a bird can find a 

cw 

worm, it's a God-given ability. But the bird has to work at it. Most 

of the time when I observe how God takes care of the birds, it is by 

having the birds use their abilities to take care of themselves. Oh, 

but that isn't very spiritual. Well I can't help it, that's what the 

Lord said, "Look at the Ill fowls of the air, 11 and I don't see them 

sitting there and God raining down worms into their little open mouths. 

And therefore this says to me that God takes care of most of us, most 

of the time, through the jobs, the abilities, the KIMIMIKI strength, the 

health, the sense, the opportunities that He has provided in the world 

in which we live. And that ought to throw a new light on the daily 

grind, and I hope it will when you get back home Monday morning. How 

will God do it? Just like he feeds the birds, INMII through the normal 

process of using what God has given us. Now of course once in a while 

there is a bird that falls out of the nest, or someway hits something, 

and breaks a wing or a leg, and somebody finds it, and, "Oh, can't we 

take care of the bird?" and so you make a splint, and you feed it with 

an eyedropper, and you take care of it until it has strength enough to 

fly off on its own. And here for that bird on rare occasions God 

does a miracle through some human being. And sometimes God takes care 

of us through miracles. Now an observation about miracles, a miracle 

requires, in addition to God, two people involved. There must be the 

giver and the recipient. All the books we read 111111 about miracles 

of God's provision, and they are thrilling, but all the books are 
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written from only the one viewpoint, from the viewpoint of the recipient, 

the organization or the individual that has had spectacular miracles 

received by that IHIIKIXI organization. And of course that's a very 

important part of the Ill miracle, the recipient. But in order to make 

a miracle, there has to be somebody else on the other side of the fence, 

the giver. And it's just as much a part of the miracle, the giving, 

as the receiving. Someday I'd like to see a book written along this 

line, "Miracles I Have Initiated. 11 Now that's carnal, too, the whole 

message is tonight, you can see, but you understand what I mean. I'd 

like to see the testimonies compiled in a book of those people who've 

been moved ·at the right moment to make the gift, as well as II from 

the viewpoint of those people who just sat there and received it, like 

the bird with the open beak. Now I say that because I'm sure most of 

us think we'll have no opportunity ever in life to be a part of a 

miraculous provision. NII Well why not? Oh, because I've got a job, 

and God takes care of me with an ordinary paycheck, and so on and so on 

and so on. All right, that takes me off out of the possibility being 

the recipient of some marvelous, miraculous provision, but it doesn't 

take me away from the possibility of being a part of the giving of the 

miraculous, marvelous gift. Oh, but I can't give much. Well, that's 

all right, sometimes a little gift brings an important miracle to 

somebody. Sometimes just the regular giving, the regularly timed giving 

is an important miracle to somebody. And what I'm saying to you is 

that you can be part of a miracle, not because you're going to be the 

HIii recipient, but because you're going to be the giver of the 

miracle. And what a great blessing that is. It's a greater blessing, 

I dare say, to be the giver of a miracle NII gift I than to be the 
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recipient of a miracle gift, I dare say, because the Lord said it. 

"It's more blessed to give than to receive." So why not be a part of 

the miraculous caring for other people by being the giver instead of 

the recipient. Sometimes this can be done in services as well as 

cash. I heard in our church, our pastor was telling us this winter 

about a bereavement in the home, the neighbor went next door and 

vacuumed. The people came in, the Christian neighbor, and the people 

came in and said, "What's that person doing?" "Well, she's vacuuming." 

"Well how come?" "Because it needed to be done and she offered, and 

boy, I appreciate it." And to that unsaved household this gift of time 

and labor, properly timed at the time of bereavement, was a very 

important testimony. You can be part of a miracle. It takes two to 

make them. 
been, 

having 
All right, the third question is, the first one, IXlKIMk¥ 

llUllXM~IM~¥ " Who wil take care of me?" My heavenly Father. "How will 

He do it?" Nonna lly, through norma 1 means, sometimes through unusua 1 

means. Third question is, and this is a carnal question, but we all ask 

it, how well will He do it? I wonder if God will do it in' the manner 

to which I am accustomed. Now if you don't think that question is 

anticipated, then what do you think the next verses mean? How well will 

God do it? Will He take care of me well enough? Well, He'll take care 

of me better than I can take care of myself. Verse twenty-seven: 

WKUfKX Which of you by taking thought can add one «MI cubit to 

his stature: 

Answer, nobody. Only way you can do that is ~i wear elevated shoes, and 

that's not a HM cubit, that's only a couple of inches. So you can't do 

it yourself, so you might just as well let God do it. How well will He 

take care of me? Well again the Lord turns our attention outdoors, and 
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He says this Ill time: 

Consider the lilies of the Ill field, (not little lilies 

of the valley, but more like field lilies) consider the 

lilies of the fll field how they grow, they toil not, 

neither do they spin. And I say unto you that even Solomon 

with all of his charge accounts was not arrayed like one 

of these. 

