ENFORCED EXPANSION (8:1-L0)
The Lor had made it clear that the gospel was to be taken not only to
Jernsalem but also todudea, Samaria and the uhtermost part of the earth,
From the human viewpoint the church mst seemed to have been very slow in
carrying out this commission, but from the divine viewpoint nothing is
slow., Swidln the ekxtended ministry in Jerusalem is seen the patient endurance
of God in relation to His chosen people Israzel. But they had heard and the

was
time had now come for the church to expand. The means God used were the

fourth perségé%:;ﬁ)and the result was wibtnessing in Samaria (8:5-25) and
on the road to Gaza (8:26-);0). However, we shall consider this chapter
ig‘relation to the three places anound which the action centers.
T. JERUSATEM (8:1-L;)
Opinion was evidently divided in Jerusalem over the death of Stephen.
On the one hand there were devout Jews who were not so sure that justice
had been done, and it was probably some of these who saw to Stephen's
burial (vs. 2). So disturbed werz they that they made lamentation
which literally means to beat the breast over him. Bat all were not of
this opinion and so another persecution breaks out.
A. The Persecuted.
The persecution probbbly centered around the Grecian Jews of Jerusalem,
for the church there was pretty well scattered "except the apostles” (vs. 1).
This may have been because the Hellenists took the brunt of the pErsEewiEER
attack which had started with Stephen, Perhaps too some ofthe advice of
Gamaliel sitll lingered in the ears of the Sanhedrin and they were not yet
willing to touch the apostles. At any rate the apostles still remained in
Jerusalem, but the others were scattered.
But this was God's way of sPreading His Word, for as they went they

nreached the word everywhere (vs. L).cf. 11:19). Robertson calls these



"emergency preachers" (III1,102) for they were not ordained clergymen. But
isn't this the normal pattern for all redeemed people, for the Creat Comrission
was never given solely to ordained clergymen but to every believer in the One
who gave it. The early church understbod that, and this fourth persecution
‘was God's means of giving them a push on their way.
B. The Persscutor
command

From this point it is not Peter tut Paul who begins to demand the account
in this book, The testimony of Stephen and the contimed preaching of the
apostles s=emed to turn him into a one man gestapo for he is beside himself
with anger, His activity is described like a wild animal for the word tra nslated

sphere ;
havoe is the same as found in Psa. 79:13. The sgmwe of his activily extended
into the very homes of the believers and the scope of it included women amst as
hale
well as the men, and his purpose was to dwmg ( liberally, drag) them %o prison.
As to the proceedure Rackham peints out that :
These were then examined in the synagogues--the courts of

instance; and if they proved obidurate were beaten and obherwise

tortured. lioss of their property was a natural consequence. Such

seenes were enacted in 'all the synagogues.! Pas 4L,

TIZ SAMARTA (8:5-25)
"The Jews have no deali gs with the Samaritans" (Jn. 4:9), but the
. but
Christians do. Tt is a shame for Christians to have race prejudice, =zmu the
had to learn
early church dfid¥ry/svggd that in Christ "there is neither Jew nor Greek"
(Gal.3:28). In some ways, however, the Samaritans were worse than aliens for
they did have Jewish blook i n their veins, but they were hergékics (ef. 2Kg.
17:2l; Ezra b, Neh. 6, Jn.l).
A. Philip (8:5-8)

Another deacon comes now to our attention (¢fe 6:5). The early church

had an active board of de.cons, and they wers active in the thing that the

Lor! commanded every Christiangd. The pattern here is the same as everywhere--

Philip preached Christ, not the chuech of Jerusalem, the people listened,



God attested the oral me ssage with miracles, and there was joy at the

reception of the Word.

B. Simon Magus, 9#2% (8:9-25)
$1) His background,(9-11). On the scene now comes one Simon Magus.

This word, of Persian origin, but found in the Old Testament (Jer. 39,30,
as well as in the Classics,is said to have been criginally the name of a
Vedian tribe,but was afterwards employed . . . as a generic designation of
the priests, philosophers, and men of science, in the Persian empire.

Such, no doubt, were the Wise Men (M'gi) supernaturally guided from the
East to Bethlehem, to do homage to the new-born King of the Jews (Math.
2,1). The connection which existed belween ancient Criental science and the
occult arts, as for instance between astronomy and astrology, cccasioned a
lower application of the name to sorcerers and wizards, zmesmx a secondary
usage which may still be traced in our words magic and magician. Alexander,

1 396,

3inee the entire territory was flooded at this time with Messianic
expectations, it may be that Simon claimed some Messianic distinctions.