And what do the lilies look like? Beautiful, they're beautiful. They're 

just right for the surroundings, they're just right. How well will BIHi 

God take care of me? Just right, just what's needed for me, just what's 

appropriate and suitable and necessary for my place in life and my 

ministry in life. Consider the lilies. Now ladies, I'm going to say 

something that'll endear you to me forever. Lilies are pretty, I think 

women should look pretty, and they should do everything they can to NI~ 

help that along. I'm for pretty looking women because they ought to 

look like lilies, not weeds. Lilies, the Lord didn't say consider the 

weeds, He said K consider the lilies, and I think men ought to look 

good, too. Consider the lilies. How well will God do it? Just 

suitable, exactly suitable for me; and better than all the riches 

that a Solomon had, better than that. Well Lord, that sounds pretty 

good. Is there no catch? Is there no price, is there no charge? Well 

I have to tell you, yes there is, there is. And the catch is what 

our Lord says in the remaining part of the chapter, the catch is don't 

set your affection on things in this world. Not just how I look, but 

what I have, what I want, what I covet. 

Take no thought saying (verse thirty-one), what shall we 

eat, or what shall we drink, or wherewithal shall we be 
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clothed. For after all these things the Gentiles seek. 

Your heavenly Father knows you have need of these things. 
here's 

(Now UMI the catch) Seek ye first the kingdom of God, and 

His righteousness, and all these things (~11 what things? 

Everything I need materially, every material need of mine) 

all these things will be added unto you. 

CW 

I don't think this was a promise of spiritual blessing. That may be 

implied, but not directly. The direct promise is all these things I've 

been talking about--what you're going to eat, and drink, and what you're 

going to wear, and what you're going to ride in, and what you're I going 

to have your leisure time in, and all of these things will be added unto 

you. But here's the IIIK catch, seek ye first the kingdom of God and 

His righteousness. What is the kingdom of God? I suggested to you on 

Monday that whatever else it may mean, it must basically mean the rule 

of God. Seek first the rule of God, and His right ways, His right 

standards, His right principles, His righteousness, and all these things'll 

be added unto you. You see, you can't claim the promise that God will 

take care of you if you insist upon having any part of your life that 

you want to take care of yourself. Seek ye first, not second, not in 

addition, but first the kingdom of God, the rule of God, and His 

righteousness, everything that's right, seek that first, and then you 

can claim the promise that God will take care of you, God will IK take 

care of you well, but not until then. If we insist upon taking care 

of this part or that part or another part, then we can't claim this 

promise. We can't say, "Lord, here's part of me, you run that part, 

I'll run this part. Here's my business, but you leave my leisure 

alone. Here's my church life, but leave my I business alone. Here's 
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my family, but leave me alone, 11 or vice versa. And, 11 Here I am, but 

leave my family alone." Or, "Here's what I eat and drink, but I' 11 

take care of my clothes, if you don't mind; I think I can pick them 

better." 

Seek ye first the rule of God, and His righteousness, and 

all these things will be added unto you. 

CW 

This is the safest, most serene, most secure, most satisfying place 

that any person could ever be in. And just to take a little bit out is 

to bring all kinds of problems and trouble and difficulty. You know 

why a lot of people today, a lot of Christians are having trouble with 

things? It's because God isn't first, the thing is first. "Lord, 

I'll serve you after I take care of this. Lord, I'll give after I take 

care of this. 11 The things are first, not God. Seek ye first the 

kingdom of God, not your plan, not even your economic plan, but His 

plan, and then all these things will be added unto you. That's the 

IIIN catch, but it's no problem, it's no difficult thing, it is a 

requirement. And I would just suggest that if you've got some spiritual 

battle in your life you might ask the Lord if, in yourself, if any of 

it's related to things, material or irmnaterial, ~I persons, ambitions, 

things, plans, because so many of them are. And even if it's not, 

still the formula applies, seek first the rule of God, and His 

righteousness, and that will solve those problems. Let's pray. 
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About the differences between storing and saving, and like I said, I 

don't really know always the difference. But I think you can usually 

tell. There are some things that.I know there're some Christians who 

don't think you should have any insurance, or any kind of planning 

ahead. I disagree with part of that at least because you have to have 

automobile insurance. If you drive a car without it, you have 

disobeyed a dirct command of the Scriptures which says to obey the 

government. What you want to do about other types of insurance you're 

free to make a choice. I read a book once which Kl said that if a 

Christian was really a true disciple he wouldn't have more than one 

day's food ahead in the icebox, refrigerator, otherwise he wasn't 

depending on the Lord for the daily supply. And of course my carnal 

mind asked the question why a day? Why not one meal only? Why should 

you even be allowed to buy a loaf of bread; you INX can't eat a loaf in 

a day, then you should only buy what you can eat for each meal. So, I 

certainly\'Bsn't speaking last night against planning ahead. And Timothy, 

I Timothy five, we're told that we are to be able to provide for members 

of our household, and that has particular reference to the older 

generation, that is, we're to be able to take care of widows that might 

be related to our family. So this would take some provision, too. Now 

Paul says that he had the right to expect to be supported by the churches, 

and he said he didn't always use that right, he very often worked in order 

to support himself. I don't know always the difference between saving 

and storing, but I think if you're sensitive to your own particular 

economic condition and the leading of the Holy Spirit, you'll know for 
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yourself. I have a friend who years and years ago made a very small 

investment, I believe in some land. And thirty years later, after 

he'd retired, this, somebody wanted it, and he sold it at a very fine 

price. He gave, I think, all of the proceeds of the sale to build 

retirement homes, apartments, for missionaries. He himself had been a 

missionary, and didn't have a lot of money, lived very much what we 
though 

say by faith, lllilfKI that's really not a right tenn. And then God 

prospered this small investment he'd made, and so he in tum was able 

to help others, and that help still goes on. Now I suppose if he had 

followed the teaching of some people, he would have been considered 

wrong in making that investment thirty years ago, but the time came when 

God used that to provide for many others. I suppose he would have 

been wrong, too, if he had not been willing to give it when the 

opportunity rose, and he felt the prompting of the Lord to make that 

gift toward those retirement homes. So that was saving, and yet that 

saving was used many years later to very good use, and if he had kept 

it H those years later, then I suppose he would have been guilty of l 

storing. So I don't know the full answer to it, but I think in your 

own economic situation you can get the answer for yourself. But I 

certainly am not saying you should not have a bank account or any 

planning for the future. Those, the generation that has preceded, and 

even the children, the generation that follows. If you have been led 

to live by, so-called by faith, I don't like the term because 

everybody should walk by faith, if you've been led to live without 

much, that is more independence on in111ediate supply and continuous 

supply of your needs, fine. But remember, don't look down on those 

people who are supplying those needs, who may have to work forty hours 
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a week and make some plans and some forethoughts so that they can 

supply the need when the time comes. And I think sometimes this happens, 

people think there's some sort of spiritual valor in II living in 

daily dependence on supplies. Like I said last night, takes two to 

make the miracle, and it's wonderful to be on either end in the will 

of God. And you might be on either end, that is you might change, 

you might be on one end at one time in your life and another end 

another time in your life, in the will of God, that's I an important 

thing. Now the other question is about the word disciple. Sannon on 

the Mount is addressed to disciples, and the man writing the question 

rightly observes, which you may not have observed, that the word 

disciple disappears after the book of Acts, and he wants to know any 

significance to that. Aren't we disciples today? Yes, we are 

disciples, the Great Connnission says we're to make disciples; so as 

that is being carried out, then it's perfectly proper to call Christians 

disciples. It is interesting INI that the word disciple, the label 

disciple, does disappear after the book of Acts, and Christians are not 

called disciples, they have many other titles beginning to•~• appear 

in Acts and continuing in the epistles. I don't know the reason for 

this. I think it probably was an historical matter, historically 

conditioned. In the early, that is in the days of Christ's life here 

on earth, rabbis had their disciples, so his followers were called 

disciples, and they were simply learners from Jesus of Nazareth. Some 

of them were not true disciples, they didn't continue to learn, they 

separated themselves, John 6:66 says that, that many of his disciples 

turned away from IHXIJ that point on. They were Ill learners 

temporarily, and then they left. It seems as if in the early chapters 
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of Acts the Christians were called disciples, but then other names 

began to be attached to them, and these other names took prominence 

over the word disciple. Believer seems to be one of the prominent 

ones that takes sway over disciple, and Christian itself, that word. 

These are, brethren becomes, is another one that takes prominence over 

the word disciple, and probably it simply was no longer as useful a 

tenn as these other tenns were, believer, or brother, or IMIIKIX 

Christian; these became more useful descriptive terms for the Christians, 

and they simply took over for disciple. But we are disciples, yes, 

that's a perfectly proper term to use, as well as these other ones. 

Now this morning we come to the seventh chapter, and we have three 

subjects in the chapter. The first has to do with what I'd like to call 

discrimination, and the first six verses of the chapter; the second 

has to do with prayer, and the third, that is seven through twelve, 

verses seven through twelve, and the third section has to do with some 

characteristics of Christianity or followers of Christ. Which says? 

Well, I think this is a principle, Paul is applying it in that passage 

to what the Corinthians ought to do for him, and it is a principle of 

life,I that's true, and that's a good verse, thank you for reminding us. 

It's l II Corinthians 12:14, right? 12:14. I don't know that Paul is 

KIi saying much about how it applies in the general family life, but he 

is relating it to his followers, MIIXfllllllll¥ his children, spiritual 

children and what I they ought to be doing, their responsibilities. 

II Corinthians 12:14. All right, the three subjects then are discrimination, 

prayer, and some characteristics of Christianity lllll versus other ll 

ways. Now the first subject, discrimination, or judging. I don't know 

how many times you've heard 7:1 quoted: 
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Judge not that ye be not judged. 