Besides being 2 magus, he was a philgsopher; and he had elaborated a
hierarehy of divine emanations (i.e.successive mediators between God and
man) which he called Powers. Of these Powers he professed to be himself

the chief, giving himself the name of The Great Power of God. Rackham 113.

<

This was the background of the man who had the people of Samaria
fooled.when Philip cam e to preach Christ to them.

(2) Bis Baptism (12-13). After the peoplé believed they were baptized
with water as a testbimony of their fatith., Simon too believed and:wés
baptized, but he evidently did not believe unto salvation as evinced from
the rest of the account., There is a faith which is not unto salvation (Jas.
2:1l-20, especially note vs. 19) and there is a faith which is unto salvation

or amount
(Jas. 2:21-26). The difference is not in the qulaity of the faith but in the
object of the faith. Simon evidently believed that Jesus was a greater power
from God thban he was, but he did not receive Him as His own Saviour. Tt is so
easy to believe facts without ever having transferved trust to another. Only
the latter and that unbo Christ saves. Simon's subsequent action shows that
his belief was only in the miracles (vs. 13) and not in the Risen Saviour.

This incident also clearly shows that a psrson may be baptized without having



L

been converted. It'also shows that even in the most carefully guarded
circumstances (for no one would doubt Philip's ability to discern) the
tares will grow with the vhest, Simon believed and was baptiged, but
"fPhe belief was intellectual assent, ané the baptism was intellectual
consent.! Morgan p. 200,

(3) His Backsliding (18=25), Money talks once again!! Simony is
traffic in ecclesiasticadl matters, and this waé that which led to Simon's
ummasking (cf. 2 Peter 2:15), The apostles had cone down to lay their hands
upon the believers that they might receive the Holy Spirit. Vhen Simon saw
this marvelous power He désired to purchase it, Once againit is the holy
man Peter who discerns the matter and strongly warns Simon (vs. 20) Sut
without avail. Simon doss not repent but only desires that the judgment
would not fall upon him (vs. 2L). He wanted escape at the price of no repen-
tance. That Simon Was not saved is shoﬁn by Peter's words "Thou hast
neither part nor lot in bhis matter: for they heart is nobt right in the sight
of Ged" (vs. 21). That Simon's profession of Christianity was excellent is
shown by the fact that Philip did not see through him. If the Roman Ghatolic

in Simon

Charch has its beginnings in the Apostrlic Era it is right here, for here is
the first one to try to purchase religion wibth money and here is the first one
to pray to Peter! The leggnds of church history have it that Simon did not
repent "but that having lost his reputabion or ab leash his influence in
Samaria, he went to Rome--the common.reSOrt of all new teachers, philosophers,
and didctrinaires--and there won a body of disciples who preserved his memory and
teaching, and proved to o= a boot Ef gall and bitterness to the church." Rackhaml20
This is the tragic end of a man who had greabest o portunity in the knowledge of
the truth, but who had never received the Crucified and Risen Saviour into his
heart. UMay no one who reads these pages be relying on his acceptance of the

facts of any creed or preaching; rather may all be sure that they have recieved



the Person into their hearts. There are many Simons in our churches today;
there are two few Pebers and Philips.
1l
C. Peter and John (8:2-25)

When the church at Jerusalem heard what was ha, pening in Samaria they
sent Peter and John as their emmisaries. Here are two men so diverse in
nature yet working together in perfect harmony in the Lord's work. Incidentally,
this is also the last mention of the apostle John in ihe New Testament history.
In coanecbion with the word above, notice too that “ope Peter was sent by the
Jerasalen Church. There is little primacy in that. Vhen they came they prayedf
and laid their hands on the believers and the Samaritans then received the Holy
Spirit. Our Lord likened the work of the Spirit to the wind which "bloweth
where it listeth!" (Jn. 3:8); the book of Acts furnishes many examples of that
truth., We do know whabt the coming of the Spirit on these Samaritans accomplished,
for Panl tells us that in 1 Corinthians 12:13, They were at this moment
baptized into the bodyof Christ. What happened in Jerusalem on'the day of
Pentecost happened in Samaria when, f’e‘ber and John came., Bat we cannot establish
a pattern frombhe book of A ts for how He comes. If we say that it is through
_ the laying on of hands then we remember that such was not the case on the
day of Pentecost nor ah the house of Cornelius (z0:hly)s If we say that it wes
alwyas by the hands of the apostles as it clearly was in this case (vs. 18)
then in the very next chapter we £ind an excepbion in the cas® of the apostle
Fanl (9:17). Four times in the book of Acts there is record of the coming of
the Spirit upon groups of believers (chapters 2, 8, 10, 19). From these no
patbern can be established. If we today were seeking an example from the book
of A, ts then we st take the Centile examppe in chapter ten. There the Spirit
came the moment they believed and without any human instrument. Bat the question