Usually quoted as a defense mechanism. "Judge not that ye be not judged. 11 

In other words, shut up, don't talk to me, and by all means don't 

criticize. It would be well when this verse is quoted if we would 

read and remember and quote some other parts of the paragraph. For 

example, verse five, the last part: 

Then shalt thou see clearly to cast the mote out of thy 

brother's eye. 

Which is judging, when you cast the mote out of the brother's eye. Now 

the Lord here uses a familiar carpenter shop figure. Here's his 

upbringing coming out in this illustration, because he talks about a 

beam, a large piece of Ill wood, as versus a chip, or a speck, or 

something that might fly off into the eye when one was working on 

some piece of wood; and that's called a mote, which doesn't mean much 

in our language, but chip, or splinter, or little sliver of wood is 

the idea. Now I think you know these verses. The Lord says don't 

judge that ye be not judged, because if you do, you shall be judged. 
Then lkR he proceeds to talk about the little chip versus the big beam, 

the big piece of wood: 

Why beholdest thou the chip that's in thy brother's eye 

and K considerest not the large piece that's in your own 

eye? Wilt thou say to thy brother, Let me pull the chip 

out of your eye, the speck out of you eye, behold the 

beam is in your own eye. Thou hypocrite. 

The Lord is condemning here hypocritical judging, only, not all judging, 

but hypocritical judging. He's condemning the person who is in no 

condition to discriminate, to judge, to discern. Now hypocrite, do 

K 
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something. First cast the beam out of thine own eye, and then second 

do something; then thou shalt see clearly to cast the sliver out of 

thy brother's eye. And you see there is judging, but it is done by 

the ~Ml person who is qualified to do it, who can see clearly what to 

do. Now I want to suggest three or four principles here that the Lord 

is talking about. First of all, he does distinguish between kinds of 

sin. There is a chip kind of sin, and there is a big beam kind of sin. 

There are degrees of sin. All sin is sin, yes, but all sin isn't the 

same kind of sin, and there are different kinds of sin, HllflHK 

different degrees of sin. Some things are worse than others, some things 

are bad, all sins are bad, but some are worse. And this is a truism, 

and it seems to be one of the things that's implied here. Second, he 

does say something about the fact that we are generally blind to our 

own sins. A person is IIHK generally blind to his own sin, he can't 

see for the beam that's in his own eye. Now this is a very important 

thing to consider all the time. This is not to say that we are not to 

judge other sins, but it is to say we are to be in a spiritual condition 

where we can do this legitimately, and that means don't be blind to 

one's own sins. And this K can be illustrated in a number of areas, 

but I'll leave those applications to you. Third, the Lord says that 

there is always an eagerness to judge others, which has to be curbed 

until we are in a correct position to do so. There's always an eagerness 

to judge others, we're always ~HIii quite ready to pull the speck out 

of somebody else's eye, to KIIXIUIII see something little in someone 

else when we can't see the big things in ourselves. It's always easy 

to do, Christ says. And then fourth, I think the Lord says that we 

should judge when we are in a condition to do so. We are to discriminate, 
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to discern, and to help cast even the splinters, the little things out 

of other people's lives if we are in a position so to do. Now one is 

reminded of a number of passages, the first chapter of Philippians; 

Paul prays that the Christians might abound in all, might abound in 

their love in all knowledge and discernment, Philippians 1:9; that love 

might abound in knowledge and discernment, and this is perhaps the 

Pauline conunentary on this passage in the Sennon on the Mount. Love, 

but love that is bounded by knowledge and discernment. If love is 

unbounded, then it really isn't true love. It's like water that has no 

boundaries, it just diffuses over everything, and eventually becomes a 

swamp, or floods, or doesn't do any good. Now if you put water in 

banks, then you've harnessed it's energy, and love that has no banks 

on it really doesn't KIi accomplish a lot. Sometimes it just swamps, 

sometimes it floods, sometimes it stagnates, but it doesn't have much 

power. And one bank, Philippians 1:9, is knowledge, intelligent love 

is much more important and beneficial than unintelligent love. The 

other bank of the river of love is discernment, judgment it's translated 

in Philippians one, or discernment. Discerning, intelligent love does 

something, and it ~oes something for other people. The other kind of 

love just sort of overlooks and is kind of sentimental and silly• and 

superficial, and really doesn't do much but just tickle our fancy. 

But the Lord's speaking here of the kind which will change people, 

accomplish something in changing, and sometimes that takes judging, 

too. The other passage that comes to mind is Galatians 6:1. 

If a man be overtaken in a fault, ye which are spiritual 

restore such a one in the spirit of meekness, considering 

thyself lest thou also be tempted. 
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And here again the judging, the discerning is necessary, but by a 

qualified person, a person who's had the beam cast out of his own eye. 

Now, the fifth thing the Lord says in verse six is that it's necessary 

to be, to have discrimination, to exercise discrimination in how you 

give out the truth of God. "Give not that which is holy to the dogs. 11 

Apparently Christ has got in mind the law in Leviticus twenty-two that 

concerns what to do, how to dispose of the flesh of the sacrifice 

which was considered holy, IH and there're certain restrictions on it. 

It could not be given to strangers or foreigners, and perhaps he is 

building on that law, KIii Leviticus twenty-two, and using dogs in 

place of foreigners, strangers, people who are outside. And he says 

don't give that which is holy to the dogs, and don't cast your pearls 

before swine, lest they trample them under their feet and turn again 

and rend you; thinking they were getting food, they got pearls whichX 

they couldn't eat, and that made them madder. Now I think the point of 

this verse, and this is not an easy verse, the point of this verse is 

do be discriminatory in how you give out the truth of God. I think this 

applies in relation to the gospel, particularly1 I'll suggest a couple 

of illustrations in Acts where apparently the apostles were discriminating, 

and at a certain point they quit giving people the gospel. Acts 13:46, 

and Acts 18:6; 13:46, and 18:6. They quit giving IHIX~II• people the 

gospel at a certain point because they realized that the people had 

rejected and condemned themselves, and this was the end. This may 

have some relevance too, to Christian life truth, truth of the Word of 

God, making the analogy of the carnal Christian being the dog or the 

swine, and he can't understand, and if you say too much, he'll simply 

get mad and upset and perhaps be hindered. So be discriminating in 

I 
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the use of the knowledge that you have, either in the matter of the 

gospel or in the matter of other· truth. The Christian is to be 

judicious in what he has to say and how he says it to those with whom 

he has contact. All right, this has to do with judging and discriminating 

and proper use of the truth of 8 God. Now the second subject in this 

chapter has to do with prayer, and I'll just give you a little outline 

of this section, verses seven through twelve. Principles for prayer. 

I think verse seven is connected with verse six. Now you notice in 

the Bible, notice in your own 1111¥ Bible, see where they have a paragraph. 

They've got Kone at verse six or verse seven. That's interesting, most 

of the translators have, most of the editions of the Bible put paragraphs 

both at verse six and verse seven because they don't know whether verse 

six goes with the preceding or the following, so they just make it 

separate; that's the easy way out. I think verse six probably goes with 

both. I'm inclined to think that verse six is connected with one to five 

in the area of discrimination, and it's connected with seven to twelve 

that follows in HI relation to the subject of prayer. But I think I'll 

put asking down. The Lord seems to climax one to five by talking about 

discrimination in verse six, and then verse six seems to be a spring

board to the subject of prayer or asking in verses seven through 

twelve, because maybe the Lord anticipated the disciples were sort of 

pulled off by one through six. "Well Lord, how can we know, how can we 

know about when it's right to judge, when the beam is out of our own 

eye? How can we know when a person has taken the position of a dog or 

I swine, how can we know when we're not supposed to give something to 

them? How can we know, how can we be discriminative? 11 And perhaps 

verse six, then, is the springboard to what follows in the subject of 
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prayer or asking. We can be helped in this by asking in prayer. Now, 

the Lord gives in verse seven a conunand. I think this, see if I can 

find a cleaner, all kind of, sorry, they're all kind of cloudy this 

morning. That might be better. All right, now first of all, he gives 

a connnand about praying in verse seven, and the command says three 

things. It says ask, continuously ask, the present tense, keep on 

asking. Doesn't say ask and stop, but keep on asking; in prayer we 

should keep praying. Ask is also a word that's used of an IKIIHI 

inferior person talking to a superior person, so in the word ask is 

the idea of humility. This is both in, both these •ideas are in the 

single word ask; the tense and the meaning of the word itself. And then 

I think the other aspect of this command is in the seek and the knock, 

that is we should be persistent in our praying. Ask, K11¥XI seek, and 

knock. Be persistent. The other good word for persistense is a word 

you find in Luke eleven, importunity. Do you know that word?- Importunity. 

Doesn't mean importantly, it means persistently. Importunity, or praying 

with persistense. Many similarities between this passage and the 

passage on prayer in Luke eleven. So, our prayers should be continuously, 

should be humbly because we're coming to a Superior Person, we don't 

dictate to Him, and it should be persistent, ask, seek, and knock, keep 

on praying. Now the Lord gives some encouragements to prayer in the 

next verses, and there are three illustrations that ought to encourage 

us, three relationships that ought to encourage us in prayer. The first 

is, verse nine, no I'm sorry, verse eight: 

Everyone that asketh receiveth, and he that seeketh findeth, 

and to him that knocketh it shall be opened. 