of the delay of His coming in Samaria is still unanswered.
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The enmity between the Jews and the Samaritans has already been referred to.
It seems to me that thes was the reason that God delayed the giving of the
Spirit in Samaria. IfHE had come as He did in Cornelius! house without any
man instrument the Samaritans might have considered that they had been given
a Samaritan Christianit& in dostradistinetion to the Judean Chritianity. just as
they had set up a rival worship to Judaism, Thus the infant church would have
been split before it had spread beyond the borders of Palestine. But by
nsing the intermediate means of the hands of the apostles from Jerusalem in
the giving of the Holy D‘pi:c'i’c,,, God assured church unity. Just the opposite
was necessary in the case of Gentiles, for God did not use human instrumentelity
to show the Jews that CGentiles were being received on an equal basis.

The rivalry of centuries may very likely have been the reason for delay
in the gif t of the HolyGhost.

After the record the the discovery of the true character of Simon the
account of this particular incident in Samaria closes in a most wonderful way:
"And they . . » reburned to Jerasalem, and preached the gospel in many villages
of the Smaritans" (vs. 25)., The apostles are ever ab their business of
proclaiming Christ wherever they went. Samaria was receiving the gospel not
only through Philip but also through Peter and John. The early church still
has her one track mind!

III. ROAD TO GAZA (8%26=110)

”

The thrid scene in this chapteris se

ctr

on the road. to Gaza.

Gaga was a strong fortress, two miles from the sea, at the extreme south
of Palesbtine. As the Bgyptian traffic passed through it, it had for a long
time been a floupishing city in spite of many reverses, such as that in
the lLith century B. C. when on his march into Egypt Alexander the Great had
sacked it after two months! seige. In B. C. 96 however the Iaccabean prince
Mexander had utterly destroyed it: and after this it remained desert.
Hevertheless, under the favour of the Romans it revived, but the new eity,
distinguished by the name of 'maritime,! was built on thes coast, leaving the
old Gaza still in ruins. The direct road to Bgypt warld run through the old
Gaza, and this is the point of the remard 68this, viz. the old city, is

desert(ed). Rackham, pp. 121-22.
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On this road was "a man of Ethiopia, an eumich of great anthority under
Candace queen of the Ethiopians, who had the charge of all her treasure, and
had come to Jerusalem for to worship” (vs. 27). Although it is possible that
this man was a Jew who was born in Bthappia (which was all of Africa south of
Bgypt), it is more likely that hg was a descendant of Ham, He was a eunuch
and an official of the gqueen of Ethiopia whose title was Candace. He had been
to Jerus:lem and evidently was a proselyte of the gate (ef, Deut. 23:1).Now
he was returning home and reading from the Septuagint of Isaiah, which copy
he may have bbught in Jerusalem. Under these circumstances he % converted

-and thus the gospel is presched to one who belongs to the third part of the
great commission. .

But the story is not of the eurmich; it is of Phidip., His work, though
different from that in Samaria, is still in view. This is the first record of
personal work in the book of Aets and it is in this connection that wé considér
the narrative,

A. PFreedom of the Spirit

In the 0ld Testament the sovereign work of the Spirit is in some ways more

evident than in the New Testament, for He came and departed at will., It is
ministries

nonetheless true that, although there are abiding rEswXks of the Spirit in the

believer today, His work is dons ab will today (Jn. 3:8; 1 Cor. 12:11). Here

is another example of the freedom of the “pirit in His workings--to take a

man who was doing a successful work among many people and send him to preach

to one lone man., WNeither was this merely a temporary interruption of Fhilip's

previous

work, for when he had preached to the Ethidopian he was not allowed %o return

to the place from widch he had been taken, but was caught away to Azotus.

We know not how, where, or to whom the Spirit may choose to direet us; therefore,

recognizing this fundamental fact, there must also be a second prerequisite fo

effective persconal work.