Now I'm going to presume upon the similar passage in Luke eleven where 
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this idea is related to the idea of a friend, I'm presuming on Luke 

eleven here. The word friend is not in Matthew seven eight, but that 

concept is in Luke II eleven. The word is there in this relationship. 
eleven, 

So may I just bring that over from Luke iXM«J and the first encouragement 

is in the friend relationship. The Lord says a friend would give to a 

friend; so when we ask, we·may expect that God will answer because we 

have this relationship on which we are asking, the relationship of a 

friend. Second encouragement is built on the relationship of the family, 

in verse nine and ten: 

What man is there of you if his son ask bread will give 

him a stone, or a fish, will give him instead of the fish 

a serpent. If ye then being evil know how to give good 

gifts to your children, then your heavenly Father will do 

it too. 

In the human family we give because of that family relationship, and in 
I'd 

God's family we have the same encouragement. And then IXI like to 

separate out the last part of verse eleven and suggest that we come to 

our heavenly Father, and again you might look over at Luke eleven, this 

time verse IHI thirteen, where we have a similar verse in Matthew 7:11. 

The Lord says: 

Our heavenly Father will give good things to those who ask 

Him. 

In Luke 11:13 the Lord says that the Father will give the Holy Spirit 

to those who ask Him. Now this verse has troubled a lot of ~•1~11 people 
Good 

and gotten a lot of people off the track. IKII things, Holy Spirit. I 

think the Luke eleven passage is simply saying that the heavenly Father 

will give us the best 111181¥ thing, the Holy Spirit. And of course in 
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that day this was a very important promise, because they didn't have 

the same relationship to the Holy Spirit that we have today. You don't 

ever have to pray that God will give you the Holy Spirit today, He has 

come, and He is your possession if you are a believer. So you don't 

need to pray that. A lot of preachers get off base and they try to get 

their people to pray for the Holy Spirit to come when He's already 

come. lbn't waste your time with that kind of prayer today because He 

has come. But when the Lord spoke that promise He NII hadn't come in 

the same relationship, so it was a very important promise. But there's 

been a new dispensational arrangement which involves the permanence of 

the presence of the Holy Spirit. So we've got these encouragements. 

We come as a friend to a friend, we come as a son to a human father, we 

come as a child of God to the heavenly Father, and this ought to 

encourage us to pray, the Lord says. Now it's kind of interesting, 

these illustrations--friend, family, and family of God. Sometimes I'm 

not against flowery prayers, I think they're fine, I appreciate a lot 

of them, but sometimes I think we need to remember when we pray in the 

actual words we use, we need to remember these illustrations. And 

usually we don't talk to God like we would talk to a friend or to a 

father. We say things in ways that really don't sound like we enjoy 

these relationships with Him. All right, man ought to pray, and here 

are the encouragements to do so, and then the Lord adds, verse twelve, 

the Golden Rule. 

Therefore, all things whatsoever ye would that men should 

do to you, do ye even so to them. This is the law and the 

prophets. 

Why does he add that at this point? And probably your Bible doesn't put 
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it in a separate JIii~ paragraph here, and the reason they can't is 

because of the word therefore, that pins it, ties it to the preceding, 

and they can't put a little paragraph sign at verse twelve, they 

can't avoid the problem. And frankly that's an interesting question, 

why is the Golden Rule tacked on at the end of this discussion on 

prayer? Well I think maybe the reason is that activity, action in 

accord with the Golden Rule 111 will confirm our family relationship. 

We have a heavenly Father, and we are His children, and His children 

will act according to the Golden Rule. 

As ye would that men should do to you, do ye also to 

them. 

This is a family trait, at least that's the best connection I can suggest 

to you, that it's connected with the word Father in verse 111 eleven. 

And children of the heavenly Father will act like this. Now some 

people look down on the Ill Golden Rule, and there is a reason for doing 

that, because there are higher standards in the epistles. We should 

love as Christ loved, that's a higher standard than do as you wish men 

would do to you, that's a much higher standard. But on the other hand, 

don't look down on the Golden Rule because it's a 8111 good standard, 

and of course people would be better off if they practiced even this 

standard of conduct as the Golden Rule suggests. The rabbis taught a 

Golden Rule, they taught it in the negative, but they did teach this 

kind of action, just as the Lord I did. Now finally we come to the 

last section of this chapter, and that has to do with certain characteristics 

of Christianity, and here the Lord enters in on four comparisons, to 

something, to something, to something, to something, four comparisons. 

Apparently at this point the crowds had ••• 
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Side two: The disciples, that's why he speaks now of contrasting ways, 

contrasting trees, and so on, in order to weed out those who were there 

merely as curiosity, matter of curiosity, and weren't really trying to 

follow him. So he talks about these comparisons, these sets of twos. 

The first one, verses thirteen, fourteen: 

Enter at the straight gate, for wide is the gate, -broad 

is the way that leads to destruction; many there be which 

go in. Straight is the gate, narrow is the way that leads 

to life, and few there be that find it. 

So first of all, he contrasts two ways, or two gates. And I think this 

probably shows the, may I suggest this, the unpopularity of Christianity, 

·of the right way. Certainly that contrast is here. The wrong way is 

broad, the right way is narrow; the wrong way people just go into, the 

right way people have to find. Notice that difference, those different 

verbs in thirteen to fourteen. The broad way people just go, kind of 

like there it is, and you just walk into it. But the narrow way, the 

right way, people have to find, as if there's some search involved in 

this. So Christianity is straight, it's narrow, it takes finding the 

right way, and that might speak of the unpopularity of the right way. 

John 14:6, of course you're thinking of, I'm sure, way ahead of me. 
11 l'm the way to heaven," the Lord said, that is narrow, it is prejudiced, 

it is bigoted, whatever you want to call it. But the most important 
It 

thing is, does it work, and I it does word. I may be narrow, it may 

take finding, and it maybe few that go in, but nevertheless it works, 

and that's the important thing. And I think the Lord is saying this to 

the crowds that followed at this point in order to remind them that if 

they were going to follow him it wouldn't be the simplest thing, and 
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I they shouldn't come merely out of curiosity, but they'd have to make 

a commitment to him if they were to be his followers. Now the second 

thing the Lord contrasts in verses fifteen to twenty are two trees, or 

two kinds of fruit. 

Beware of false prophets which come to you in sheep's 

clothing, but inwardly are wolves. You'll know them by 

their fruits. Do men gather grapes of thorns, or figs 

of thistles? Even so every good tree brings forth good 

fruit, but a corrupt tree brings forth evil fruit. And 

the tree can't bring forth both, and every tree that brings 

not good fruit is cast in the fire. By their fruits you 

shall know them. 

These teachers who come, you will know them by their fruits. Now it's 

interesting, the Lord doesn't say, doesn't elaborate or specify what 

these bad fruits are, except perhaps in the illustration in verse 

fifteen. They are greedy wolves, and that KIii seems to be the only 

specification of what the marks of the false teacher would be, that is 

greed. Now that's not an unbiblical idea, because you read about the 

same thing in II Peter two and in the book of Jude, those false teachers 

were greedy. So greed seems to be one of the characteristics of the 

false teacher. This is the bad fruit that he brings forth, he's self= 

centered instead of pointing people to Christ. "By their IHHIIKI fruits 

ye shall know them. 11 Now, primarily this paragraph is talking about 

inspecting the fruit of teachers, it's really not talking about general 

fruit inspection, you KKIIK know, that we often talk about, though 

M there's an application to it, certainly, because once we have made Dal 
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some kind of profession, whether it's of Christ or to reject him, we are 

bringing forth fruit. And we have a right to take a look and see 

whether it's the right kind of fruit. Everybody's producing something, 

and notice that in this JIRIJ paragraph. It's not just good fruit 

that's in view, but the other kind, too. Every tree is producing some 

thing, every person is producing something. You get this same idea 

in the parable of the sower in Matthew's account in chapter thirteen. 

The Lord talks about sowing the seed, then he talks about sowing people, 

and people are sown into the world, and people bear the kind of fruit 

which they are. If they are shallow people, then when they're sown 

they II bear shallow fruit; and if they are fruitful people when they 

are sown, they bear fruitful fruit. So, everybody's bearing something, 

so there is a general application here to look and see what kind of 

fruit it is. "Every tree that bringeth not forth good fruit is cast 

into the fire. 11 And of course in the spiritual analogy every unsaved 

person who does not bear the fruit of the Spirit will be cast into the 

lake of fire. Now when it comes to inspecting the lives of other people, 

let's remember a couple of things. First of all, there are lots of 
pack 

kinds of fruit, lots of kinds of evidence of new life, so don't JIii up 

your •1111111 particular list against so and so's life, and if he 

doesn't bear your kind of fruit, then he's not a Christian. Don't do 

that, because there are lots of evidences of true Christian life. Second, 

remember that the inspection really should be over a good chunk of time, 

because it does take time for a plant to bear fruit. Most plants I 

know don't, aren't planted one day and bear fruit the next day, and it 

does take time, so allow for a variety of fruit, and allow for HMIIIHI 

enough time for that fruit to be born before you make any pronouncements 
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or judgments on people. Now it is right to have our opinion by the 

fruit we observe in people, but at the same time keep these other 

things in mind, too. All right, there are two trees, and these show 

the need for proof of reality of life, need for proof. Now the Lord 

has said that the false teacher will be greedy. Now he talks about II 

two other things in twenty-one,-two, and three as if anticipating a 

question. "But KIIIK¥ Lord, sometimes false teachers aren't greedy, 

but they're still false. Sometimes it's very hard to know the difference 

between the good and the bad." So he talks now about two professions, 

I don't mean activities, but two kinds of professions, of sayings, and 

here he's showing the possibility of a counterfeit. The false teacher 

might be a counterfeit teacher and look very good and not even act too 

greedy. So the Lord is talking about in these verses about the 

possibility of counterfeiting Christianity. NIIXI 

Not everyone that says, Lord, Lord, shall enter into 

the kingdom, but he that doeth the will of my Father 

which is in heaven. 

The contrast is between saying and doing on the fruit. 