B. Felrlowship with the Spirit

In order to recognize the outworkings of the freedomof the Spirit there
gust be continuous fellowship with Him, This may mean to hese Him tell us
to dothenormal, antural thing; on the other hand, it +ill mean such intimate
contact with ®im that when He does work in the abnormal, umnatural way we will
also hear just as certainly. Abnormal does not mean unorderly, for where the

is leading :
Spirit leads there is order (1Cor.1li:li0), but too many believers assume that
God's will is always the normal, common sense way,xkmgsmse to mssume tkmek is x
sxmier, XMoensksxeometiingcks Tas there anything reasonable about Philip's
leaving a city-wide revival in which there was grat'blessing and many souls
saved to go to a deserted place? Vhen the angel of the Lord spoke to Philip
he simply said "Go". He did not say why or with what expected results (vs. 26).
Philip's fellowship with the Spirit was so close that he knew without boudt that
this was a message from thelord. It fas umusual but it was God's way. To
assume the normal pattérn of living is easier because it is less costly. Fellow-
ship with the Spirit costs everything you have--that is the reason so many
believers know nothing of it. It is yueh easier to have your own way about
some things and then to live in é normal pattern of life, for ‘giving up all
is too costly a price, some believe, for the sweetness of the consciousness of

umisunal
His presence to guide into the normal or zkmmrmal. Thus there rmst be a third
factor in personal work,
C. Faithfulness to the Spirit
is unbroken

Fellowship zkides as faithflness abides. The Spirit said "Go".
Philip "went" (vs. 27). Because he obeyed, the Spi it spoke again and said
"go!" in a more specific %ay (vs. B9), Philip "pan” and again because he was
obedient he was not at a loss for worBls as he spoke to theeunuch. Do mot

miss the fact that khm Philip did not presume upon the “pirit. When he was told

to go bto the desert that is all that he did. He did not assume that the first
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chariot that came along was his man, Indeed we cannot be sure whether Philip
understood that he was sent to the desert ‘to witness. Several chariots may
have passed by, but FPhilip's faithfulness to the Spirit was rewarded with
explicit instructions concerning testifying. It is often just as important
to remain silehh as to speak, but when the Lord says "Go and speak" then
like Philip we should run. Ghy hof/dfddifif and/ difailef & thé Headif ofx x
Gmibxto axfapbixfulxnam. x One wonders if some of the high pressure methods
used today are not a substitube for fellowship so intimate that He can
direct us as He did Philip. 0Oh, how sweetly explicit and detailed is Cod's
1 ading of His obedient children. Bub it costs.
' D, Fesrlessness in the Spirit

hen one is being led in this way then he can be fearless in the ILord.
Actually to run up te an important man like this and to ask him if he
un’erstood what he was reading was a very bold act. It inturded upon his
orivacy and it may have béen taken to question his intelligemce. But Fhilip
was being led of the Spirit and he could be sure that Someone had prepared
the way for him, Yet for all his agressiveness he was extremely wise and
tacEful., He was wisé in that Philip arrested the eumich's attention by a
play on words in his first quesbion "Understandest thou what thou readest?”
(Thderstand in Greek is ginosko and read is anaginosko)., He was tactful
in that he 4id not pounce mpon the man but did not even sit with him until
he was asked so to do (vs. 31). He was further wise in that he conld answer
the eumich's question concerning the Seripture. He was reading from Isaiah 53:
7-8 ad Philip simply showed that the prophet was speaking of desws Christ who
was this Jesus of Hagaveth of whom the sumuch had proatly heard a great deal

in Jderusalem, Byvidnetly Philip also instrueted him concerning baptism for
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when they came to water the eunuch requested it. Verse 39 is not in the bebt
manuseripts and therefore should not be used. as a formula for salvation.
The language of verses 38 and 39 indicate immersion and there is no doubt that
this was the general practice of the early church.

After this'the Spirit miraculously caught Philip away and he is found
at Azotus. There he again tskes up his »ri¥ilege of prea hing and continues
until he comes to Caesarsa where he evidently settled and made his home (cf.
Acts 21:28), The fact that Thilip doubtless never saw the eumch again rewiwis
vrderscores 2ll thabt has been said-~there must be such close fellowship with
the S»irit that Hé may direct us bo the ones of His choosing in the pA#diAg
drdud day ’;ﬁy/dg‘:f,d crowd that passes by day after day. The work in Samaria
reminds that Z¥mk a man may be baptized and not redeemed; the incident or.x the
road te Gaza, that a mgn hey be a church member and not redéemed. If the
record in Jamaria is a record of mass evangelism, the eunuch reminds us that
God's primary concern isg always for the individual whether he be alone or
one in a mass. Both the incidents conclusively demonstrate thet He is the
sovereign Lord of the Church directipg Hiwodkedy the members of His body

explicitly and in detail.