But many will say in INI that day, Lord, Lord, have we 

not done some things? Prophesied in thy name, in thy 

IN name cast out demons, in thy name done many wonderful 

works? And I will say, IXI I never knew you, depart from 

me, ye that work iniquity. 

And this is a real, this is a real tough saying, isn't it? And the Lord 

is simply saying here that there may be some who are false, counterfeit, 

untrue, who act so good, who counterfeit so well, that they are even 

able to do mighty works, and yet they're not genuine. Now listen, verse 
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twenty-two says that the performance of supernatural works does not 

necessarily mean divine authentication of the worker. The perfonning 

of supernatural works, and these are supernatural--prophesy in thy 

name, cast out demons in thy name, done many wonderful works--the 

performance of supernatural works does not necessarily mean that the 

worker is from God, is divinely authenticated, doesn't necessarily mean 

that. And that's a good word for today, it's not a new word, you ought 

to read Deuteronomy thirteen, God told the people that there might be 

prophets who could prophecy, and their prophecies would come true. But 

he said don't listen to them unless their prophecies are in accord 

with what I have already told you, with previous revelation. And the 

Lord is saying here that there may be people who will even cast out 

demons and do wonderful works, and prophesy in His name, but don't 

listen to them unless they are in accord with the written revelation 

of God. This is the test by which you test all whom you hear. The 

fact that somebody has done something spectacular, even superhuman, 

even supernatural, doesn't mean he's from God necessarily. And there 

are far too many Christians today who are being deceived by that. 

Somebody does something that seems 1•11111 spectacular, supernatural, 

oh it II must be of God. Not necessarily, the Lord says. In that 

day when, and it may take, it may take the day of judgment to unmask 

some of these things, that day I'll say I never knew you, you didn't 

belong to me, you weren't my prophet, you weren't my miracle worker. 

Depart from me, you worked iniquity because you worked a counterfeit 

on the world, and there's lots of counterfeit stuff going on in the 

Christian church, too, and don't get involved with it. The test is in 

the written I Word of God, I don't care how godly, or how spectacular, 

\ 
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or how JIii powerful, or how miraculous, such people may be, unless they 

are preaching the whole counsel of God it isn't of God. Period, end of 

discussion. Now, I think sometimes God allows these things, in the Old 

Testament times, and in our day, and in Christ's own day, he allows these 

things in order to test His people, to see whether they're going to 

follow some, something off here, or whether they're going to stick to 

what they know is from God. It may take the day of judgment before some 

of them are unmasked, but in the meantime don't be deceived. There are 

two kinds of professions, and sometimes they're so close that they 

seem to be almost the same. But one's a counterfeit, and the other is 

real. And then finally, the Lord says there are two foundations. Notice 

the similarity. I 

The wise man built his house (ff verse twenty-four) on a 

rock. And when the storm came, it stood. And the foolish 

man built his house (verse twenty-six) on the sand. 

Notice the similarity. Both worked at it, both produced something, 

KIi both of them did something. And may I even say this, both of them 

had faith that what they had done was right, and sufficient, and would 

stand the test. So both foundations were foundations, I mean they did 

build something. So the question is not did they do something, or 

did II they achieve something, or did they have faith, but the question 

is on whom or on what was their faith. Everybody has faith, everybody 

has faith, everybody has faith, not a person in the world doesn't have 

faith. And we exhibit it a thousand times a day. And everybody has 

some kind of religious faith, everybody has some kind of religious 

faith. I'm convinced of that; I've never met anybody who hasn't. The 

question is, where is that faith, what's it's content? What does it 
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involve? Everybody has faith--the atheist believes there is no God, but 

he has to believe it, he can't prove it. The agnostic believes that 

you can't know. He can't prove you can't know, he believes you can't 

know. The humanist MMIIMiMKX believes man is all sufficient. He can't 

prove that, he believes it. And the Christian believes that Christ can 

do what he promised us. They all have a foundation, they all have a 

house, they all did some work, they all were sincere, they all 

produced, but the question was where was their faith? And the one on 

the rock, of course, is like the Christian, I Corinthians 3:11. 

Other foundation can no man lay than that which is laid, 

which is Jesus Christ. 

The Greek says: 

Other f~HJM foundation can no man lay alongside of Jesus 

Christ, even. 

It not only KJ says other foundation can no man lay in place of Christ, 

it says other foundation can no man lay even alongside of Christ. And 

all these cults that say we believe in Jesus and, they are exluded by 

I Corinthians 3:11, as well as those that say they substitute for Christ. 

So it's not a question of faith, it's a question of where the faith is , 

and if the faith is on the rock, Christ Jesus, then it will stand, not 

just in the tests of life, but in the judgment when the destiny of men 

is decided. So, the sermon is concluded, and it concludes with these 

words, and I think this is my own reaction to this really XKXMHIKMM 

astonishing passage: 
-

When Jesus ended these sayings the people were astonished 

at his teaching , for he taught them as one having authority. 

So, what he taught had authority, too, and fer us today as well. Let's pray. 




